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AL-ISLAM

COMMENTARY e o

Deputy Amir - I,P,N.A,.

The literature on Islam in North America is becoming numerous, but much of this is mis-
leading, irresponsible and erroneous. The books, papers, etc., are written not from the
context of Islam as the divine ideology and way of life, but depicting Islam as a sterile
historical phenomenon, which is not to be lived only dlscussed This literature makes Is-
lam appear as a disjointed compartmentallzed way of life. The reality of struggle in all
aspects has been neglected and historical facts and events essential to the practice and
establishment of Islam have been conviently deleted.

In the Islamic Party's effort to make it clear that Islam is a complete way of life and
that Islam is not a mere dialectical theology, or philosophy to be mastered and then att-
empted to be put into practice. The Party is publishing in this special edition of Al-Is-.
lam, Milestones by Sayyid Shahid Qutb.

This author was a known leader and worker for Islam whose books, orgénizational work, spee-
ches and analyses gained him world-wide reknown. His work was centered around calling man-
kind to Islam. His analyses transcend nation and time for they are from the Quran. His
words are directed to human nature, reminding it of the message and method of the Quran,
outlining the steps of the Islamic Revolution. ;

While Sayyid Qutb was working with the Ikhwan ul-Muslimun, (the Egyptian Islamic Party),

he was imprisoned. The neo-colonialist Egyptian government imprisoned him for his staunch
and unyielding belief in Allah and his work to prevent the Middle East Muslim society from
being ruled by any rule except that of Allah, the Creator and Sustainer of the worlds.

From 1954 Sayyid Qutb suffered rigorous imprisonment for ten years, due primarily to the
influence of both the American State Department and the Russian counterpart. The Nasser
government, under the prodding and guidance of this foreign influence, embarked on a bar-
barous and heinous path of decimating the Ikhwan ul-Muslimun. Immediately upon his release

in 1964, Sayyid Qutb penned Milestones, depicting the ignorant nature of un-Islamic society,
the necessary steps and analyses needed to bring about a true and deep-rooted Islamic revolu-

tion. He was again taken into custody and hanged on the gallows giving his life for Islam

in 1966. The message of the book was distinctly clear to the Egyptian tyrants as it is to .

all unjust rulers: There is no god but Allah and the right to rule and govern belongs to
Him alone. 2

Hazbullah, (The Party of Allah), known as the Islamic Party is a world-wide phenomena, its
name varies from nation to nation but the belief and methodology is the same. This belief
is quite simple: The sovereign right of rulership belongs solely to the Creator-Allah; not
the created-man; and justice, righteousness, freedom and human dignity will only be estab-
‘lished when Allah's rule is establlshed for all other rule is from the Party of Shaytan,
the devil.

The Islamic Party in North America is an expression of this movement. The writings and
principles noted by Shahid (Martyr) Sayyid Qutb, a leader of this movement are naturally
those of The Islamic Party in North America, for these are views of the Quran.

Milestones is a challenge to those who would attempt to avoid the path tread by Muhammad,

peace be upon him, in establishing Islam. It is clearly emphasizing the sunna of social
change which must be adhered to as strongly as the Sunna (way) of dress, greeting, and be-
lief. This book, Milestones, calls out the foolishness and unlslamic practice of making
Islam a mere theology or cult without simultaneous establishment,; it shows to the world the
ignorance of seeking to establish Islam by borrowing from man made philosphies like nation-
alism and socialism, and seeking to become inspired by them rather than the Quran and the
Sunna. This book Milestones blast away the false concept of attempting to establish Islam
first through exclusively racial identification and other incorrect analyses. All such ar-
guments are put to shame and quite justly so. Sayyid Qutb makes it clear as day that there

was only one last messenger and only one Quran, therefore there can be but one way of esta-

blishing Islam: a revolutionary movement of belief and practice, inspired by the love of

Allah, not seeking any gain for itself but the Pleasure of Allah and the garden which He

has promised ta those who believe and work. This is the process he elucidates, moving and
striving with the Quran as the guide.

These instructions in and of themselves, as learmed from the Quran and the Sunnah, were so
profound they shook the entire Egyptian Society. We are printing Milestones in hope that
the message in it, which we fully support, will further shake the Muslims and Non-Muslims
loose from all support of Jahilliya (IGNORANCE) and inspire them to step forward as true
Muslims working soley for the pleasure of Allah, to establish His way of life - ISLAM!
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AL-ISLAM

_ CHAPTER 1
'THE UNIQUE QUR’ANIC GENERATION

The callers to Islam of every country and of every
period should give thought to one particular aspect of
the history of Islam, and they should ponder over it
deeply. This is related to the method of inviting people
to Islam and its ways of training.

At one time this Message created a generation —
the generation of the Companions of the Prophet, may
God be pleased with them — without comparison in
the history of Islam, even in the entire history of man
After this, no other generation of this calibre was even
again to be found. It is true that we do find some indi-
viduals of this calibre here and there in history, but
never again did a great number of such people exist in
one region as was the case during the first period of
Islam.

This is an obvious and open truth of history, and
we ought to ponder over it deeply so that we may reach
its secret.

The Qur’an of this Message is still in our hands,
and the Hadith of the Messenger of God — peace be
on him, his guidance in practncal affairs, and the hlstory
of his sacred life are also in our ‘hands,.as they were in

_the hands of the first Muslim community whose equal

history could not produce again. The only difference is
the person of the Messenger of God — peace be on
him; but is this the secret?

Had thé’person of the Prophet — peace be on him —
been absolutely essential for the establishment and
fruition of this message, God would not have made
Islam a universal message, ordained it as the religion
for the whole of mankind, given it the status of the last
Divine Message for humanity, and made it to be a guide
for all the inhabitants of this planet in all their affairs

untxl the end of tlme

God has taken the responsxblllty for perserving
the Holy Qur’an on Himself because He knows that
Islam can be established and can benefit mankind even

after the time of the Prophet — peace be on him. Hence A

He called His Prophet — peace be on him — back to
His mercy after twnty three years of messengership
and declared this religion to be valid until the end of
time. Therefore the absence of the Messenger of God —
peace be on him — is not the real cause for, nor does
it explain, this phenomenon.

* ok %k

We look, therefore, for some other reasons, and
for this purpose we look at that clear spring from which
the first generation of Muslims quenched their thirst.
Perhaps something has been mixed with that clear
spring. We should look at the manner in which they
received their training.. Perhaps some changes have
found their way into it. !

- The spring from which the Companions of the .
Prophet — peace be on him — drank was the Holy
Qur’an; only the Qur’an, as the Hadith of the Prophet
and his teachings were offspring of this fountainhead.
When someone asked the Mother of the Faithful, ‘Aisha
— may God be pleased with her, — about the charac-
ter of the Prophet — peace be on him, — she answered,
. “His character was the Qur’an.”‘"

The Holy Qur’an was the only source from which
they quenched their thirst, and this was the only mould
in which they formed their lives. This was the only gui-
dance for them, not because there was no civilisation
or culture or science or books or schools. Indeed, there
was Roman culture, its civilisation, its books and its
laws, which even today are considered to be the foun-
dation of European culture. There was the heritage of
Greek culture — its logic, its philosophy and its arts,
which are still a source of inspiration for Western thought.;
There was the Persian civilisation, its art, its poetry and
its legends, and its religion and system of government.
There were many other civilisations, near or far, such .
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" as the Indian an& Chiﬁésé cultures, and so on. The

Roman and Persian cultures were established to the
north and to the south of the Arabian peninsula, while
the Jews and Christians were settled in the heart of
Arabia. Thus we believe that this generation did not
place sole reliance on the Book of Allah for the aunder -
standing - of their religion because of any ignorance of
civilisation and culture, but it was all according to a
well thought out plan and method. An example of
this purpose is found in the displeasure expressed by
the Messenger of ‘God — peace be on him — when
*Umar — may God be pleased with him — brought
some pages frogi the Torah. The Messenger of God
— peace be on him — said, “By God, if even Moses
had been alive among you today, he would bhave no
recourse except to follow me.”(*

It is clear from this incident that the Messenger
of Allah — peace be on him —'deliberately limited

tthe first generation of Muslims, which was undergoing

the initial stages of training, to only one source of guid-
ance, and that was the Book of God. His intention
was that this group should dedicate itself purely to the
Book of God and arrange its lives solely according
to its teachings. That is why the Messenger of God
— peace be on him — was displeased when ‘Umar —
may God be pleased with him — turned to a source
different from the Qur’an.

In fact, the Messenger of Allah — peace be on him —
intended to prepare a ‘generation pure in heart, pure

in mind,. pure in understanding. Their training was to be"
_based on the method prescribed by God Who gave the
Holy Qur an, purlf ed from the influence of all othe.
sources.

This generation, then, drank solely from this spring
and thus attained a unique distinction in history. Is
later times it happened that other sources mingled with
it. Other sources used by later generations included
Greek philosphy and logic, ancient Persian legends
and their ideas, Jewish scriptures and traditions, Chris-
tian theology, and, in* addition to these, fragments of
other religions and civilisations. These mingled with
the commentaries on the Holy Qur’an and with scho-
lastic theology, as they were mingled with jurisprudence
and its principles. Later generations after this genera-
tion obtained their training from this- mixed source,
and hence the like of th\is generation never arose again.

Thus we can say. without any reservations that the
main reason for the difference between the first unique
and distinguished group of Muslims and later Myslims,
is that the purity of the first source of Islamic guidance
was mixed with various other sources, as we have indi-
cated.

* k%

There is another basic cause which has operateq
in creating this difference. That difference is in tha
method of learning of this unique generation.

They of the first.generation did not approach ﬁm}
Qur’an for the purpose of acquiring culture and infor-
mation, nor for the purpose of taste or enjoyment. None
of them came to the Qur’an to increase his sum totat

of knowledge for the sake of knowledge itself or te

solve some scientific or legal problem, or to remove
some defect in his understanding. He rather turned to
the Qur’an to find:out what the Almighty Creator had
prescribed for him:and for the group in which he lived,,
for his life and for the life of the group. He approached
it to act on what he heard immediately, as a soldier on
the battlefield reads “Today’s Bulletin” so, that he may
know what is to be done He did not read many verses

of the Qur’an in one session, as he understood that this
would lay an unbearable burden of duties and respon-

\ sibilities on his shoulders. At most he would read ten
verses, memorise them, and thep’ act upon them. We
know this from a traditiori reported by Abdullah bin
Mas’ood.

This understanding — the understanding that ins-
truction is for action — opened the doors to spiritual
fulfillment and to knowledge. If they had read the Qur’an
only for the sake of discussion, learning and information,
these doors would not have opened. Moreover, action
became easy, the weight of responsibilities became
light, and the Qur’an became a part of their personalities,
mingling with their lives and characters so that they
became living examples of faith — a faith not hidden
in intellects or books, but expressing itself in a dynamic
movement which changed conditions and events and the
course of life.

Indeed, this Qur’an does not open its treasures
except to him who accepts it with this spirit: the spirit
of knowing with the intention of acting upon it. It did
‘not come to be a book of intellectual content, or a book
of literature, or to be considered as a book of stories
or history, although it has all these facets. It came to
become a way of life, a way dedicated to God. Thus,
God Most High imparted it to them in a gradual manner,
to be read at intervals:

“We have revealed this Qur’an little by little so
that you may recite it to people at intervals, and We
have revealed it gradually.” (17 : 106)

The Qur’an did not come down all at once; rather
it came down according to the needs of the Islamic
society in facing new problems, according to the growth
of ideas and concepts, accoxding to the progress of the
general social life, and according to new challenges
faced by the Muslim community in its practical life.
One verse or a few verses would be revealed aéc'ording
to the special circumstances and evétits, and they would
answer questions which arose in the minds of people,
would explain-the nature of a particular situation, and
‘would prescribe a way of dealing with it. These verses
would correct their mistakes, either of understanding
or of practice, would bring them closer to God, and

- would explain to them the wisdom of the various aspects
of the universe in the light of God’s attributes. Thus
they clearly realised that every moment of their lives
was under the continuous guidance and directipn of

“the Almighty Creator and that they were traversing
the path of life under the wings of God’s mercy. Because
of this sense of constant relationship with God, their
lives were moulded according to that sacred way of life
which was being instructed by Him.

Thus, instruction to be translated into action was
the methed of the first group of Muslims. The method
of later generations was instruction for academic discus-
sion and enjoyment. And witnout doubt this is the
second major factor which made later generations
different from the firsi unique generation of Islam.

* * %

- A third cause is also operative in the history of
Muslims ; - we ought to look at it also.

When a person embraced Isl.m during the time
of the Prophet — peace be on him, — he would immedia-
tely cut himself off from Jahiliyyah."!> When he stepped

into the circle of Islam, he would start a new'life, sepa-
rating himself o.f completely from his past life undor

Ignorance of the Divine Law. He would look upon tne
1). Aj’:ib-)
(1) Reported by-al-Haﬁz Abu Yala from Himad, from aTShuI)n




TNV

PAGE 4

deeds of his life of Ignorance with mistrust and fear.
with a feeling that these were impure and could not be
tolerated in Islam! With this feeling, he would turn
toward Islam for new guidance: and if at any time
temptations overpowered him, or the old habits attrac-
ted him, or if he became lax in carrying out the injunc-
tions of Islam, he would become restless with a sense
of guilt and would feel the need to purify himself of what
had happened, and would turn to the Qur’an to mould:
himself according to its guidance.

Thus, there would be a break between the Muslim’s
present Islam and his past Jahiliyyah, and this after a
well thought out decision, as a result of which all his
relationships with -Jahiliyyah would be cut off and
he would be joined completely to Islam, although there
would be some give-and-take with the polytheists in
commercial activity and daily business; yet relation-
ships of understanding are one thing and daily business
is something else. ;

This renunciation of the jahili environment, its

, customs and traditions, its ideas and concepts, pro-

ceeded from the replacement of polytheism by the con-
cept of the Unity of God, of the jahili view of life and
the world by that of the Islamic view, and from absorp-
tion into the new Islamic community under a new lea-
dership and dedication of all loyalties and commitments
to this new society and new leadership.

This was the parting of the ways and the starting
of a new journey, a journey free from the ptessures of
the values, concepts and traditions of the jahili.society.
The Muslim encountered nothing burdensome except
the torture and oppression; but he had already decided

‘in the depths of his heart that he would face it with

equanimity, and hence no pressure from the jahili society
would have any effect ‘on his continuing steadfastness.

We are also surrounded by Jzhiliyyah today, which
is of the same nature as it was during the first period
.of Islam, perhaps a little deeper. Our whole environment
people’s beliefs and ideas, habits and art, rules and
laws — is Jahiliyyah, even to the extent that what we

“consider to be Islamic culture, Islamic sources, Islamic

philosophy and Islamic thought are also constructs of
Jahilivvah!

This is why the true Islamic values never enter our
hearts, why our minds are never illuminated by Islamic
concepts, and why no group of people arises among us
who are of the calibre of the first generation of Islam.

It is therefore necessary — in the way of the Islamic
movement — that in the early stages of our training
and education we should remove ourselves from all the
influences of the Jahiliyyah in which we live and from
which we derive benefits. We must return to that pure
source from which those people derived their guidance,
the source which is free from any mixing or pollution.
We must return to it to derive from it our concepts of
the nature of the universe, the nature of human exis-
tence, and the relationship of these two with the Perfect,
the Real Being, God Most High. From it we must also
derive our concepts of life, our principles of government,
politics, economics and all other aspects of life.

We must return to it with a sense of instruction
for obedience and action, and not for academic discussion
and enjoyment. We should return to it to find out what
kind of person it asks us to be, and then be like that.
During this process, we will also discover the. artistic
beauty in the Qur’an, the marvgllous tales in Qur’an,
the scenes of the Day of Judgment in the Qur’an, the
intuitive logic the Qur'an, and all other such benefits
which are sought in the Qur’an by academic and literary
people. We will enjoy all these other aspects, but these
are-not the main object of our study. Our primary pur-
pose is to know what way of life is demanded of us by the
Qur’an, the total view of the universe which the Qur’an
wants us to have, what is the nature of our knowledge bf
God tought to us by the Qur’an, the kind of morals and
manners which are enjoined by it, and the kind of legal

and constitutional system it asks us to establish in the
world.

We must also free ourselves from the cluthes of

jahili society, jahili concepts, jahili traditions and jahili
leadership. Our mission is not to compromise with the
practices of jahili society, nor can we be loyal to it. Jahili
society, because of its jahili chafactcristics, is not worthy
to be compromised with. Our aim is first to change
ourselves so that we may later change the society.

Our foremost objective is to change the practices
of this society. Our aim is to change the jahili system
at its very roots — this system which is fundamentally
at variance with Islam and which, with the help of force
and oppression, is keeping us from living the sort of
life which is demanded by our Creator.

Our first step will be to raise ourselves above the

_jahili society and all its values and concepts. We will

not change our ‘own values and concepts either more or
less to make a bargain with this jahili society. Never!
We and it are on different roads, and if we take even
one step in its company, we will lose our goal entirely
and lose our way as well. >

We know that in this we will have difficulties and
trials, and we will have to make great sacrifices. But if
we are to walk in the footsteps of the first generation of
Muslims, through whom God established His system
and gave it victory Jahiliyyah, then we will not be masters
of our own wills.

It is therefore desirable that we should be aware
at all times of the nature of our course of action, of the
nature of our position, and the nature of the road which
we must traverse to come out of Ignorance, as the
distinguished and unique generation of the Compa-
nions of the Prophet — peace be on him — came out of it.

CHAPTER 2
. “ZHE NATURE OF THE QUR’ANIC METHOD

The Meccan portion of the holy Qur’an, revealed
to the Prophet — peace be on him — over a period of
thirteen years, dealt with only one question. The nature
of this question did not change, although the manner
of its presentation varied according to the stvle of the
- Qur-an, which refers to this question in new ways, alway

as though it had been raised for the first time.

This was the primary question, the greatest question,
the fundamental question of this new religion — a question
of faith with two main aspects, the Divine and the human,
and the relationship between them.

This question is addressed to ‘the human being’
as a human being, and in this respect the Arab of one
era or any other, and the non-Arab, are equal, whether he
belongs to that time or to later times. ;

This is that human problem which does not change ;
this is the question of man’s existence in the universe,
his ultimate goal, and his position and relationship to
the universe; and the question of the relationship be-’
tween him and the Creator of the universe. This aspect
of man’s life cannot change, as it relates to his very .
being.

During the Meccan period, the Qur’an explained
to man the secret of his existence and the secret of the,
universe surrounding him. It told him who he is, where
he has come from, for what purpose and where he will
go in the end, Who brought him from nonexistence into
being, to Whom he will return, and what his final dis-
position will be. It also informed him concerning the
nature of the things which he can touch and see and the
things which he can sense and conceive but which he
cannot see, Who created and administers this marvellous
universe, Who alternates night and day, and Who reno-
vates and varies things. Similarly, it told him how to
relate to the Creator, to the physical world, and to other
human beings.

AL-ISLAM

This is that great question upon which man’s exis-
tence depends and will continue to depend until the
end of time.

And thus the full thirteen years of the Meccan

‘period were spent in explaining and expounding this

fundamental question, that question from which all
other questions and details pertaining to human life
are derived.

The Qur’an made this question the only subject of
its message during the Meccan period and never discuss-
ed other subsidiary and derived matters. These subsi-
diary topics were not mentioned until the All-Knowing
God decided that matters pertaining to faith had been
e;(plained fully and had entered into the hearts of that
select group of people who were to establish His religion
and were to give it a practical form.

* * *

Those who call toward God’s Religion and want
to establish the way of life prescribed by this Religion
should ponder at length over this significant fact, that
for thirteen years the Qur’an exclusively expounded
this faith and did not deviate from-this issue to describe
the details of that system which was to be established on
on this faith or any laws for the organisation of the Mus-
lim society. :

It was God’s wisdom that this fundamental ques-
tion of faith and belief should be made the central theme
of the. initial call of the Prophet to his people. The first
message which the Messenger of Allah - peace be on
him — brought to this people was that they bear witness
that ““There is no deity except Allah™ and he devoted
his efforts to making known-to people Who their true
Sustainer is and that they should worship Him alone.

From the viewpoint of the limited understanding
of man, it does not seem as though this would be the
easiest way to reach the hearts of the Arabs. They knew
their language well and knew the meaning of ‘llah’
(deity), and they also knew the meaning of ‘La,ilaha.,
illa_Allah” (There is no deity é_xcept Allah). They knew
that ‘Uluhiyah® means ‘sovereignty,” and they also
realised that ascribing sovereignty only to God meant
that the authority would be taken away from the priests,
the leaders of tribes, the wealthy and the rulers, and would
revert to God. It meant that only God’s authority would

prevail in the heart and conscience, in matters pertain-
ing to religious observances and in the affairs of life
such as business, the distribution of wealth and the dis-
pensation of justice — in short, in the souls and bodies
of men. They knew very well that the proclamation,
“There is no deity except ‘Allah,” was a challenge to
that worldly authority which had usurped the greatest

.attribute of God, namely, sovereignty. It was a rebellion

against all modes of behaviour which have been devis-
ed under this usurpation and was a declaration of war
against that authority which legislates laws not permit-
ted by Allah. It was no secret to the Arabs — who knew
their language very well and. knéw the real meaning of
the message, “La ilaha illa Allah” — what its significance
was in relation to their traditions, their rule and their
power. Hence they greeted this call - this revolutionary
message — with anger, and fought against it with that
vigour which is known to everyone..

Why did this call begin in this mannér? And why
did the Divine wisdom decide that this call be confront-
ed in its initial stages with trials ?

* k%

At the time of the Prophet’s call to Messengership,
the land and the wealth of the Arabs was not in the hands
of the Arabs but was in the hands of other people.

In the north, Syria was under the Romans, who
appointed local Arab rulers. Similarly, in the south,

-Yemen was under the tutelage of the Persian Empire

and was ruled by Arabs under its domination. Arabs
were masters only of Hijaz, Tihama and Najd, which
were waterless deserts with a few oases here and there.
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" worthy and Truthful’) by his people.

AL-ISLAM

It is also well-known that Muhammed - peace be.
on him — was called ‘al-Amin as-Sadiq’ (‘The Trust-
Fifteen years
before his Messengership began, the leaders of the
Quraish had made him their arbiter in the incident of
the placing of the Black Stone and had been pleased
with his decision. His lineage was from the Banu Hashim,
which was the noblest branch of the Quraish. It-can
therefore be said that Muhammad - peace be on him —
was capable of kindling among his compatriots the fire
of Arab nationalism and would thus have united them.
They would have responded gladly to this call, for they
were weary of continual tribal warfare and blood feuds.
He would then have been able to free the Arab lands
from the domination of Roman and Persian imperialism
and would have been able to establish a united Arab state.

It can be said that if the Prophet — peace be on him —
had called people in this way, instead of bearing tortures
for thirteen years due to the opposition of the people
in authority in the peninsula, the whole of Arabia would
have accepted it .

It can be said that if Arabia had thus been united
under his leadership and the authority had once devolved
into his hands, he could have used all this to make them
accept the belief in the Unity of God, for which purpose
he was sent, and to bring people to submit to their Sus-
tainer after they had submitted to his own human author-
ity.

But the All-Knowing and All-Wise God did not
lead His Prophet — peace be on him —on this course.
He led him to declare openly that there is no deity but
God, and to bear patiently, with his few Companions,
whatever trials came to them.

Why this? Obviously it was not for the sake of
subjecting His Prophet — peace be on him —and the
Believers to oppression. Indeed, He knows that there is
no other way. The way is not to free the earth from Roman

0 Persian tyranny in order to replace it with Arab
"ty nny All tyranny is wicked! The earth belongs to

God and should be purified for God, and it cannot be
purified for Him unless the banner, No deity except
God”, is unfurled across the earth. Man is servant to
Allah alone, and he can remain so only if he unfurls the
banner, “No deity except God, — “‘La ilaha illa Allah” —
as an Arab with the knowledge of his language understood
it: no sovereignty except God’s, no law except from God,
and no authority of one man over another, as the authori-
ty in all respects belong to God. The ‘grouping’ of men
which Islam proclaims is based on this faith alone, the
faith in which all peoples of any race or colour — Arabs,
Romans or Persians — are equal under the banner of
God.

And this is the way.

At the time of the Prophet’s call to Messengership,
Arab society was devoid of proper distribution of wealth
and devoid of justice. A small group monopolised all
wealth and commerce, which increased through usury.
The great majority of the people were poor and hungry.
The wealthy were also regarded as noble and distin-
guished, and the common people were not only deprived
of wealth but also of dignity and honour.

It can be said that Muhammad - peace be on him -
was capable of starting a social movement, declaring war
against the class of nobles and the wealthy, taking away
their wealth and distributing it among the poor.

It can be said that had the Prophet — peace be on.

' _ him - started such a movement, Arab society would

have been divided into two classes, the great majority«

. supporting the new movement because they were sick

of the tyranny of wealth, nobility and power and a

small minority’s possessing these things, instead of the
Prophet’s having to confront the society with the Message
of the Unity of God, which remained beyond the reach
of all except a few noble souls. :

It can be said that after the majority had joined

nis movement and had given him the leadership. and
after he had gained control of the minority of the rich.
Muhammad - peace be on him — could then have used
his position and power to impose the belief in the Unity.
of God, for which task God had appointed him as His
Prophet. Thus, first making human beings bow- before

‘his authority, he could have made them bow before

the True God.

But the All-Knowing, the All-Wise God did not
lead him to this course.

God knew that this was not the way. He knew that
true social justice can come to a society only after all
affairs have been submitted to the laws of God and the
society as a whole is willing to accept the just division of
wealth prescribed by Him, and every individual of the
society, whether he be a giver or a taker, firmly believes
that this system has been legislated by Allah Almighty,
by obeying which he will not only prosper in this world
but will be rewarded in the next. The society should
not be in such a condition that some are driven by
greed while others are burning with envy, that all the
affairs of the society are decided by the sword and the
rod, fear and threats, that the hearts of the population
are desolate and their spirits are broken, as is the case
under systems which are based on any authority other
than Allah’s.

At the time of the Prophet’s call to Messengership,

the moral level of Arabia was extremely low from every -

point of view. Only a few primitive tribal mores pre-
vailed.

Oppression was the rule of the day, as the famous
poet Zuhair ibn Abi Selma has described:

“One who does not defend himself with weapons
will perish,

- And one who does not oppress will be oppressed”.
Another famous saying of the Days of Ignorance points
" to this:

“Help your brother, whether he is the oppressor or

being oppressed”

Drinking and gambling were traditions of the
society and people were proud of these habits. All the
poetry of the Days of Ignorance revolves around the
theme of wine and gaming. Turfah ibn al-Abed says:

“If there had not been three things for a young man’s
enjoyment,
Then I would not have cared for anything except
some food.

One of them is my excelling others in the drinking
Of wine which is so potent that if you add water to
it, it bubbles.

Drinking and entertainment and spending
Have been my life, and still are.

At last the time has come when the whole tribe has
abandoned me,
As if I were a camel with a terrible itch”.

Fornication was rampant in various forms and was
considered something to be proud of, as is the case
among all jahili societies, old or new. ‘Aisha — may
Allah be pleased with her — describes the condition of
society of the Days of Ignorance in the following words:

““There were four kinds of marriages during Jahi-
liyyah. One was as we have it today; that is, a man
would ask a person for the hand of his daugBter or his
ward in marriage, would pay the marriage-gift, and

would marry her. The second type was that a man would

tell his wife, in between her menstrual periods, to call
such and such man and become pregnant by him. He
would stay away from her and would not touch' her
until the signs of pregnancy appeared.’If he then wished,
he would have intercourse with her. He adopted this
method to obtain a son of high lineage. A third form of

marriage was polyandry. A group of men, less than ten, '
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would come to a woman and have sexual intercourse
with her. If she became pregnant and then gave birth
to a child, and a few nights passed after childbirth, she
would call them. No one could refuse this call. When
they would all gather, she would tell them, “You know
the result. I have given birth to a child.” Then she would
point to one of them and would say, ‘This is his child.’
The child would then be named after that person and
would be considered his, and he could not deny this. A
fourth form of marriage was that many men would go
to a woman, and she was willing to accept any. Actually,
these were prostitutes and would place a flag in front of
their doors as a sign. Anyone who wished would go to
them. If such a woman became pregnant, after the

.delivery many people would gather by her and would

call an expert in recognising resemblances. To whomever:
he would ascribe the child’s paternity, -the-child would

- be considered his and he could not refuse’it.”1

Ii'can be said that Muhammad — peace be on him-,
was capable of starting a movement of moral reform
for the establishment of moral standards, for the purifica-
tion of the snciety, and for self:evaluation. As is thé case
with every reformer, he would have found some ‘upright
and straight people who were also unhappy about the
moral degeneration of their society. These people would
certainly have come to him to join his reformist move-
ment.

Thus, one can say that if the Prophet — peace be on
him — had chosen this course,. he would have easily
gathered a sizeable group. B€cause of their moral purity
and spiritual fortitude, this gropp of people, morg -than
others, would have acceptcd the ‘belief in the Unity of
God and would have carried the responsibilities pertain-
ing to it. Thus the Prophet’s call, “There is no deity
except God,” would have been spared the vigourous.
opposition which it encountered.

But God Most High knew that this way is not the
way. He knew that morality can only be built on faith,
a faith which provides criteria, creates values, defines '
the authority from which these criteria and values are
to be derived, and prescribes the reward of the one
who accepts this authority and the punishment of those’
who deviate or oppose. Without this kind of belief or
the concept of a higher authority, all values remain
unstable, and similarly morals based on them remain
unstable — without accounting, without authority, with-
out reward!

When, after hard work, belief.became firm and the
authority to which this belief refers-was acknowledged -
when people recognised their Sustainer and worshipped
Him alone, when they became independent not only
of other human beings but also of their own desires,
and when “La ilaha illa Allah” became imprinted on
their hearts — then God, through this faith and through
the Believers, provided everything which was needed.
God’s earth became free of ‘Romans and Persians,’
not so that the authority of ‘Arabs’ might prevail, but
only so that God’s authority might be established and
that the earth might be cleared of all the rebels against
Him, whether they were Roman, Persian or Arab.

The society was freed from all oppression, and
the Islamic system was established in which- justice was
God’s justice and in which weighing was by God’s ba-.
lance. The banner of social justice was raised in the name
of One God, and the name of the banner was Islam.

No other name was added to it, and “La ilaha illa Allah”
was written on it. ]

Morals were elevated, hearts snd souls were puri-
fied, and with the exception of a very few cases, there
was no occasion even to ¢hforce the limits and punish-
.ments which God has prescrib~" - for now conscience
was the law-enforcer, and the pias..re of Allah, the hope
of Divine reward, and the fear of Allah’s anger took the
plaoe of poliog’and punishments.

Mankind was uplifted in its social order, in its morala
(1) Bokhari, in the Book of marriage.
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neall of its life, < a zenith of perfection which had never
seen attained before and which cannot be attained after-

vards except through Islam.

All this was possible because those who established

his religion in the form of a state, a system and laws

ind regulations had first established it in their hearts
ind lives in the form of faith, character, worship and
wman relationships. They had been promised only one
hing for the establishment of this religion — not victory
»r power, not even that this religion would be established
»y their hands, not related to anything of this world: —
ne promise, that of the Garden. That was the only
sromise given to them for all their striving, for all the
rials which they had endured, for their steadfastness
n the face of the opposition of the forces of Jahiliyyah
o that call, “There is no deity except God,” which is
ibhorrent to those who are in power in any age and place.

When Allah tried them and they proved steadfast,
elinquishing their own personal desires, and when
Allah Most High knew that they were not waiting for
iny reward in this world, nor were they desirous to see
he victory of this message and the establishement of
his Religion on earth by their hands, when their hearts
secame free of pride of lineage, of nationality, of country,
f tribe, of household —in short, when Alldh Most
{igh saw them to be morally pure — then He granted_
hem the great trust, the conscious assumption of the
ice-gerency of the earth. Since they were pure in faith,
he requirement for which is that God’s sovereighty
lone extend over hearts and consciences in human
elationships ..1d morals, in lives and possessions, in
nodes and manners, God Most High knew that they
vould be true guardians of the political authority, which
vould be entrusted to them so that they would establish
he Divine law and the Divine justice, He knew they
~ould not use it to benefit their own selves or their families
r tribe or nation, but would dedicate this authority
yurely to the service of God's religion and laws, as they
tnew that the true source of authority is God alone and
hat they were only trustees.

If the call of Islam had not started in this manner,
liscarding all banners other than “There is no deity

:xcept God,” and if it had not taken that path which 5

ipparently was difficult and trying but which in reality
vas easy and blessed, then it would not have been pos-
ible to establish this blessed system with this high stan-
lard.

Had this call come in its initial stages as a national
all or a social movement or a reformist attempt, or had
t attached other labels to the call of *‘La ilaha illa Allah,”
hen this blessed system would ncever have been for the
ake of God alone.

The Meccan period of the Qur’an has this glorious
ittribute, that it imprints “There is no deity except God™
)n hearts and minds, and teaches Muslims to adopt
his method and no other - in spite of the fact that it
ippears difficult other, — and to persist.in this mecthod.

The Qur’an concentrated all its teaching on the
juestion of faith alone, not mentioning the details of
he system which is to be based on it or the laws which
ire to regulate its affairs. The people who invite others
o this Religion ought to ponder over this.

Indeed, it is the nature of this Religion which requires
his particular method, as this Religion stands entirely
. belief in the Unity of God, and all its institutions
ind laws are derived from this great principle. A similie
or this Religion is a strong, tall tree whose shade spreads
ar and wide and whose branches reach toward the
iky: Such a tree would naturally put its roots deep down
nto the earth and spread them over a wide area, in pro-
yortion to its size. The case of this Religion is similar.
ts system extends into all aspects of life; it discusses
il minor or major affairs of mankind; it orders man’s

life — not only of this world but also of the world to
come; it gives information about the Unseen as well as
about the visible world; it not only deals with material
things but also purifies intentions and ideas. It is thus
like a tall, strong, wide-spreading tree; clearly its roots
must go down deep and be in proportion to its size.

This aspect of the nature of Islam defines the way
it is to be founded and organised: by implanting the
belief and strengthening it so that it seeps into the depths
of the human soul. This is essential for its correct develop-
ment, for only through this method can a relationship
be secured between that part of the tree of religion which
reaches upward and the roots which are in the depths
of the earth.

When belief in “La ilaha illa Allah” penetrates into
the deep recesses of the heart, it also penetrates through
the whole system of life, which is a practical interpreta-
tion of this faith. By this means, those who believe are
already pleased with the system which this faith uniquely
determines and submit in principle to all the laws and
injunctions and details even before they are promul-
gated. Indeed, the spirit of submission is the first requi-
rement of the faith. Through this spirit of submission
the believers learn the Islamic regulations and laws
with eagerness and pleasure. As soon as a command is
given, the heads are bowed, and nothing more is required
for its implementation except to hear it. In this manner,
drinking was forbidden, usury was prohibited, and
gambling was proscribed, and all the habits of the Days
of Ignorance were abolished — abolished by a few verses
of the Qur’an or by a few words from the lips of the
Prophet-peace be on him. Compare this with the efforts
of secular governments. At every stage they have to rely
on legislation, administrative - institutions, police and
military power, propaganda and the press, and yet
they can at most control what is done publicly, and the
society remains ful!' of illegal and forbidden things. "’

* Xk ¥

Another aspect of this religion ought to be consi-
dered. This is a pratical religion ; it has come to order
the practical affairs of life. Thus it faces the question of
pratical conditions and determines whether to keep
them, modify them or change them completely. Its
legislation is therefore concerned only with those condi-
tions which actually exist in that particular society
which has already accepted the sovereignty of God.

Islam is not a ‘theory’ based on ‘assumptions;’
rather it is a ‘way of life’ working with ‘actuality.’ Thus
it is first necessary that a Muslim community come
into existence which believes that “There is no deity
except God,” which commits itself to obey none but
God, denying all other authority, and which challenges
the legality of any law which is not based on this belief.

Only when such a society comes into being, faces
various practical problems, and needs a system of law,
then Islam initiates the constitution of law and injunc-
tions, rules and regulations. It addresses only those
people who in principle have already submitted themsel-
ves to its authority and have repudiated all other rules and
regulations. :

It is necessary that the believers in this faith be
autonomous and have power in their own society, so
that they may be able to implement this system and give
currency to all its laws. Moreover, power is also needed
to legislate laws according to the needs of the group as
these present themselves in its day-to-day affairs.

(1) Refer to Fi Zilal al-Qur’an(JIn the Shades of the Qur’an), Vol.
S, pp. 78-85, to see how God forbade the drinking of alcohol. Then
refer to Syyed Abul Hasan'Ali Nadvi’s book, The Loss to the World
Due to the Decline of Muslims, quoting Abul ‘Ala Maududi’s Tanqgihat
ta see how the United States failed in its efforts at prohibition of alcohol.
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In Mecca the Muslims were not autonomous, nor
did they have any influence in the society. Their practical
life had not taken a permanent form so that they could
have organised themselves according to the Divine
Law (al-Shari’ah) ; hence no regulations and laws were

r=vealed to them by God. They were taught only the

belief and those moral principles which follow from this
belief after it penetrates the mind. Later, when an autono-
mous state came into existence in Medina. general laws
were revealed and that system came into existence
which satisfies the needs of a Muslim community, and
the power of the state was behind its enforcement.

God Most High did not desire that all the laws and
regulations be revealed during the Meccan period so
that Muslims would have a ready-made system to be
applied as soon as they reached Medina: this is out of
character for this religion. Islam is more pjmctical than
this and has more foresight: it does not find solution
to hypothetical problems. It first looks at the prevailing
conditions. and if it finds a viable society which. accord-
ing to its form, conditions or temperament. is a Muslim
society, which has submitted itself to the law of God
and is weary of laws emanating from other sources.
then indeed this religion provides a method for the
legislation of laws according to the needs of such a so-
ciety.

People who demand from Islam that it provide
theories, and that it provide a completed constitution
for its system. and that it provide laws. while they observe
that there is not a single society on earth which has
rejected man-made systems and agreed to enforce the
Shari’ah, in addition to having political power for such
enforcement, show that they are ignorant of the char-
acter of this religion and the way it operates in life..
They are also ignorant of the purpose for which God
revealed His religion.

What these people want is that Islam change its

character, its method and its historyland be reduced”

to the level of ordinary human theories and laws. They
want a short-cut solution to satisfy their immediate
desires, which are simple a product of the defeatist menta-
lity in their spirits ir. the face of valueless, man-made laws.
They want Islam to become a mere collection of ab-
stractions and theories, the subject of whose application
is non-existent conditions. But the course przscribed
by God for this religion is the same as it was earlier.
First, belief ought to be imprinted on hearts and rule
over consciences — that belief which demands that people
should not bow before anyone except God or derive
laws from any other source. Then, when such a group
of people is ready and also gains practical control of
the society, various laws will be legislated according
to the practical needs of the society.

This is what God has intended for this religion.
It cannot be other than what God intends, no matter
what people desire.

The callers to Islam should understand that when
they invite people toward the revival of the religion,

" they should invite them to accept Islam’s fundamental

belief - even though these people call themselves Muslims
or their birth certificates register them as Muslims. The
people ought to know that Islam means to accept the
creed “La ilaha illa Allah” in its deepest sense, which
is this: that every aspect of life should be under the
sovereignty of God, and those who rebel against God’s
sovereignty and usurp it for themselves should be oppos-
ed; that this belief should be accepted by their hearts
and minds and should be applied in their modes of
living and in their practices.

When the revival of this religion starts among a
people, this aspect of it must have first priority. The
first Islamic call was based on it ; thirteen complete years
of the Meccan period of the Qur’an were devoted to
this Message. When a group of people enters this religion
in the true sense, only then can it be considered a ‘Muslim
oroup.’ Only such a group has the capability of giving a
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AL-ISLAM

L concrete form to the Islamic system in its social life,
* because such a group has agreed to base its entire life
on Islam and to obey God in all aspects of life.’

Thus, when such a society actually comes into
" being and the basic teachings of Islam are its guide,
it will proceed to formulate laws and regulations for the
existing practical needs according to the general teach-
ings of Islam. This is the correct order for bringing’
about a practical, realistic and wise Islamic system.

Some sincere people who do not understand the
real character of our religion are in a hurry. They have
not understood that this is the way 'prescribed by the
All-Knowing and All-Wise God. They say that if people
_are taught Islam’s fundamentals and the Islamic laws,
then the way for inviting to Islam will become easy and
people will automatically become sympathetic to Islam. .

This is their wishful thinking, due to their impatience.
This is akin to the idea which could have been presented
to the Prophet himself — peace be on him — and which we
have described in earlier pages; that is, that if the Pro-
phet — peacz be on him — had started his call with nation-
alism, or economic revolution, or a reformist movement,
his way would have become easier.

It is essential that the hearts be exclusively devoted to
God alone, accepting His law with full submission and_
rejecting all other laws — from the very beginning, even '
before the details are shown to attract them.

The love of the Divine Law al-Shari’ah
ge a consequence of pure submission to Allah and of :

freedom from servitude to anyone else, and not because

it is superior to other systems in such and such details.

No doubt the Shari’ah is the best as it comes from
God ; the laws of His creatures can hardly be compared. !
to the laws given by the Creator. But this point is not
the basis of the Islamic call. The basis of the message is

.. that one should accept the Shari’ah without any question

and ir_eject all other laws in any shape or form. This is
Islam. There is no other meaning of Islam. One who is

attracted to this basic Islam has already resolved this -
problem; he will not require any persuasion through

showing its beauty and superiority. This.is one of the

realities of the faith.
* k%

Next, we ought to discuss how the Qur’an solved
the problem of belief and faith during the thirteen years
of Meccan. life. The Qur’an did not present this in the
form of a theory or a theology, nor did it present it in
the style which is common to our scholastic writings
on the subject of the Unity of God.

None of this; The Holy Qur’an always appeals to
human nature and draws our attention to the signs of
God which are within man’s soul itself and are all around
him. It liberates human nature from superstitions,
polishes man’s native intelligence to the utmost degree,

and opens up windows to the world and makes man .

appreciate the irtricate processes of God’s nature.

This is a general aspect. A particular aspect is
that the Qur’an, on the basis of this belief:,: started a
struggle in actual life against false ideas and traditions

‘under which human nature had become helpless. To

.confront these special circumstances, it would not have
been desirable to present Islam in the form of a theory.

" [t took the form of a direct confrontation, with a deter-
‘mination to rend the curtains which had fallen on the

“hearts and minds of people and to break into pieces
‘all those walls which were standing between man and
the truth. Similarly, intellectual argumentation, based:

on verbal logic, which was the hallmark of the scho-;
lastic theology of later times, was not a proper style’

for it. The Qur'an was struggling against the entire

human environment as it was. It was addressing itself
to the whole of humanity which was drowned under

the vast ocean of corruption. The style of theology
~ would have been useless for it because. although the
. Isiamic oelief is a belief, its main programme is in the

. practical sphzre of life: it does not remain circumscribed  ‘Muslim community came into existence, and in the -

should °

in theoretical discussigns and the speculatiogs of theo-"

logy.

The Quran on the one hand constructs the faith

‘in“the hearts of the Muslim community and on the
‘other attacks the surrounding Jahiliyyah through this
community, while struggling to remove all the jahili
.influences which- are found in the ideas, practices and
‘morals of the Muslim community. The construction.
of Islamic belief occurred under these stormy conditions,
and not in the form of a theelogy or theory or scholastic
argument. It was rather as an active, organic and vital
‘movement, the concrete representation of which was
the Muslim community. The growth of the Muslim.
community, including its ideas, morals, education and
training, was due to its belief. The evolution of this
movement was wholly the practical manifestation of
.the evolution of its beliefs, and this is the true method
of Islam which reflects'its nature and its spirit.

The bearers of the Islamic message should keep in
mind this dynamic method of Islam which we have
described above. They ought to know that the stage

of the construction of belief, which spread over the |

long period of Meccan life in this fashion, was not sepd-
rate from the stage of practical organisation, undery

which an Islamic community came into existence. It
“was not a stage of teaching and learning ‘the theory’ !,

It was a single stage in which, at the same time, the seed
of faith was implanted and a community was organised,
giving a practical structure to the Islamic teachings.
Hence in the future, whenever there are attempts at the
revival of Islam, this comprehensive method should
be adopted

Thus the stage of constructmg the faith should
be long, and it should be gradual. Every step should
be taken with firmess. This stage should not be spent in
teaching the theory of beliefs but in translating the
belief into a living reality. First it should be implanted
in the hearts of men ;. it should materialise .in a dynamic
social system whose internal and external growth reflects
the evolution of the belief. It ought to be a dynamic
movement which challenges Jahiliyyah both in theory
and in practice, so that it becomes a living faith whlch
grows struggling against the surrounding forces.

It is an error and what an error!—to think that
Islam can evolve in the form of an abstract theory limited
to intellectual learning and cultural knowledge. Beware
of this danger, beware!

The Qur’an did not come down at once but took.
thirteeh years to construct and strengthen the structure;
of faith. Had God wanted, He would have revealed the
entire Quran at once and then left the Companions :
to learn’it for a period of approximately thirteen years-
_so that the Believers would master the ‘Islamic theroy’.

But God Most High did not choose this method;

He wanted something else. He wanted to lay the foun-
dations of a community, a movement and a belief simul
taneously. He wanted the community and the movement
to be founded on the belief, while with the dynamic
progress of the community the faith also grew. He
wanted faith to grow with the progress of the community,
while the practical life of the community was at the
same time a mirror of the faith. God Most High knew

that men and societies are not founded overnight, but .

“that it takes as much time to construct and develop a
faith as it takes to organise a community, so that as the
faith is completed, simultaneously a strong community
also comes into existence which is the true representation’
and practical interpretation of the faith.

* ¥ %

This is the character of our religion, and the Meccan
perlod of the Qur’an testifies to it. We should be aware
of this character and should not try to change it bxtlemg

vlmpatlent or falling under the influence of a defeatist

'mentality in the presence of valueless, man-made theo-
ries. Through this particular quality of Islam, the first .
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ftlture whehever a Muslim corhmunity is to be created
m the world, it can be created only by this method and

:n relation to this character

We should be aware that any attempt to change(r
the living faith of Islam, which is intended to penetrate #
into the veins and arteries of a vital society and to be a
concrete organised movement, into ‘purely theoretical
teachings and academic discussions, is an attempt to
“show the superiority of the ‘Islamic theory’ cver the;f
valueless and useless theories formulated by mzn, and:
is not only erroneous but also dangerous.

The requirement of Islamic belief is that it take
- shape in living souls, in an active organisation, in a
viable community, and that it take the form of a move-
* ment struggling against the jahili environment while also
trying to remove the influences of jahili society in its
followers, because they were people of Jahiliyyah before
the faith entered their souls, and the influence of Jahi-
liyyah might have remained in their hearts and minds
as well as in their lives. The Islamic belief has a much
wider range of action than simply academic discussions,
as it not only addresses itself to hearts and minds but
also includes practices and morals.

The Divine attributes, the universe, life, man, are
all included in the Islamic concept, which is not only
very comprehensive and perfect but also realistic and
constructive. Islam, because of its very nature, abhors
" being reduced to pure thought—this “being against

its nature and also against its ultimate aim — and loves
to appear personified in human beings, in a living orga-
nisation and in a practical movement. Its method is to
grow through the agency of living persons and through:
a dynamic movement and an active organisation in such’
a way that its theory comes to fruition at the same time'
as its practical applications. It never remains an abstract
theory but develops side-by-side with practice.

{

As to the idea that we should first perfect Islam as
a theory, bringing it about later in the world of action,
it is an error and is dangerous, being against the nature
of Islam, its purpose and its structural elements.

Allah Most High says:

“We have revealed this Qur’an little by little so
that you may recite it to people at intervals, and W
have revealed it gradually (17 : 106)

Gradualness and teaching at intervals is desired, so
that a ‘living community’ based on its beliefs may come
.into existence, and not merely a ‘theory.’

The message-bearers of Islam should fully under-
stand that this is a Divine religion and that its method,
which is harmonious with its nature, is also based on
Divine guidance. It is not possible to establish this
religion without following its particular method.

One should also understand that this religion has
come to change not only the beliefs and practices of
people but also the method of bringing about these
changes in beliefs and practices. This religion constructs
beliefs together with forming a community; it also
develops its system of thought while it spends its energy
in enforcing its practical aspects. Thus the establishment
of its pamcular system of thought, its partlcular beliefs
.'and jts particular way of living does not require difterent
‘methods but is fulfilled simultaneously.

From the above explanation we know that this

, religion has a particular method of action. Now we'

ought to know that this method is eternal. It is not related

.to any particular stage or to any special conditions and

environment peculiar to the first Muslim community.

Indeed, this religion cannot be established — at any time —
except through this method. '

; -Islam’s function is to change people’s beliefs and
“actions, as well as their outlook and way of thinking.
* Its method is Divinely-ordained and is entirely different:
from all the valueless methods of short-sighted human
- béings.
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We cannot receive the Divine guidance or live
according to it unless we adopt the Divinely-ordained
method, the method which God intended for reforming

human thought and practice.
t * * *

 When we try to make Islam into a ‘theory’ to be
“studied, we remove the Divine method and Divine outlo-
-ok from its character, and we reduce it to the level of a
man-made system ‘of thought, as if the Divine method
were inferior to man’s methods, and as if we :wanted
to elevate the system of thought and action ordained
by God to the level of the systems of His creatures!

This point of view is extremely dangerous, and

this defeati_sm is ruinous.

. The function of this Divine system which is given
to us — we, who are the callers to Islam - is to provide
a certain style of thinking. purified from all those jahili
styles. and ways of thinking which are current in the

world and which have poisoned our culture by depriving .

-us of our own mind. If we try to change this religion in
. a way which is alien to its nature and which is borrowed
from the ways of the predominant Jahiliyyah, we will
deprive it of the function it has come to perform for
humanity. and we will deprive ourselves-of the oppor-
tunity of getting rid of the yoke of the jahili ways current
in our time. which dominate our minds.

This aspect of the situation is full of danger, and the
resulting loss will be disastrous.

The ways of thought and action for thHe founding
of the Islamic system are not less important or less
necessary than this Islamic belief and way of life, nor
are they separate from each other. Although it may seem
very attractive to  us to keep expounding on the beauties
of the Islamic beliefs and system, we should not forget
this fact: that Islam can never become a practical way
of life or a dynamic movement through these means.
We should also realize that this way of presenting Islam
does not benefit anyone except those who are working
for the Islamic movement, and even this group can
benefit from it only to such an extent as corresponds
with its stage of development.

I therefore repeat that the Islamic belief should at
" once materialise into a practical movement, and from the

~ very instant this comes into being, the movement should
become a real representation and an accurate mirror of
its belief.

I will also repeat that this is the method which is
natural to the Divinely revealed religion Islam, and
that this method is the most superior and lasting and
is extremely effective. It is closer to human nature than
all those methods which present Islam to people in the
form of a complete and fixed theory, before these people

have engaged in a practical movement and before this .

has become a living reality in their hearts, growing step
by step in translating this theory into actuality.

£ x x

If this is the correct method for the fundamentals
of Islamic belief, it is the more correct with respect to
the particulars of the organisational structure and its
legal details.

The Jahiliyyah which has surrounded us, and which
- ‘weighs heavily on the minds of some sincere workers
for Islam who become impatient and want to see all the
stages of the Islamic system come into existence very
rapidly, has raised a very delicate question indeed. It
asks.them: What are the details of the system to which
you are calling? How much research have you done?
How many articles have you prepared and how many
subjects have you written about? Have you constituted
the jurisprudence on new principles? — as if nothing were
lacking for the enforcement of the Islamic Law except
reséarch in jurisprudence (Figh) and its details, as if
everyone had agreed upon the sovereignty of God and
were willing to submit to His laws, as if the only factor
remaining were the non-existence of Muijtahiddin* who

would supply a modernised versiob of Islamic juris—
prudence. This is a vulgar joke on Islam, and every
person who has any respect for this religion should
raise himself above it. -

By these tactics, Jahiliyyah wants to find an excuse
to reject the Divine system and to perpetuate the slavery
of one man to another. It desires to turn away the power
of Muslims from the work of establishing the Divinely-
ordained way of life in order that they may not go beyond
the stage of belief to the stage of a dynamic movement.
It wants to distort the very nature of this method — the
method in which Islamic belief matures through the
struggle of its movement, in which the details of the
Islamic system develop through practical striving, and in
which laws promulgated to solve practical problems and
actual difficulties.

It is the duty of Muslims to expose these tactics
and reduce them to dust, to reject this ridiculous proposal
of the ‘reconstruction of the Islamic law’ for a society

" which is neither willing to submit to the law of God nor -

expresses any weariness with laws emanatmg from

sources other than God. Such talk is a way of diverting
attention from real and earnest work, and is a method

through which the workers for Islam can be made to:

waste their time in building castles in the air. Thus it is
thelr duty to expose these treacherous tactics.

It is their duty to adopt the method of the Islamic
movement which is harmonious with this religion. This
method is the source of power for this religion, as well
as a source of power for them.

Islam and the method of revival of Islam-are both
equally important; there is no difference between them.

. Any other method, however attractive it may be, cannot

bring about the establishment of Islam. Other methods
can work for the establishment of man-made systems,

but are incapable of establishing our system. Thus it

is as necessary to follow this particular method for the
establishment of Islam as it is to obey the way of life
it outlines and to believe in its articles of faith.

“Indeed, this Qur’an leads toa way which is straight”’ '

(17 :9)

CHAPTER 3
FHE CHARACTERISTICS OF THE ISLAMIC

SOCIETY AND THE CORRECT METHOD OF

ITS FORMATION

The message of Islam brought by the Messenger
of God, Muhammad — peace be on him — was the last
link in the long chain of invitations toward God by the
noble Prophets. Throughout history, this message has
remained the same: that human beings should recognise
that their true Sustainer and Lord is One God, that
they should submit to Him alone, and that the lordship
of man be eliminated. Except for a few people here and
there in history, mankind as a whole has never denied

- the existence of God and His sovereignty over the uni-

verse; it has. rather erred in comprehending the real
attributes of God, or in taking other gods besides God
as His associates. This association with God has been

either in belief and worship, or in accepting the sov-
» ereignty of others besides God. Both of these aspects

are Shirk* in the sense that they take human beings
away from the rellgnon of God, which was brought by

the Prophets. After each Prophet, there was a period

during which peopie understooa this T€iigicn, out then’

gradually later generations forgot it and returned to
Jahiliyyah. They started again on the way of Shirk,
sometimes in their belief and worship and sometimes
in their submission to the authority of others, and some-
times in both.

AL-ISLAM

: Thrdughout every period of human history the
call toward God has had one nature. Its purpose is
‘Islam’, which means to bring human beings into submis-

Msion to God, to free them from servitude to other human
" beings so that they may devote themselves to the One

True God, to deliver them from the clutches of human
lordship and man-made laws, value systems and tra-
ditions so that they will acknowledge the sovereignty
angi.authority of the One True God and follow His law
in all spheres of life. The Islam of Muhammad — peace
be on him — came for this purpose, as well as the messages
of the earlier Prophets. The entire universe is under
‘the authority of God, and man, being a small part of it,
necessarily obeys the. physical laws governing the uni-
verse. It is also necessary that the same authority be

acknowledged -as the law-giver for human life. Man °

should not cut himself off from this authority to develop
a separate system and a separate scheme of life. The
growth of a human being, his conditions of health and
disease, and his life and death are under the scheme of
those natural laws which come from God; even in the
consequences of his voluntary actions he is helpless
before the universal laws. Man cannot change the prac-

tice of God in the laws prevailling in the universe. It is
therefore desirable that he should also follow Islam in
those aspect of his life in which he is given a choice
and should make the Divine Law the arbiter in all matters
of life so that there may be harmony between man and
the rest of the universe.‘?

Jahiliyyah, on the other hand, is one man’s lordship
over another, and in this respect it is against the system
of the universe and brings the involuntary aspect of
human life into conflict. with its voluntary aspect. This
was that Jahiliyyah which confronted every Prophet
of God, including the last Prophet — peace be on him —
in their call toward submission to One God. This Jahi-
liyyah is not an abstract theory; in fact, under certain
circumstances it has no theory at all. It always takes
the form of a living movement in a society which has its
own leadership, its own concepts and values, and its
own traditions, habits and feelings. It is an organised
society and there is a close cooperation and loyalty
between its individuals, and it is always ready and alive
to defend its existence consciously or unconsciously.
It crushes all elements which seem to be dangerous to
its personality.

When Jahiliyyah takes the form, not of a ‘theory’
but of an active movement in this fashion, then any

_attempt to abolish this Jahiliyyah and to bring people

back to God wikelrpresents Islam merely as a *theory’ will
be undesirable, rather useless. Jahiliyyah controls the

.-practical world, and for its support there is a living and

active organisation. In this situation, mere theoretical
cfforts to fight it cannot even be equal, much less supe-
rior, to it. When the purpose is to abolish the existing
system and to replace it with a new system which in
its character, principles and all its general and particular
aspects, is different from the controlling jahili system,
then it stands to reason that this new system should also
come into the battlefield as an organised movement
and a viable group. It should come into the battlefield
with a determination that its strategy, its social organi-
sation, and the relationship between its individuals
should be firmer and more powerful than the existing

(1) Those Muslims whose knowledge of Islamic sources O1 law
is so deep that they can with validity exercise independent judgment
in matters pertaining to legal details.

(1) Shirk s an Arabic word whieh refers te ascribing the attri-
butes, power or authority of God to others besides Him and / or wor-

shipping others besides Him. :
1) sSee.hfowanl Understanding Islam, by Sag§ed Abul ‘AlrMaudu-

for an explanation of this point.
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The theoretical foundation of lslam, in every period
of history. has been to witness “La_ilaha illa Allah”
—“There is no -deity except God” — which means to
bear witness that the only true deity is God, that He is
the Sustainer, that He is the Ruler of the universe, and
that He is real Sovereign ; to believe in Him in the heart,
to worship Him alone, and to put into practice His
laws. Without this complete acceptance of “La ilaha illa
Allah”, which differentiates the one who says he is a
Muslim from a non-Muslim, there cannot be any prac-
tical significance to this utterance, nor will it have any
weight according to the Islamic law.

ISLAM

Theoretically, to establish it means that people
should devote their entire lives in. submission to Allah

- and should not decide any affair on their own, but must

refer to God’s injunctions concerning it and follow them.
We know of Allah’s guidance through only one source,
that is,’ through the Messenger of Allah — peace be on
him. Thus, in the second paft of*the Islamic cleed, we
bear witness “Wa ashhadu anna Muhammadar Rasul
Allah” — “And 1 bear witness that Muhammad is the
Messenger of God”.

It is therefore necessary that Islam’s theoretical
foundation — the belief — materialise in the form of an
organised and active group from the very beginning.
It is necessary that this group separate itself from the
jahili society, becoming independent and distinct from
the active and organised jahili society whose aim is to
block Islam. The center of this new group should be a
new leadership, the leadership which first came in the
person of the Prophet — peace be on him — himself, and
after him was delegated to those who strove for bringing
people back to God’s sovereignty, His authority and His
laws. A person who bears witness that there is no deity
except God and that Muhammad is God’s Messenger
should cut off his relationship of loyalty from the jahili

““society, which he has forsaken, and from jahili leader-
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ship, whether it be in the guise of priests, magicians or

astrologers, or in the form of political, social or economic
leadership, as was the case of the Quraish in the time of

the Prophet — peace be on him. He will have to give his
complete loyalty to the new Islamic movement and to
the Mus]im leadership.

This decisive step must be taken at the very moment

_a person says, “La ilaha illa Allah, Muhammadar Rasul

Allah”, with his tongue. The Muslim society cannot
come into existence without this. It cannot come into

.existence simply as a creed in the hearts of individual

Muslims, however numerous they may. be, unless they
become an active, harmonious and cooperative group,
distinct by itself, whose different elements, like the limbs
of a human body, work together for its formation, its
strengthening, its expansion, and for its defense against
all those elements which attack its system, working
under a leadership which is independent of the jahili
leadership, which organises its various efforts into one
harmonious purpose, and which prepares for the streng-
thening and widening of their Islamic character and
directs them to abolish the influences of their opponent,

the jahili life.

Islam was founded in this manner. It was founded
on a creed which, although concise, included the whole
of life. This creed immediately brought into action a
viable and dynamic group of people who became inde-
pendent and separate from the jahili society, immediately

challenging it ; it never came as an abstract theory devoid
of practical existence. Similarly, in the future it can be -

brought about only in this manner. There is no other
way for the revival of Islam in the shade of Jahiliyyah,
in whatever age or country it appears, except to follow

its natural character and to develop it into a movement

and an organic system.

When Islam, according to the method deseriﬁedj
above, starts a Muslim community on this basis, forms

it into an active group, and makes this faith the sole
basis for the relationship between the individuals of
this group, its ultimate aim is to awaken the ‘humanity
of man’, to develop it, to make it powerful and strong,
and to make it the most dominant factor among all the
aspects found in man’s being. Its seeks to implement
this purpose through its teachings, its‘rules, its laws and
injunctions. {

Some human characteristics are common with
those of animals, even with those of inorganic matter.
This has misled the exponents of ‘scientific Jahiliyyah’
to consider man to be nothing more than an animal,
or even than inorganic matter! But in spite of the char-
acteristics which man shares with animals and inorganic
matter, man possesses certain other characteristics
which distinguish him and make him a unique creation.
Even the exponents of ‘scientific Ignorance’ were forced
to admit this, the evidence of observational facts choking
them; but even then, their admission of this fact is
neither sincere nor unequivocal.(?

In this respect the service rendered by Islam’s pure
way of life has produced concrete and valuable results.
Islam based the Islamic society on the associatien of

belief alone, instead of the low associations based on
race and colour, language and country, reglonal and

* national interests. Instead of stressing those traits which

are common to both man and animal, it promoted man’s
human qualities, nurtured them and made them the
dominant factor. Among the concrete and brilliant
results of this attitude was that the Islamic society became
an open and all-inclusive community in which people
of various races, nations, languages and colours were
members, there remaining no trace of these low anima-
listic traits. The rivers of higher talents and various
abilities of all races of mankind flowed into this vast
ocean and mixed in it. Their intermingling gave rise to a
high level of civilisation in a very short span of time,
dazzling the whole world, and compounding the essences
of all the human capabilities, ideas and wisdom of that
period, in spite of the fact ‘in those times travel was
difficult and the means of communication were slow.

In this great Islamic society Arabs, Persians, Syrians,
Egyptians, Moroccans, Turks, Chinese, Indians, Romans,
Greeks, Indonesians, Africans were gathered together
—in short, peoples of all nations and all races. Their
various characteristics were united, and with mutual
cooperation, harmony and unity they took part in the
construction of the Islamic community and Islamic
culture. This marvellous civilisation was not an “Arabic
civilisation’, even for a single day ; it was purcty an
‘Islamic civilisation’. It was never a ‘nationality’ but
always a ‘community of belief’.

Thus they all came together on an equal foothing;
in the relationship of love, with their minds set upon a
single goal ; thus they used their best abilities, developed
the qualities of their race to the fullest, and brought
the essence of their. personal, national and historical
experiences for the development of this one community,
-to which they all belonged on an equal footing and in
which their common bond was through their relationship
to their Sustainer. In this community their ‘humanity’
developed without any hindrance. These are charac-
teristics which were never achieved by any other group
of people in the entire history of mankind!

The most distinguished and well-known society in

ancient history is considered to be the Roman Empire.
Peoples of various races, languages and temperaments
came together in this society, but all this was not based
on ‘human relationship’ nor was any sublime faith the
uniting factor among them; rather their society was
ordered on a class system, the class of ‘nobles’ and the
class of ‘slaves’, throughout the Empire. Moreover,
the Roman race —in general — had the leadership and
the other races were considered its subjects. Hence this
society could not achieve that height which was achieved
by the Islamic society and did not bring those blessings
which were brought by the Islamic society.

Various societies have also appeared in modern
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times. For example, consider the British Empire. |
is like the Roman society to which it is an heir. It is base
on national greed, in which the British nation has th
leadership and exploits those colonies annexed by th

Empire. The same is true of other European empire:
The Spanish and Portuguese Empires in their times

and the French Empire, all are equal with respect t¢

.oppression and exploitation. Communism also wantes

to establish a new type of society, demolishing the wall

of race and colour, nation and geographical region

but it is not based on ‘human relationship’ but on :
‘class system’. Thus the communist society is like th
Roman society with a reversal of emphasis; there noble
had distinction, while here the proletariat has distinc
tion. The underlying emotion of this class is hatred anc

‘envy of other classes. Such a selfish and vengeful societ;

cannot but excite base emotions in its individuals. Th
very basis of it is laid down in exciting animalistic charac
teristics, and in developing and strengthening them
Thus, in its view, the most fundamental needs of a humat
being are those which are common with the animals, tha
is, ‘food, shelter and sex.” From its point of view, th
whole of human history is nothing but a struggle fo
food!

Islam, then, is the only Divine way of life whicl
brings out the noblest human characteristics, developiny

‘and using them for the construction of human society

Islam has remained unique in this respect to this day
Those who deviate from this system and want som
other system, whether it be based on nationalism, colou
and race, class struggle, or similar corrupt theories, ar
truly enemies of mankind! They do not want man t
develop those noble characteristics which have beer
given to him by his Creator, nor do they wish to see :

. human society benefit_from the harmonious blendin

of all those capabllmes experiences and characteristic:
which have been developed among the various races o
mankind.

God Most High says about such people:

“Say: Shall We tell you who will be the greates
losers in their deeds? Those whose effort goes astra’
in the present life, while they think that they are doin;
good deeds. Those are they who disbelieve in the sign
of their Lord and the encounter with Him. Their work
have failed, and on the Day of Resurrection We shal
not assign to them any value. That is their recompens
— Hell - for that they were unbelievers and took M:
signs and My Messengers in mockery.” (18 : 103-106

God Almighty speaks the truth.

CHAPTER 4
JIHAAD* IN THE CAUSE OF GOD

The great scholar Ibn Qayyim, in his book Za
al-Mi’ad, has a chapter entitled “The Prophet’s Trea:
ment of the Unbelievers and the Hypocrites from th
Beginning of His Messengership Until His Death.
In this chapter, this scholar has summed up the natur
of Islamic Jihaad. ;

“The first revelation from God which cam
to the Prophet—peace be on him — was ‘Iqras
bisme Rabbika alladhee...” (‘Read, in the name of th
Sustainer, Who created...’). This was the begin
ning of the Prophethood. God commanded th
Prophet — peace be on him - to recite this in hi
heart. The commandment to preach had not ye
come. Then God revealed ‘Ya ayyuha al-Muddathii
qum fandhir’ (‘O thou who art enwrapped in th
mantle, arise and warn’). Thus, the revelatio:
of ‘Iqraa’ was his appointment to Prophet-hood’
while ‘Ya ayyuha al-muddathir’ was his appointmen

(1) Foremost among the modern Darwinists is Juliaﬁ Huxley.

(1) Literally, ‘striving’. This Arabic’ word denotes any form
activity, either personal or community-wide, of Muslims in attemptis
to strive for the canse of God and for the sake of Islam.




to Messengership. Later God commanded the Pro-
phet — peace be on him — to warn his near relatives,

then his people, then the Arabs who were around
‘ them,. then all of Arabia, and ﬁnally the whole

'world. Thus for thitteen years after the beginning
‘of his Messengership, he called people to God
through preaching, without fighting or Jizyah,‘?
.and was commanded to restrain himself and to

practice patience and - forbearance. Then he was

commanded to migrate, and later permission was
:given to fight. Then he was commanded to fight
. those who fought him, and to-restrain himself from

those who did not make war with him. Later he

was commanded to fight the polytheists until God’s
religion was fully established. After the command
for Jihaad came, the non-believers were divided
“into three categories: one, those with whon there
was peace ; two, the people with whom the Muslims
were at war; and three, the Dhimmies.® It was

-commanded that as long as the non-believers with

whom he had a peace treaty met their obligations,
he should fulfill the articles of the treaty, but if
they broke this treaty, then they should be given
‘notice of having broken it ; until then, no war
'should be declared. If they persisted, then hé should
fight with them. When the chapter entitled ‘Bra’t’
was revealed, the details of treatment of these thrée
kinds of non-believers were described. It was also
explained that war should be declared against those
from among the ‘People of the Book’® who declare
open enmity, until they agree to pay Jizyah or
accept Islam. Concerning the polytheists and the
hypocrites, it was commanded in this chapter that
Jihaad be declared against them and that they be
treated harshly. The Prophet — peace be on him —
carried on Jihaad against the polytheists by fighting
and against the hypocrites by preaching and argu-
ment. In the same chapter, it was commanded that
the treaties. with the polytheists be brought to an
end at the period of their expiration. In this respect,
the people with whom there were treaties were
divided into three categories: The first, those who
broke the treaty and did not fulfill its terms. He was
ordered to fight against them; he fought with them
and was victorious. The second were those with

-whom the treaty was made for a stated term; they

had not broken this treaty nor helped anyone against
the Prophet — peace be on him — Concerning them,
God ordered that these treaties be completed to
their full term. The third kind were those with whom
there was neither a treaty nor were. they fighting'
against the Prophet — peace:| be on him —, or those
with whom no term of expiration was sfated ‘Con-,

cerning these, it was commanded that they be given
four months’ notice of expiration, at the end of

which they should be considered open enemies

and fought with. Thus, those who broke the treaty, :

were fought against, and those who did not have
any treaty or had an indeterminate period of expi-’
ration were given four months’ period of grace,
and terms were kept with. those with whom the
treaty was due to expire. All the latter people embra-

~ced Islam even before the term expired,” and the

non-Muslims of the state paid Jizyah. Thus, after
the revelation of the chapter ‘Bra’t’, the unbelievers
were of three kinds: adversaries in war, people!
with treaties, and Dhimmies. The people with trea-
ties eventually became Muslims, so there were
only two kinds left: people at war and Dhimmies.,
The people at war were always afraid of him. Now
the people of the whole world were of three kinds :
One, the Muslims who believed in him; two, these
with whom he had peace ; and three, the opponents
who kept fighting him. As far as the hypocrites
were concerned, God cemmanded the Prophet

— peace be on.him —to accept their appearances.
_and leave tneir intentions to God, and carry on

Jilmad against them by argument and persuasion..

. He was commanded not to pray at their funerals
_nor to pray at their graves, nor should he ask for-i

giveness of God for them, as their affair was with
God So this was.the practice of the Prophet peace.

on him — concerning his .enemies among the
non-believers and the hypoirites.”

1In this description we find a summary of the stages
of Islamic Jihaad presented in an excellent manner. In!
this summary we find all the distinctive and far-reaching
characteristics of the dynamic movement of the true

religion ; we should ponder over them for deep study. -

Here, however, we will confine ourselves to a few expla-

natory remarks.

First, the method of this religion is very practical.
This movement treats people as they actually are and

uses resources which are in accordance with practical .

conditions. Since this movement eomes mto contlict
with the Jahiliyyah which prevails over ideas and beliefs,
and which has a practical system of life and a political
and material authority behind it, the Islamic movement

- had to produce parallel resources to confront this Jahi-

liyyah. This movement uses the methods of preaching
and persuasion for reforming ideas and beliefs ; and it
uses physical power and Jihaad for abolishing the orga-
nisations and authorities of the jahili system which
prevent people from . reforming their 1deas .and be-
liefs, but forces them to obey their aberrant ways and
makes them serve human lords instead of the Almigh-

ty Lord. This movement does not confine itself to mere
preaching to confront physical power, as it also does
not use complusion for changing the ideas of people.’
These two principles are equally important in the method
of this religion. Its purpose is to free those people who
wish to be freed from enslavement to men so that they
may serve God alone.

The second aspect of this religion is that it is a prac-.
tical movement which progresses stage by stage, and at
every stage it provides resources-according to the prac-
tical needs of the situation and prepares the ground
for the next one. It does not face practical problems

‘with abstract theories, nor does it confront various.

stages with unchangeable means. Those whe-talk about

Jihaad in Islam and quote Qur’anic verses do not take

into account this aspect, nor do they understand the
sature of the various stages through which this movement
develops, or the relationship of the verses revealed at
various occasions with each stage. Thus, when they
speak about Jihaad, they speak clumsily and mix up
the various stages, distorting the whole concept of Jihaad
and deriving from the Qur’anic verses final principles
and generalities for which there is no justification. This
is because they regard every verse of the Qur’an as if it
were the final principle of this religion. This group of

“thinkers, who are a product of the sorry state of the

present Muslim generation, have nothing but the label
of Islam and have laid down their spiritual and rational
arms in defeat. They say, “Islam has prescribed only
defensive war” ! and. think that they have done some
good for their religion by depriving it of its method,
which is to-abolish all injustice from the earth, to bring
people to the worship of God alone, and to bring them
out of servitude to servants into the service of the Lord
of servants. Islam does not force people to accept its
belief, but it wants. to prov1de a free environment in.
whnch they ‘will have the choice of beliefs. What it wants
is to a,bollsh those oppressnve political systems und;!r
which people are pxevented f‘;om expr“eSsmg thelr freedom

 to choose whatever beliefs they want, and after that. it

gives them oomplete. freedom o lfeclde -whether they
accept Islan'b or not.

A third aspect of this religion is that thé new resources
or methods whi¢h it uses during its progressive movement
do not take it away from its fundamenta} principles
and aims. From the very first day, whether the Prophet

—peaoebe on him — addressed his’ near relatnvés, or

the Quiraish, ‘or-the Arabs, ot the entire ‘world, his call
was ouc énd ‘thé same. He called them to the submlssxon
to One God’and rejectmn-of the lordshlp of other men.
On this prinéiple there is no compromise nor any flexi-

‘lities write about ‘“‘Jihaad in Islam,”

AL-ISLAM

'bility. To attain this purpose, it proceeds according to a
plan which has a few stages, and every stage has 1ts new
iresources, as we have described earlier.-

A fourth aspect is that Islam provides a legal basis
for the relationship of the Muslim community with other
groups, as is clear from the quotation from Zad al-Mi’ad.
This legal formulation is based on the principle that
Islamm — that is, submission to God -is a universal
Message which the whole of mankind should accept
or make peace with. No political system or material

.power should put hindrances in the way of preaching

Islam. It should leave every individual free to accept -
or reject it, and if someone wants to accept it, it should
not pre\}ent him or fight against him. If someone does;
this, then it is the duty of Islam to fight him until either

"he is killed or until he declares his submission.

* * *

When writers with defeatist and apologetic menta-:
trying to remove
this ‘blot’ from Islam, then they are mixing up two things:
first, that this religion forbids the imposition of its be-
lief by force, as is clear from the verse, “There is no
compulsion in religion” (2 : 256), while on the other
hand it tries to annihilate all those political and material

powers which stand between people and Islam, which

force one people to bow before another people and
prevent them from accepting the sovereignty of God.
These two principles have no relation to each other nor

is there room to mix them. In spite of this, these defeatist-
type people try to mix the two aspects and want to confine
Jihaad to what today is called ‘dcfensive war’. The
Islamic Jihaad has no relationship to modern warfare,
_either in its causes or in the way in whic. it is conducted.
The causes of Islamic Jihaad should be sought in the -
very nature of Islam and its role in the world, in its high

principles, which have been given to it by Ged and for

the unplementatnon of which God appointed tae Prophet %

— peace be on him — as His Messenger and czclared him
to be the last of all prophets and messengers.

This religion is really a universal declaration of the
.freedom of man from servitude to other men and from
servitude to his own desires, which is also a form of
human servitude; it is a declaration that the sove-
reignty belongs to God alone and that He is the Lord
of all the worlds. It means a challenge to all kinds and
forms of systems which are based on the concept of the
sovereignty of man; in other words, where man has

usurped the Divine attribute. Any system in which the ;

final decisions are referred to human beings, and in
which the sources of all authority are human, deifies

human beings by designating others than God as lords

over men. This declaration means that the usurped
‘authority of Allah be returned to Him and the usurpers

- be thrown out — those who by themselves devise laws

for others to follow, thus elevating themselves to the
status of lords and reducing others to the status of slaves.
In short, to proclaim the authority and sovereignty of

-God means to eliminate all human kingship and to

announce the rule of the Sustainer of the universe over
the entire earth. In' the words of the Qur’an:

“He alone is God in the heavens and in the earth.”
(43 :84) .

“The command belongs to God alone. He commands
you not to worship anyone except Him. This is
the right way of life.” (12 : 40)

“Say: O People of the Book, come to what is
common between us: that we will not worship
anyone except God, and will not associate anything
with Him, and will not take lords from among
ourselves besides God ; and if they turn awayf
then tell them to bear witness that we are those

(1) A tax levied by Muslims onAnon-Mushm men in areas go-
verned by Muslims, in lieu of military service.
(2) Literally meaning ‘responsibility’, Dhimmies refers to the

:non-Muslim peoples residing in a Muslim state for whose protection .

and rights the Muslim government was responslble
2) Chnsnans ano Jews
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AL-ISLAM
who have submitted to God.” (2 : 64)

The way to establish God’s rule on earth is not that

some consecrated people —the priests — be - given the

* authority to rule, as was the case with the rule of the
" Church, nor that some spokesmen of God become

~ rule means that His laws be enforced and that the final
'" decision in all affairs be according to these laws.

L fs The establishing of the dominion of God on earth,
- . the abolishing of the dominion of man, the taking away
. of sovereignty from the usurper to revert it to God,
1 and the bringing about of the enforcement of the Divine,
. Shari’ah and the abolition of man-made laws cannot be
- achieved only through preaching. Those who have
jusurped the authority of God and are oppressing God’s
creatures -are not going to give up their power merely
through preaching; if it had been so, the task of estab-
- lishing God’s religion in the world would have been
very easy for the Prophets of Allah! This is contrary
to the evidence from the history of the Prophets and the
- story of the struggle of the true religion, spread over
generations.

This universal declaration of the freedom of man
on the earth from every authority except that of God,
and the declaration that sovereignty is God’s alone
and that He is the Lord of the universe, is not merely
a theoretical, philosophical and passive proclamation.
It is a positive, practical and dynamic message with a
view to bringing about the unplementatxon of the Sha-
ri‘ah of God and actually freeing people from their
servitude to other men to bring them into the service
of God, the One without associates. This cannot be
attained unless both ‘preaching’ and ‘the movement’

are used. This is so because appropriate means are needed -

to meet any and every practical situation.

tar~nBecause this religion proclaims the freedom of man
on the earth from all authority except that of God, it is
confronted in every period of human history — yesterday,
today or tomorrow — with obstacles of beliefs and
concepts, physical power, and the obstacles of political,
social, economic, racial and class structures. In addition,
corrupted beliefs and superstitions become mixed with
this religion, working side by side with it and taking
root in peoples’ hearts.

If through ‘preaching’ beliefs and ideas are con-
fronted, through ‘the movement’ material obstacles
are tackled. Foremost among these is that political
power which rests on a complex yet interrelated ideologi-
cal, racial, class, social and economic support. Thus
these two — preaching and the movement — united, con-
front ‘the human situation’ with all the necessary me-
thods. For the achievement of the freedom of man on
‘earth — of all- mankind throughout the earth-it is
necessary that these two methods should work side by
side. This is a very important point and cannot be over-
emphasized.

This religion is not merely a declaration of the
freedom of the Arabs, nor is its message confined to the
Aral}§,:'1t addresses itself to the whole of mankind, and
its sphere of work is the whele earth. Allah is the Sustainer,
not merely of the Arabs, nor is His providence limited
to those who believe in the faith of Islam. Allah is the
Sustainer of the whole world. This religion wants to

bring back the whole world to its Sustainer and free it

from servitude to anyone other than God. In the sight
of Islam, the real servitude is following laws devised by
‘someone, and this is that servitude which in Islam is
reserved for God alone. Anyone who serves someone
other than God in this sense is outside God’s religion,
although he may claim to profess this religion. The
Prophet — peace be on him — clearly stated that, accord-
ing to the Shari’ah, ‘to obey’ is ‘to worship.” Taking
this meaning of worship, when the Jews and Christians
‘disobeyed’ God, they became like those who ‘associate
others with God’.

Tirmidhi has reported on the authority of ‘Adi bin

~* rulers, as is the case in a ‘theocracy’. To establish God’s:.

Hatim that when the Prophet’s message reached him,
he ran away to Syria (he had accepted Christianity

before the Prophet’s time), but his sister and some’

of the people of his tribe became prisoners of war. The
Prophet — peace be on him — treated his sister kindly
and gave her some gifts. She went back to her brother
and invited hig to Islam, and advised him to visit the
‘Prophet — peace be on him. °‘Adi agreed to this. The
people were very anxious to see him come to Medina.
-When he came into the presence of the Prophet; he was
wearing a silver cross. The Prophet — peace be on him —
was reciting the verse, “They (the People of the Book)
have taken their rabbis and priests as lords other than
God”. ‘Adi reports:
their priests.” God’s Messenger replied, ‘“Whatever
* their priests and rabbis call permissible, they ‘accept as
permissible; whatever they declare as forbidden, they
consider as forbidden, and thus they worship them.”

This éxplanation of the above verse by the Prophet
— peace be.on him — makes it clear that obedience'to
laws and judgments is a sort of worship, and anyone
who does this is considered out of this religion. It is
taking some men as lords over others, while this religion

" has come to annihilate such practices, and it declares

that all the people of the earth should become free of
servitude to anyone other than God.

If the actual life of human beings is found to be

different from this declaration of freedom, then it becomes,

incumbent upon Islam to enter the field with preach-

ing as well as the movement, and to strike hard-at all.

those political powers which force people to bow before
them and which rule over them, unmindful of the com-
mandments of God, and which prevent people from

-listening to the preaching and accepting the belief if -

they wish to do so. After annihilating the tyrannical
- force, whether it be in a political or a racial form, or in
“the form of class distinctions within the same race, Islam
_establishes a new social, economic and political system,
«in which the concept of the freedom of man is applied
'in practice.

It is not the intention of Islam to force its beliefs
on people but Islam is not merely ‘belief’. As we have
pointed out, Islam is a declaration of the freedom of
"man from_servitude to other men. Thus it strives from

. the beginning to abolish all those systems and govern-

ments which are based on the rule of man over men and
the servitude of one human being to another. When
Islam releases people from this political pressure and
presents to them its spiritual message, appealing to their
reason, it gives them complete freedom to accept or
not to accept its beliefs. However, this freedom does

not mean that they can make their desires their gods, or

that they can choose to remain in the servitude of other
human  beings, making some men lords over others.
Whatever system is to be established in the world ought
to be on the authority of God, deriving its laws from
Him alone. Then every individual is free, under the
. protection of this universal system, to adopt any belief
he wishes to adopt. This is the only way in which ‘the
religion’ can be purified for God alone. The word ‘reli-
gion’ includes more than belief; ‘religion’ actually
means a way of life, and in Islam this is based on belief.
But in an Islamic system there is room for all kinds of
people to follow their own beliefs, while obeying the
laws of the country which are themselves based on the .
Divine authority.

Anyone who understands this particular character
of this religion will also understand the place of Jihaad bis’
saif (striving through fighting), which is to clear the way
for striving through preaching in the application of the
Islamic movement. He will understand that Islam is-
not a ‘defensive movement’ in the narrow sense which
today is technically called a ‘defensive war.” This narrow

‘meaning is ascribed to it by those who are under the

pressure of circumstances and are defeated by the wily
attacks of the orientalists, who distort the concept
of Islamic: thaid It was a movement to wipe out tyranny

»:and to-introduce true_ freedom_to mankind, using: re-

“I said, ‘They: do not worship.
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sources according to the actual human situation, and
it had definite stages, for each of which it utlhsed new
methods. o

If we insist on calling Islamic Jihaad a defensive
movement, then we must change the meaning of the

.word ‘defense’ and mean by it ‘the defense of man’

against all those elements which limit his freedom. These
elements take the form of beliefs and concepts, as well
of political systems, based on economic, racial or class
distinctions. When Islam first came into existence, the

world was full of such systems, and the present-day

Jahiliyyah also has. various kinds of such systems.

When ‘we take this broad meaning of the word
‘defense’, we understand the true character of Islam,
and- that it is a universal proclamation of the freedom
of man from servitude to other men, the establishment
of the sovereignty of God and His Lordship throughout
the world, the end of man’s arrogance and selfishness,
and the implementation of the rule of the Divine Shari’ah
in human affairs.

As to persons who attempt to defend the concept

‘of Islamic Jihaad by interpreting it in the narrow sense;

of the ‘current concept of defensive war, and who dé

_research to prove that the battles fought in Islamic

Jihaad were all for the defense of the: tiomeland of Islam
— some of them considering the hqxgeland of Islam to be
just the Arabian penmsula against the aggression of
neighboring powers, they lack understanding of the
nature of Islam and its primary aim. Such an attempt is
nothing but a product of a mind defeated by the present
difficult conditions and by the attacks of the treacherous
orientalists on the Islamic Jihaad. £

Can anyone say that if Abu Bakr, ‘Umar or ‘Othman
had been satisfied that the Roman and Persian powers
were not going to attack the Arabian peninsula, they
would not have striven to spread the message of Islam.
throughout the world ? How could the message of Islam
have spread when it faced such material obstacles as the
political system of the state, the socio-economic systéir
based on races and classes, and behind all these, the
military power of the government ?

It would be naive to assume that a call is raised tc
free the whole of humankind throughout the earth
and it is confined to preaching and exposition. Indeed
it strives through preaching and exposition when there
is freedom of communication and when people are
free from all these influences, as “There is no complusior
in religion; but when the above-mentioned obstacle:
and practical difficulties are put in its way, it has n¢
recourse but to remove them by force so that when it i
addressed to peoples’ hearts and minds they are free tc
accept or-reject it with an open mind.

Since the objective of the message of Islam 1S ¢

- decisive declaration of man’s freedom, not merely or

the philosophical plane but also in the actual condition
of life, it must employ Jihaad. It is immaterial whethe
the homeland of Islam — in the true Islamic sense, Da
ul-Islam — is in a condition of peace or whether it i
threatened by its neighbours. When Islam strives fo
peace, its objective is not that superficial peace whicl
requires that only that part of the earth where the fol
lowers of Islam are residing remain secure. The peac
which Islam desires is that the religion (i. e., the Law ¢
the society) be purified for God, that the obedience ¢
“all people be for God alone, and that some people shoul
not be lords over others. After the period of the -Prc
phet — peace be on him-only the final stages of th
movement of Jihaad are to be followed; the initial ¢
middle stages are not applicable. They have ended, an
as Ibn Qayyim states, “Thus, after the revelation of th
chapter ‘Bra’t’, the unbelievers were of three kind:
adversaries in war, people with treaties, and Dhimmie
The people with treaties eventually became Muslim
so there were only two kinds left: people at war ar

Dhimmies. The people at war were always afraid of hir
Now the people of the whole world were of three kind
one, the Muslims who believed in him: two, those wj;
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vhom he had peace (and from the previous sentence
ve understand that they were Dhimmies); and three.
he opponents who kept fighting him.”

These are the logical positions consonant with the
‘haracter and purposes of this religion, and not what
s understood by the people who are defeated by present
. ;onditions and by the attacks of the treacherous orien-
alists.

God held back Muslims from ﬁghtmg in Mecca

and in the early period of their migration to Medina,

and told them, ‘“‘Restrain your hands, and establish
regular prayers, and pay Zakat”. Next, they were per-
+ mitted to fight: “Permission to fight is given to those
against whom war is made, because they are oppressed,
and God is able to help them. These are the people who
- were expelled from their homes without cause, except
The next stage came when the Muslims were commanded
‘o fight those who fight them: “Fight in the cause of
- 3od against those who fight you.” And finally, war was
. declared against all the polytheists: “And fight against
1ll the polytheists, as they all fight against you;” “Fight
against those among the People of the Book who do not
selieve in God and the Last Day, who do not forbid
vhat God and His Messenger have forbidden, and
vho do not consider the true religion as their religion,
. antil they are subdued and pay Jizyah.” Thus, according
. 0 the explardation by Imam Ibn Qayyim, the Muslims
- vere first restrained from fighting; then they were
;vermitted to fight; then they were commanded to fight
igainst the aggressors ; and finally they were commanded
o fight against all the polytheists.

With these verses from the Qur’an and with many
Traditions of the Prophet — peace be on him - in praise
f Jihaad, and with the entire history of Islam, which is
ull of Jihaad, the heart of every Muslim rejects that
' 2xplanation of Jihaad invented by those people whose
. minds have accepted defeat under unfavourable condi-

iions and under the attacks on Islamic Jihaad by the
éibrewd orientalists. - ISR

What kind of a man is it who, after listening to the

» ;commandment of God and the Traditions of the Pro-

" shet — peace be on him —and after reading about the

svents which occurred during the Islamic Jihaad, still

. ‘hinks that it is a temporary injunction related to tran-

sient conditions and that it is concerned only with the
:defense of the borders ?

In the verse giving permission to fight, God ;ms
nformed the Believers that the-life of this world is such

- 'hat checking one group of people by another is the law
f God, so that the earth may be cleansed of corruption.
‘Permission to fight is given to those against whom
. ~ar is made, because they are oppressed, and God is
ible to help them. These are the people who were expelled
tom their homes without cause, except that they said
' hat our Lord is God. Had God not checked one people by
. another, then surely synagoques and churches and mosques
. vould have been pulled down, where the name of God is
-emembered often.” Thus, this struggle is not a temporary
»hase but an eternal state — an eternal state, as truth
ind falsehood cannot co-exist on this earth. Whenever
.slam stood up with the universal declaration that God’s
~ordship should be established over the entire earth
ind that men should become free from servitude to

- .

-yther men, the usurpers of God’s authority on earth

1ave struck out against it fiercely and have never tole-
-ated it. It became incumbent upon Islam to strike back
ind release man throughout the earth from the grip
)f these usurpers. The eternal struggle for the freedom
»f man will continue until the religion is purified for
Jod.

The command to refrain from fighting during the
vleccan period was a temporary stage in a long journey.
The same reason was operative during the early days of

‘Hijra, but after these early stages, the reason for Jihaad
vas not merely to defend Medina. Indeed, its defense
vas necessary, but this was not the ultimate aim. The
iim was to protect the resources and the center of the

movement — the movement for freeing mankind and’
demolishing the obstacles which prevented mankind
from attaining this freedom.

The reasons for refraining from fighting during
the Meccan period are easily understood. In Mecca
preaching was permitted. The Messenger — peace be
on him — was under the protection of the Banu Hashim’
and hence he had the opportunity to declare his message
openly; he had the freedom to speak to individuals as
as to groups and to appeal to their hearts and minds.
There was no organised political power which could
prevent him from preaching and prevent people from

listening. At this stage there was no need for the use of
force. Besides this, there were other reasons I have
detailed these reasons in my commentary, Fi Zilal al-
Qur’an, in explanation of the verse, ““Have you seen

.the people to whom it was said, ‘Restrain your hands,

and establish regular prayers, and pay Zakat?” (3 :77)
It may be useful to reproduce parts of this explanation
here. -

“A reason for prohibiting the use of force during
the Meccan period may have been that this was a stage of
training and preparation in a particular environment,
for a particular nation and under particular conditions.
Under _these circumstances, an important factor in
training and preparation was to train the individual
Arab to be patient under oppression to himself or to

“those he loved, to conquer his pride, and not to make

personal revenge or revenge for one’s dear ones the
purpose of one’s life. Training was also needed so that
he could learn control of his nerves, not lose his temper
at the first provocation —as was his temperament —
nor get excited at the first impulse, but so that he could
develop dignity and composure in his temperament
and in his action. He was to be trained to follow the
discipline of a community which is under the direction
of a leader, and to refer to this leader in every matter
and to obey his injunctions, even though they might be
against his habit or taste. The aim was to develop indi-
viduals of high character who would constitute the
Muslim community, who would follow the directions of
the leader, and who would be civilised and progressive,
free of wild habits and tribalism.

“Another reason for it may have been that the
Quraish were proud of their lineage and honour, and in
such an environment only persuasion could be most

appealing and effective. At this stage, fighting would

,have resulted in kindling the fires of revenge. There was

already much tribal warfare based on blood feuds,
such as the wars of Dahis, Gabra and Basus, which
continued for years and annihilated tribe after tribe.

If blood feuds were to become associated in their minds -

with Islam, then this impression would never have been
removed. Consequently, Islam, instead of being a call
toward the true religion, would have become an unnd-
ing sequence of tribal feuds and its basic teachings
would have been forgotten at the very beginning.

“Another reason may have been to avoid sowing
the seed of discord and bloodshed in every household.

"At that time, there was no organised government which

was torturing and persecuting the Believers; the Believer
was persecuted, tortured and ‘taught a lesson’ by his
own patrons. Under these circumstances, permission
to fight would have meant that every house would have
become a battlefield. The people would have said, ‘So,
this is Islam’ ! In fact, this was said about Islam, -even
though fighting was not permitted. During the season
when the people of Arabia came to Mecca for pilgrimage
and commerce, the Quraish would have gone to them
and would have said, ‘Muhammad is not only dividing
his nation and his tribe; he is even dividing sons from
fathers ! What kind of a. thing is this which incites the
son to kill his father, the slave to kill his master, in every
house and in every locality ?”’

“Another reason may have been that God knew
that a great majority of those who persecuted and tor-
tured the early Muslims would one day become the
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loyal soldiers of Islam, even its great leaders. Was not
‘Umar Ibn al-Khattab one of them?

“Another reason may have been that the sense of
honour of the Arabs, especially in a tribal framework,
comes to the help of the person who is persecuted yet
does not concede defeat, especially it the persecuted
are honoured by the people. Several such incidents
can be quoted to support this thesis. When Abu Bakr,
who was an honourable man, left Mecca in order to
migrate to some other place, Ibn al-Daghna could not
bear it and restrained him from leaving because he
considered it a disgrace to the Arabs; he offered Abu
Bakr his own protection. The best example of such an
incident is the tearing up of the contract under which
the Banu Hashim were confined to the Valley of Abu
Talib when the period of their hunger and privation
seemed unreasonably long. This chivalry wasa peculiarity
of the Arabs, while in ancient “civilisations’ which were
accustomed to seeing people humiliated, those who suf-
fered and were persecuted were laughed ‘at, ridiculed
and treated with contempt, and the oppressor and the
tyrant were respected.

“Another reason may have been that the Muslims
were few in number and they lived only in Mecca, as the
message of Islam had not reached other parts of Arabia
or had reached only as hearsay. Other tribes considered
it as a domestic quarrel of the Quraish; they were wat-
ching for the outcome of this struggle. Under these
circumstances, if fighting had been allowed, this limited
warfare would have resulted in the complete anmhllatlon
of the Muslims; even if they had killed a great number
of their opponents, they would still have been completely
annihilated. Idolatry would have continued and the
dawn of the Islamic system would never have arrived
and would never have reached its zenith, while Islam
is revealed to be a practical way of life for all mankind™.

In the early Medinite period fighting was also pro-
hibited. The reason for this was that the Prophet — peace
be on him = had sighied a pact with the Jews of Medina
and with the unbelieving Arabs in and around Medina,
an action which was necessary at this stage.

First, there was an open opportunity for preaching
and persuasion. There was no political power to cir-
cumscribe this freedom ; the whole population accepted
the ‘new Muslim state and agread upon the leadership
of the Prophet — peace be on him — in all political matters.
In the pact it was agreed by all parties that no one would
make a treaty of peace or declare war or establish rela-
tions with any outsider without the express permission
of the Prophet — peace be on him. Thus, the real power
in Medina was in the hands of Muslim leadership. The
doors were also open for preaching Islam and there was

‘freedom of belief.

Secondly, at this stage the Prophet — peace be on
him — wanted to-conserve all his efforts to combat the
Quraish, whose relentless opposition was a great obstacle
in spreading Islam to other tribes which were waiting
to see the final outcome of the struggle between the
two groups of the Quraish. That is why the Prophet
— peace be on him - hastened to send scouting parties
in various directions. The first such party was comman-
ded by Hamza bin. Abdul Muttalib, and it went out
during the month of Ramadan, only six months after

the Immigration.
After this, there were other scoutng parties; one

during the ninth month after Hijra, the next in the thir-
teenth month, the third sixteen months after Hijra, and
in the seventeenth month he sent a party under the
leadership of Abdullah bin Jahash. This party encounte-
red some resistance and some blood was shed. This
occurred during the month of Rajab, which was consi-
dered. a sacred month. The following verse of Surat
al-Baqara refers to it :

“They ask thee about fighting in the sacred months.
Say : Fighting in them is a great sin, but to prevent
people from the way of God, and to reject God,
and to stop people from visiting the Sacred Mosque,
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AL-ISLAM
and to expel people from their homes are a much
greater sin, and oppression is worse than killing.”
2:217)
Dyring Ramadan of the same year, the Battle of Badr
took place, and in Surat al-Anfal this battle was reviewed.

If this stage of the Islamic. movement is viewed in
proper perspective, then there is no room to say that the
basic aim of the Islamic movement was ‘defensive’ in

the narrow sense which some people ascribe to it today, :

defeated by the attacks of the treacherous orientalists !

Those who look for causes of a defensive nature
in the history of the expansion of Islam are caught by
the aggressive attacks of the orientalists at a time when
Muslims posses neither glory nor do they possess Islam.
However, by God’s grace, there are those who are stan-
ding firm on the issue that Islam is a universal declaration
of the freedom of man on the earth from every authority
except God’s authority, and that the religion ought to be
purified for God ; and they keep writing concerning,
the Islamic Jihaad.

But the Islamic movement does not need any argu-
ments taken from the literature, as it stands on the clear
verses of the Qur’an : (

“They ought to fight in the way of God who have
sold the life of this world for the life of the Hereaf-
ter; and whoever fights in the way of God and is
killed or becomes victorious, to him shall We give

a great reward. Why should not you fight in the

way of God-for those men, women and children
who have been oppressed because they are weak
and who call: ‘Our Lord! Take us out of this
place whose people are oppressors, and raise for
us an ally, and send for us a helper’. Those who.
believe fight in the cause of God, while those who
do not believe fight in the cause of tyranny. Then
fight against the friends of Satan. Indeed, the stra-
tegy of Satan is weak 243 74-76)

“Say to the unbehevers that if they refrain, then
whatever they have done before will be forgiven
them ; but if they turn back, then they know what
happened to earlier nations. And fight against

them until there is no oppression and the religion -

is wholly for God. But if they refrain, then God
is watching over their actions. But if they do not,
then know that God is your Ally and He is your
Helper ” (8 : 38-40)

“Fight against those among the People of the Book
who do not believe in God and the Last Day, who
do not forbid what God and His messenger have
forbidden, and who do not consider the true religion
as their way of life, until they are subdued and pay
Jizyah. The Jews say: ‘Ezra is the Son of God’, and
the Christians say: ‘The Messiah is the Somof God’.
These are mere sayings from their mouths, following
those who preceded them and disblieved. God will
assail them; how they are perverted! They have
taken their rabbis and priests as lords other than
God, and the Messiah, son of Mary; and they
were commanded to worship none but One God.
There is no deity but He, glory be to Him above
what they associate with Him! They desire to
extinguish God’s light with their mouths, and God
intends to perfect His light, although the unbe-
lievers may be averse.” (9 : 29-32)

The reasons for Jihaad which have been described

in the above verses are these: to establish God’s-authority
in the earth; to arrange human affairs according to

to abolish 4ll
the Satanic forces and Satanic systems of life; to end

- the lordship of one man over others, since all men are

creatures of God and no one has the authority to make

. them his servants or to make arbitrary laws for them.
" These reasons are sufficient for .proclaiming Jihaad.

. is no compulsion in religion;

However, one should always keep in mind that there
that is, once the people

A- are free from the lordship of men, the law governing

civil affairs will be purely that of God, while no one
will be forced to change his beliefs and accept Islam.

The Jihaad of Islam is to secure complete freedom
for every man throughout the world by releasing him
from servitude to other human beings so that he may
serve his God, Who is One and Who has no associates.
This is in itself a sufficient reason for Jihaad. These
were the only reasons in the hearts of Muslim warriors.
If they had been asked the question, “Why are you
fighting?” none would have answered, “My country
is in danger; I am fighting for its defense”, or, “The
‘Persians and the -lRomans have come upon us”, or, “We
‘want to extend our dominion and want more spoils.”

They would have answered the same as Raba’i bin
‘Amer, Huzaifa bin Muhsin and Mughira bin Sh’uba
answered the Persian general Rustum when he asked.
‘them one by one during three successive days preceding
the battle of Qadnslyyah, “For what purpose have you
come?” Their answer was the same: “God has sent
us to bring anyone who wishes from servitude to men
into the service of God alone, from the narrowness of
this world into the vastness of this world and the Hereaf-
ter, and from the tyranny of religions into the justice
of Islam. God raised a Messenger for this purpose to
teach His creatures His way. If anyone accepts this way
of life, we turn back and give his country back to him,
and we fight with those who rebel until we are martyred
or become victorious”.

These are the reasons inherent in the very nature of

this religion. Similarly, its proclamation of universal :

freedom, its practical way of combatting actual human
conditions with appropriate methods, its developing
new resources at various stages, is also inherent in its
message from the very beginning — and not because of
any threat of aggression against Islamic lands or against

~ the Muslims residing in them. The reason for Jihaad -

exists in the nature of its message and in the actual condi-
tions it finds in human societies, and not merely in the
necessity for defense, which may be temporary and of
limited extent. A Muslim fights with his wealth and his
person “in the way of God” for the sake of these values
in which neither personal gam nor greed is a motive
for him.

Before a Muslim steps into the. battlefield, he has
already fought a great battle- within himself against
Satan —against his own desires and ambitions, his
personal interests and inclinations, the inlerests of his
family and of his nation; against anything which is
not from Islam; against every obstacle which comes
into the way of worshipping God and the implementation)
of the Divine authority on earth, returning this autho-

xity to God and taking it away from the rebellious usur-
pers.

Those who say that Islamic Jihaad was merely for

the defense of the ‘homeland of Islam’ diminish the

.greatness of the Islamic way of life and consider it less
important than their ‘homeland’. This is not the Islamic
point of view, and their view is a creation of the modern
age and is completely alien to Islamic consciousness
What is acceptable to Islamic consciousness is its belief,
the way of life which this belief prescribes, and the
society which lives according to this way of life. The
soil of the homeland has in itself no value or weight.
From the Islamic point of view, the only value which
the soil can acheive is because on that'soil God’s authority
is established and God’s guidance is followed and thus
it becomes a fortress for the belief, a place for its way
of life to be entitled the ‘homeland/of Islam’, a centre
for the movement for the total freedom of man.

Of course, in that case the defense of the ‘homeland
of Islam’ is the defense of the Islamic beliefs, the Islamic
way of life, and the Islamic community. However, its
defense is not the ultimate objective of the Islamic move-
ment of Jihaad but is a means of establishing the Divine
authority within it so that it becomes the headquarters
for the movement of Islam, which is then to be carried
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throughout the earth to. the whole of mankind, as the
.object of this religion is all humanity and its sphere of
action is the whole earth. ’

As we have described earlier, there are many prac-
tical obstacles in establishing God’s rule on earth, such
as the power of the state, the social system and tradi-
‘tions and, in general, the whole human environment.
Islam uses force only to remove these obstacles so that
'there may not remain any wall between Islam and indi-
'vidual human beings, and so that it may addrcss their -
hearts and minds after releasing them from these 1. \atenal
obstacles, and then leave them free to choose to accept '
or reject it. : S

We ought not to be decieved or embarrassed bythe :

-attacks of the orientalists on the origin of ‘Jihaad, nor’

lose self-confidence under the pressure of present con-
ditions and the weight of the great powers of the world '
to such an extent that we try to find reasons for Islamlc.‘
Jihaad outside the nature of this religion, and try 10
show that it was a defensive measure under temporaryf;
conditions. The need for Jihaad remains, and will con-
tinue to remain, whether these conditions exist or not" b

In pondering over historical events, we should not ;
neglect the aspects inherent in the nature of this religion,
its declaration of universal freedom, and its pract:cal“-_
method. We ought not to confuse these with temporary
needs of defense. :

No doubt this religion must defend itself agamst .

aggressors. Its very existence in the form of a general
declaration of the universal Lordship of God and of :

the freedom of man from servitude to any being other
than God, and its organising a movement under 'a_.t'l_éw S
leadership other than the existing jahili leadership, and:

“its creating a distinct and permanent society based on.-

.the Divine authority and submission to One God, is: .
sufficient cause for the surrounding jahili society, whxch; !
is based on human authority in some form or another,:' ;
to rise against it for its own preservation and for the"»‘
.suppression of Islam. Clearly, under these condltlon_sk_,} :
‘the newly-organised Islamic community will have to -
prepare itself for defense. These conditions mevxtably .
occur and come into existence simultaneously with the -
-advent of Islam in any society. There is no questlon of
Islam’s liking or disliking such a situation, as the strug— .
gle is imposed upon Islam ; this is a natural struggle
between two systems which cannot co-exist for long.

This is a fact which cannot be denied, and hence Islam
has no choice but to defend itself against aggression..

But there is another fact which is much more mi{
‘portant than this fact. It is in the very nature of Islam ,
to take initiative for freeing the human beings through
out the earth from sérvitude to anyone other than God ;'
and so it cannot be restricted within any geographic or-
racial limits, leaving all mankind on the whole earth
in evil, in chaos and in servitude to lords other than God

It may happen that the enemies of Islam may,con,-"b‘
sider it expendient not to take any action against Islam,
if Islam leaves them alone in their geographical boun-
daries to continue the lordship of some men over others
and does not extend its message and its declaration of °
universal freedom within their domain. But Islam cannot’
agree to this unless they submit to its authority by paying .
Jizyah, which will be a guarantee that they have opened
their doors for the preaching of Islam and will not pl)t'
any obstacle in its way through the power of the state.’

This is the character of this religion and this is itS_ '
function, as it is a declaration of the Lordship of God
and the freedom of man from servitude to anyone other
than God, for all people.

There is a great difference between this concept
of Islam and the other, which considers it confined to
geographical and racial limits, and does not take any
action except out of fear of aggression. In the latter case,
all its inherent dynamism is lost. :

To understand the dynamism of Islam with clarity
: ' A
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and depth, it is necessary to remember that Islam is a
jway of life for man prescribed by God. It is not a man-
made system, nor an ideology of a group of people, nor
a way of life peculiar to a given race. We cannot talk about
external reasons for Jihaad unless we overlook this
great truth and unless we forget that the fundamental
questlon here is the sovereignty of God and the obedience
lOf His creatures ; it is impossible for a person to remem-
ber this great truth and still search for other reasons
ffor Islamic Jihaad.

" The true estimate of the difference between the
(concept that war was forced upon Islam by Jahiliyyah.
be(:ause its very mature demanded that jahili societies
would attack it, and the concept that Islam takes the
}muatlve and enters into this struggle, cannot be made
in the early stages of its movement.

In the early stages of the Islamic movement it is
dlfﬁcult to discriminate between these two concepts,
because in either case Islam will have to do battle. How-
ever, in the final stages, when the mmal battle§ are
won, the two concepts make a great difference — a great
difference in understanding the purposes and the signi-
ficance of the Islamic message. And here lies the danger.

There is also a great difference in the idea that Islam
is a Divinely-ordained way of life and in the idea that
it is a geographically-bounded system. According to
the first idea, Islam came into this world to establish
God’s rule on God’s earth, to invite all people toward
the worship of God, and to make a concrete reality of
its message in the form of a Muslim community in which
individuals are free from servitude to men and have
gathered together under servitude to God and follow
only the Shari’ah of God. This Islam has a right to remove

all those obstacles which are in its path so that it may

address human reason and intuition with no interference
and opposition from political systems. According to
-the second idea, Islam is merely a national system which
has a right to take up arms only when its homeland is
attacked.

In the case of either concept, Islam has to strive
and to struggle; but its purposes and its results are
-entirely different, both conceptually and practically.

Indeed, Islam has the right to take the initiative.
Islam is not a heritage of any particular race or country ;
this is God’s religion and it is for the whole world. It
has the right to destray all obstacle in the form of insti-
tutions and traditions which limit man’s freedom of
choice. It ‘does not attack individuals nor does it force
them to accept its beliefs ; it attacks institutions and
traditions to release human beings from their poisonous
influences, which distort human nature and which curtall
-human freedom.

It is the right of Islam to release mankind from
servitude to human beings so that they may serve God
alone, to give practical meaning to its.declaration that
God is the true Lord of all and that all men are free
under Him. According to the Islamic concept and in
aactuahty, God’s rule on earth can be established only
through the Islamic system, as it is the only system ordai-
ned by God for all human beings, whether they be rulers
or ruled, black or white, poor or rich, ignorant or learned.
Its law is uniform for all, and all human beings are equally
responsible within it. In all other systems, human beings.
|obey other human beings and follow man-made laws.
|Leglslat10n is a Divine:attribute; any person who con-
‘cedes this right to such a claimant, whether he considers
Ehim Divine or not, has accepted him as Divine.

Islam is not merely a belief, so that it is enough
‘merely to preach it. Islam, which is a way of life, takes
practical stéps to organise a movcment for freeing man,
‘Other societies do not give it any opportunity to organise

its followers according to its own method, and hence"

it is the duty of Islam to annihilate all such systems, as
they are obstacles in the way of universal freedom. Only?
lin this manner can the way of life be wholly dedicated
to God, so that neither any human authority nor the

.question of servitude remains, as is the case in all other_

systems which are based on man’s servitude to man.

Those of our contemporary Muslim scholars who
are defeated by the pressure of current conditions and
the attacks of treacherous orientalists do not subscribe
to this characteristic of Islam. The orientalists have
painted a picture of Islam as a violent movement which
imposed its belief upon people by the sword. These
jvicious orientalists know very well that this is not true,
‘but by this method they try to distort the true motives
of Islamic Jihaad. But our Muslim scholars, these
‘defeated people, search for reasons of defensive with
which to negate this accusation. They are ignorant
:of the nature of Islam and of its function, and that. it
;has a right to take the initiative for human freedom.

These research scholars, with their defeated menta-
lity, have adopted the Western concept of ‘religion’,
which is merely a name for ‘belief” in the heart, having no
relation to the practical affairs of‘life, and therefore
they conceive of religious war as a war to impose belief
on peoples’ hearts.

But this is not the case with Islam, as Islam is the

'way of life ordained by God for all mankind, and this
way establishes the Lordship of God alone — that is,

the sovereignty of God —and orders practical life in
all its daily details. Jihaad in Islam is simply a name

" for striving to make this system of life dominant in the
world. As far as belief is concerned, it‘clearly depends:

upon personal opinion, under the protection of a general
system in which all obstacles to freedom of personal
belief have been removed. Clearly this is an ehtirelx
different matter and throws a completely new light on
the Islamic Jihaad.

Thus, wherever an Islamic community exists which
is a concrete example of the Divinely-ordained system
of life, it has a God-given right to step forward and take
control of the political authority so that it may establish
the Divine system on earth, while it leaves the matter
of belief to individual conscience. When God restrained

Muslims from Jihaad for a certain period, it was a ques- .

tion of strategy rather than of principle; this was a
matter pertaining to the requirements of the movement
and not to belief. Only in the light of this explanation
can we understand those verses of the Holy Qur’an
which are concerned with the various stages of this
movement. In reading these verses, we should always
‘keep in mind that one of their meanings is related to

- the particular stages of the development of Islam, while

there is another general meaning which is related to the
unchangeable and eternal message of Islam. We should
not confuse these two aspects.

CHAPTER 5

LA ILAHA ILLA ALLAH - THE WAY OF LIFE
OF ISLAM

“La Ilaha illa Allah” — “There is no deity except
Allah” — is the first part the Islamic declaration of faith,
meaning that there is no one to be worshipped except
God ; “Muhammadar Rasul Allah” — ‘“Muhammad is
the Messanger of God; —is the second part, meaning
that this worship is to be carried out according to the
teaching of the Prophet — peace be on him.

A believing Muslim is one into whose heart this
declaration has penetrated completely, as the other
pillars of Islam and articles of faith are derivatives of it.
Thus, belief in angels and God’s Books and God’s
Messengers and the life hereafter and al-Qadr (the
measurement of good and evil), and al-Salat (prayérs),
al-Siyam (fasting), al-Zakat (poor-due) and al-Hajj
(pilgrimage), and the limits set by God of permissible
and forbiden things, human affairs, laws, Islamic moral
teachings, and so on, are all based on the foundation of
worship of God, and the source of all these teachings
is the person of the Prophet — peace be on him — through
whom God has revealed them to us.

A Muslim community is that one which is a prac-
tical interpretation of the declaration of faith and all
its corollaries; and-the society which does not translate
into practice this faith and its corollaries is not Muslim,

AL -ISLAM,

Thus the declaration of faith provides the foundation
for a complete system of life for the Muslim community
in all its details. This way of life cannot come into being
without securing this foundation first. Similarly, if the
system of life is constructed on some other foundation,
or if other sources are mixed with this foundation, then
that community cannot be considered Islamic. God
says:

“The command belongs to God alone. He commands
you not to worship anyone except Him. This is the,

right way of life.” (12 : 40)
“Whoever obeys the Prophet obeys God.” (4 : 80)

* ¥k X

This concise and decisive declaration guides us in
the basic questions of our religion and in its practical
movement. First, it guides us to the nature of the Muslim
community ; second, it shows us the method of cons-
tructing such a community; third, it tells us how to
confront jahili societies; and fourth, it determines the
method by which Islam changes the conditions of human
life. All these problems have always been and will remain
of great importance in the various stages of the Islamic
movement.

: The distinctive feature of a Muslim community
is this: that in all its affairs it is based on worship of God
alone. The declaration of faith expresses this principle
and determines its character; in beliefs, in devotional
acts, and in rules and regulations this declaration takes
a concrete form.

A Aperson who does not believe in the unity of God
does not worship God alone.

“Allah commands you not to take two gods. God
is only One ; hence fear Me. Whatever is in the hea-
vens and the earth belongs to Him and follows His

way. Will you then fear anyone other than God ?”

(16 : 51-52)
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someone other than God - in addition to Him or exclu-
sively — does not worship God alone.

“Say, my Salat (prayers), my acts of devotion, my

life and my death are for the Sustainer of the

Worlds ; He has no assoclate I have been commanded

_this, and I am the foremost to be among the sub-
~ mitters.” (6 :162-163)

Anyone who derives laws from a source other than
God, in a way other than what He taught us through-
the Prophet — peace be on him — does not worship God'
alone.

“Are there associates of God who have made per-
missible for_ them in their religion that which God
has not permited?” (42 :21)

“Whatever the Prophet gives you, accept it, and

whatever he prohibits you, refrain from it.” (59 : 7)

This is the Muslim society. In this society, the beliefs
and ideas of individuals, their devotional acts and reli-
gious observances, and their social system and their
laws, are all based on submission to God alone. If this
attitude is eliminated from any of these aspects, the
whole of Islam is eliminated, as the first pillar of Islam -
that is, the declaration, ‘There-is no deity except God, and
Muhammad is the Messenger of God’ — becomes elimi-
nated.

* Thus, and only thus, can this group become a Muslim
group and the community which it organises be Muslim.
Before adopting this purity of attitude no group can be a
Muslim group, and before organising its system of life
on this principle no society can be a Muslim society.
The reason for this is that the first principle on which
Islam is based, that is “La ilaha illa Allah, Muhammadar
Rasul Allah”, is not established in respect to both its.
parts.

It in necessary, therefore, before thinking of establi-
shing the Islamic social system and organising a Muslim

community, that one should give attention to purifying
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the hearts of people from the worship of anyone other
than God, in the way we have described above. ' Only
those whose hearts are so purified will come together
to make a group, and only such a group of people,
whose beliefs and concepts, whose devotional acts and
laws, are completely free of servitude to anyone other
than God can start a Muslim community. Anyone who
wants to live an Islamic life will automatically enter into
this community, and his belief, his acts of worship and
the laws which he follaws, will also be purified for God
alone. In other words, he will be an embodiment of
“La ilaha illa Allah, Muhammadar Rasul Allah”.

This was the manner in which the first Muslim
group was formed which eventually developed into the
first Muslim community. This is the only way in which
any Muslim group is started and a Muslim commumty
comes into being.

A Muslim community can come into existence
only when individuals and groups of people reject servi-
fude to anyone except God —in addition to Him or
exclusively —and come into submission to God, Who
has no associates, and decide that thay will organise
their scheme or life on the basis of this submission.
From this a new community is born, emerging from
within the old jahili society, which immediately confronts
it with a new belief and a new way of life based on this
belief, presenting a concrete embodiment of the creed,
“There is no deity except God, and Muhammad is the
Messenger of God”.

The old jahili society may become submerged into

. the new Islamic society or it may not, and it may make

peace with the Muslim society or may fight it. However,
history tells us that the jahili $ociety chooses to fight
and not to make peace, attacking the vanguard of Islam
at its very inception, whether it be a few individuals or
whether it be groups, and even after this vanguard has-

become a well-established community. From Noah to.

Muhammad — peace be on them -*without exception,-

" this has been the course. of events at every Islamic call.

It is clear, then, that a Muslim community cannot
be formed or continue to exist until it attains sufficient
power to confront the existing jahili society. This power

. must be at all levels; that is to say, the power of belief’
. and concept, the power of training and moral character,

the bpower to organise and sustain a community, and
such physical power as-is necessary, if not to dominate,
at least to hold itself against the onslaught of the jahili
society.

* %k X

But what is the jahili society, and by what method
does Islam confront it?

The jahili society is any society other than the
Muslim society ; and if we want a more specific definition,
we may say that any society is a jahili society which does
not dedicate itself to submission to God alone, in its
beliefs and ideas, in its observances of worship, and
in its legal regulations.

According to this definition, all the societies exis-
ting in the world today are jahili.

Included among these is the communist society,
first because it denies the existence of God Most High

“and believes that the universe was created by ‘matter’

or by ‘nature’, whille all man’s activities and his history
has been created by ‘economics’ or ‘the means ot pro-
duction’ ; "second, because the way of life it adopts
is based on submission to the Communist Party and
not to God. A proof of this is that in all communist
countries the Communist Party has full control and
leadership. Furthermore, the practical consequence of
this ideology is that the basic needs of human beings
are considered identical with those of animals, that is,
food and drink, clothing, shelter and sex. It deprives
people of their spiritual needs, which differentiate human
beings from animals. Foremost among these is belief
in God and the 11"~ “o adopt and to proclaim this

. faith, Similarly, it deprives people of their freedom to

express ‘individuality, which is-a very special human
characteristic. The individuality of a person is expressed
in various ways, such as private proprety, the choice
of work and the attainment of specialization in work,
and expression in various art forms ; and it distinguishes
him from animals or from machines. The communist
ideology and the communist system reduces the human
being to the level of an animal or even to the level of a
machine.

All idolatrous societies are also among the jahili
societies. Such societies are found in India, Japan, the
Philippines and Africa. Their jahili character consists first
of the fact that they believe in other gods besides God,
in addition to Him or without Him ; second, they have
constructed an elaborate system of devotional acts to
propitiate these deities. Similarly, the laws and regu-
lations which they follow are derived from sources
other thanl God and His Shari’ah, whether these sources
be priests or astrologers or magicians, the elders of the
nation, or the secular institutions which formulate laws
without regard to the Shari’ah of God, and which attain
absolute authority in the name of the nation or a party
or on some other basis, while absolute authority belongs
to God alone, and this can be brought into action only
in the way shown to us by the Prophets of God.

All Jewish and Christian societies today are also
jahili societies. They have distorted the original beliefs
and ascribe certain attributes of God to other beings.
This association with God has taken many forms, such
as the Sonship of God or the Trinity ; sometimes it is
expressed in a concept of God which is remote from
the true reality of God.

“The Jews say: ‘Ezra is the Son of God’, andthe

Christians say: ‘The Messiah is the Son of God.’

These are mere sz'lyings'from their mouths, following

those who preceded them and disbelieved. God

will assail them ; how they are perverted.” (9 : 30)

“The y rejected the truth who said ;‘God is the third
of three’..Indeed, God is buf One God. If they do
not desist from what they say, the ‘disbelievers
among them will be met with a painful chastisement’
(5:73)

“The Jews have said: ‘God’s hand is fettered.’

Fettered are their hands, and they are cursed for
what they have said. Indeed, His hands are open;
He expends how He wills.” (5 : 64)

“The Jews and Christians say: ‘We are children of

God and His favourites.” Say: ‘Why then does He
chastise you for your sins? In fact, you are people
like others.” (5 : 18)

These societies are Jahili also because their forms

of worship, their customs and manners are derived from"

their false and distored beliefs. They are also jahili socie-
ties because their institutions and their laws are not.
based on submission to God alone. They neither accept
the rule of God nor do they consider God’s sommand-
ments as the only valid basis of all laws; on the contrary.
they have established assemblies of men which have
absolute power to legislate laws, thus usurping the right
which belongs to God alone. At the time of Revelation,
the Qur’an classified them among those who associate
others with God, as they had given their priests and rabbis

the authority to devise laws in whatever way they pleased.

“They have taken their rabbis and priests as lords
other than God, and the Messiah, son of Mary;
and they were commanded to worship none but
One God. There is no deity but He, glory be to
Him above what they associate with Him!” (5 : 31)

These people did not consider their priests or rabbis
as Divine, nor did they worship them; but they gave
them the authority to make laws, obeying laws which
were made by them not permitted by God. If at that time
the Qur’an called them associaters of others with God
and rejectors of truth, then today they are also the same,
becausc today this authority is not in the hands of priests
and rabbis but in the hands of individuals chosen from
among themselves.
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Lastly, all the existing so-called ‘Muslim’ socicties
are also jahili societies.

We classify them among jahili societies not because
they believe in other deities besides God or because they
worship anyone other than God, but because their way
of life is not based on submission to God alone. Although
they believe in the Unity of God, still they have relegated
the legislative attribute of God to others and submit
to this authority, and from this authority they derive
their systems, their traditions and customs, their laws,
their values and standards, and almost every practice
of life. God Most High says concerning rulers:

“Those who do not judge according to what God

has revealed are unbelievers.”” and concerning the ruled:
(5:44)

“Hast thou not seen those who assert that they
believe in what has been sent down to thee and
what was sent down before thee, desiring to take
their disputes to idols, wile they were commanded
to reject them"’ (4 : 65)

“But no, by thy Lord, they have not belleved until
they make thee thee judge regarding their disputes,
and then do not find any resentment in their hearts
against thy verdict, but submit in full submission.”
(4 :65)

‘Before this, God ‘had accused the Jews and Chris-
tians of committing Shirk, (association of other deities

Twith God) and of unbelief, and of taking priests and

rabbis as lords in addition to God, only because they
had given certain rights and privileges to their priests
and rabbis, which today those who call themselves
‘Muslims’ have given to some people among themselves.
This action of the Jews and Christians was considered
by God in the same category of Shirk as that of the
Christians’ making Jesus into the Son of God and wor-
shipping him. The latter is a rebellion against the Unity
of God, while the former is a rebellion against His pres-
cribed way of life and a denial of *“‘There is no deity
except God”.

Among Muslim societies, some openly declare
their ‘secularism’ and negate all their relationships
with the religion ; some others pay respect to the religion
only with their mouths, but in their social life they have
completely abondoned it. They say that they do not
believe in the ‘Unseen’ and want to construct their social
system on the basis of ‘science’, as science and the Unseen
are contradictory ! This claim of theirs is mere ignorance,
and only ignorant people can talk like this.‘"’ There
are some other societies which have given the authority
of legislation to others besides God; they make wha-
tever laws they please and then say, ‘“This is the Shari’ah
of God”. All these societies are the same in one respect,
that none of them is based on submission to God alone

After explaining these facts, the position of Islam
in relation to all these jahili societies can be described
in one sentence: it considers all these societies unIslamic
and illegal.

Islam does not look at the labels or titles which
these societies have adopted; they all have one thing
in common, and that is that their way of life is not based
on complete submission to God alone. In this respect
they share the same characteristic with a polytheistic
society, the characteristic of Jahiliyyah.

* *x  *x
®

We have now come to the last of the points men-
tioned in the beginning of this chapter, and that point
concerns the method which Islam adopts — today, to-
morrow or in the remote future — in confronting actual
human conditions. This method has been described in
our discussion on the nature of the Muslim society,
which is, in summary, that a Muslim society bases all
its decisions on submission to God alone.

(1) Refer to the aiscussion in Volume 7 of Fi-ZiIaiTih.explanation

of the verse : “*‘He has the keys to the Unseen ; no one knows it except
Him™.
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After defining this nature, we can immediately
answer the following question: What is the principle
on which human tife ought to be-based: — God’s religion
and its system of life, or some man-made system ?

Islam answers this question in a clear-cut;and. unam-
biguous manner: The only principle on which the
totality of human life is to be based is God’s religion
and its system of life. If this principle is absent, the very
first pillar of Islam - that is, bearing witness to “La
flsha illa Allah, Muhammadar Rasul Allah” — will not

_be established nor its real influence felt. Unless this
principle is accepted without any question and followed
 faithfully, the complete submission to God as taught

by the Messenger of God - peace be on him — cannot
be fulfilled.

“Whatever the Messenger gives you, accept it ;
whatever he forbids you, refrain from it.”” (59 : 7)

Furthermore, Islam asks: “Do you know better,
or God?”’ and then answers it: “God knows and, yod
do not know”, and “You have been given only a little
of the (true) knowledge”

The One Who knows, Who has created man, and
Who is his Sustainer must be the Ruler, and His religion
ought to be the way of life, and man should return to
Him for guidance. As far as man-made theories and
religions are concerned, they become outmoded and
distorted, as they are based on the knowledge of men —
those who do not know, and to whom only a little of
the true knowledge is given.

God’s religion is not a maze nor is its way of life
a fluid thing, as the second part of the declaration of
faith, “Muhammad is the Messenger of God”, clearly
limits it. It is bounded by those principles which have
come from the Messenger of God — peace be on him. If
there is a clear text available from the Qur’an or from
him, then that will be decisive and there will be no room
for Ijtihad (using one’s own judgement). If no such clear
judgement is available, then the time comes for Ijtihad —
and that according to well-defined principles which
are consistent with God’s religion and not merely follo-
wing opinions or desires.

“If you have difference of opinion coficerning some-
thing, refer to God and His Messenger.” (4 : 59)

The principles of Ijtihad and deduction are well-
known, and there is no vagueness or looseness in them.
No one is allowed to devise a law and say that it is accor-
ding to the Shari’ah of God unless it is  declared that

" God is the Legislator, and that the source of authority

is God Himself and not some nation or party or indivi-
dual, and a sincere attempt is made to find out the will
of God through reference to His Book and the Sunnah
of His Messenger — peace be on him. But this right
cannot be delegated to a person or persons who want
to establish authority by taking the name of God, as
was the case in Europe under e guise of ‘the Church’.
There is no ‘Church’ in Islam; no one can speak in the
name of God except His Messenger - peace be on him.
There are clear injunctions which define the limits of the
Divine Law, the Shari’ah.

“Al-din lil-waq’i” (“the religion is for living™) is a
statement which is quite misunderstood and which is
being used in a wrong sense. Certainly this religion is
for living, but for what kind of life? This religion is for
a life which is based on its principles, which is developed
according to its methods. This life is completely harmo-
nious with human nature and satisfies all human needs,
needs which are determined-only by the One Who creates
and Who knows His creatures :

“Does He Who created not know His creatures ?
He is the All-Subtle, the All-Aware.” (67 : 14) .

Jt is not the function of religion to provide justifi-
cablon futwhatever kind of life someone is leading and
to brisg &1 wuthority which he can use to justify his
actions: Religion is to be a criterion, to approve what
is good and to discard what is evil. If the whole system

of life is against the religion, then its function is to abo-
lish this system and to cunstruct a new one. This is the
meaning, according to Islam, of the saying “the religion
is for living;” one ought to understand it with its correct
meaning.

The question may be asked, “Is not the good of
mankind the criterion for solving actual problems?”
But again we will raise the question which Islam raises
itself, and which it answers; that is, “Do you know
better, or God?” and, “God knows, and you do not
know.”

The good of mankind is inherent in the Shari’ah
sent down by God to the Prophet — peace be on him —
which has come to us through his life. If at any time men
think that their good is in going against what God has
legislated, then first of all, they are deluded in their
thinking.

“They follow but speculation and their own desires,

although guidance has come to them from their

Sustainer. Or shall man have whatever he fancies ?-

And to God belongs the first and the last.”

(53 :23-25)

Second, they are unbelievers. It is not possible
that a person declare that in his opinion good lies in

_going against what God has legislated, and at the same

time follow this religion and is considered its scholar,
even for a single moment.

CHAPTER 6
THE UNIVERSAL LAW

Islam constructs its foundation -of belief and action
on the principle of total submission to God alone. Its
beliefs, forms of worship and rules of life are uniformly
an expression ‘of this submission and are a pratical
interpretation of the declaration that there is no deity
except Allah. The details of life are derived from the
practice of the Messenger of God — peace be on him —
and are a practical consequence of the declaration that
Muhammad is the Messenger of Allah.

Islam builds its entire structure in such a way that
these two parts of the declaration determine its system
and its characteristics. When Islam builds its structure
in this manner, giving it a separate and unique position
among all other systems known to man, then Islam
actually becomes harmonious with the universal law,
which is operative not only in human existence but
throughout the whole universe as well.

According to the Islamic concept, the whole uni-
verse has been created by God. The universe came into
existence when God willed it, and then He ordained
certain natural laws which it follows and according to
which all its various parts operate harmoniously :

“When We wish to bring something into existence,

We say to it, ‘Be’, and it is.”” (16 : 40)

“And He created everything, and measured it in
due proportion.” (25 : 2)

Behind this universe there is a Will which adminis-
ters it, a Power which moves it, a Law which regulates
it. This Power keeps a balance between the various parts
of thé¢ universe and controls their motions ; thus they
neither collide with each other nor is there any distur-
bance in their system, nor-do their regular motions come
to a sudden stop, nor do they become disorganised.
This will continue as long as the Divine will wishes it
to continue. The whole universe is obedient to God’s
Will, His Power and His Dominion ; it is not possible
for it to disobey the Divine Will and its ordained law
for a single moment. Due to this obedience and sub-
mission, the universe continues to go on in a harmonions
fashion, and no destruction or dispersion or disturbance
can enter into it unless God wills it.

“Indeed, your Sustainer is God, Who created the
heavens and the earth in six periods and then es-
tablished Himself upon the throne of sovereignty.
He causes the night to cover up the day and the

‘and biological aspects of man.
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day to follow the night. The sun and the moon and
The stars are controlled by His command. The
creation and the command are for Him alone.
Glorious .is God, the Sustainer of the worlds.”
(7:54)

Man is a part of the universe ; the laws which govern
human nature are no different from the laws governing
the universe. God is Creator of the universe as well as
of man. Man’s body is made of earthly material, yet
God has bestowed upon him certain characteristics
which make him more than the earth from which he is
made; God provides him according to a measure. In

his bodily functions man involuntarily follows the same

laws of nature as other creatures. His creation is accor-
ding to the will of God rather than of his father and
mother. The father and mother are able to come toge-
ther; yet they are not able to transform a sperm into
a human being. Man is born according to the method
of gestation and the method of birth which God has
prescribed for him ; he breathes God’s air in the quantity
and fashion prescribed by God; he has feelings and
understanding, he experiences pain, becomes hungry and
thirsty, eats and drinks — in short, he has to live according
to the laws of God and ne he has no choice in the matter.
In this respect there is no difference between him and
other inanimate or animate objects of the universe-
All unconditioqally submit to the Will of God and to
the laws of His creation.

He Who has created the universe and man, and

Who made man obedient to the laws which also govern
the universe, has also prescribed a Shari’ah for his vo- . -¢
luntary actions. If man follows this law, then his life ;

is in harmony with his own nature. From this point of
view, this Shari’ah is also a part of that universal law
which governs the entire universe, including the physical
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Each word of God, whether it is an injunction
or a prohibition, a promise or an admonition, a rule
or guidance, is a part of the universal law and is as ac-
curate and true as any of the laws known as the “laws
of nature” — the Divinely-ordained laws for the universe —
which we find to be operative every moment according
to what God has prescribed for them from the dawn
of creation.

Thus the Shari’ah which God has given to man
to organise his life is also a universal law, as it is related
to the general law of the universe and is harmonious
with it. Thus obedience to the Shari’ah becomes a ne-
cessity for human beings so that their lives may become
harmonious and in tune with the rest of the universe ;
not only this, but the only way in which harmony can
be brought about between the physical laws which are
operative in the biological life of a man and the moral
laws which govern his voluntary actions is solely through
obedience to the Shari’ah. Only in this way does man’s
personality, internal and external, become integrated.

Man cannot understand all the laws of the universe,
nor can he comprehend the unity of this system; he
cannot even understand the laws which govern his own
person, from which he cannot deviate by a hair’s breadth.
Thus he is incapable of making laws for a system of life
which can be in complete harmony with the universe
or which can even harmonise his physical needs with
his external behaviour. This capability belongs solely

to the Creator of the universe and of men, Who not
only controls the universe but also human affairs, and
Who implements a uniform law according to His will.

Thus, obedience to the Shari’ah of God is necessary
for the sake of this harmony, even more necessary than
the establishment of the Islamic belief, as no individual
or group of individuals can be truly Muslim untif they
wholly submit to God alone in the manner taught by
the Messenger of Allah - peace be on him, thus testi-
fying by their actions that there is no deity except God
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and that Muhammad is God’s Messenger.

Total harmony between human life and the law
of the universe is entirely beneficial for mankind, as
this is the only guarantee against any kind of discord
in life. Only in this state will they be at peace with them-
selves and at peace with the universe, being in accord
with its laws and its movements. In the same way, they
will have peace of mind, as their actions will agree with
their true natural demands, with no conflict between
the two. Indeed, the Shari’ah of God harmonises the
external behaviour of man with his internal nature in
an easy way. When a man makes peace with his own
nature, peace and cooperation among individuals follow
automatically, as they all live together under one system,
which is a part of the general system of the universe.

Thus, blessings fall on all mankind, as this way
leads in an easy manner to the knowledge of the secrets
of nature, its hidden forces, and the treasures concealed
in the expanses of the universe. Man uses these for the
benefit of all mankind, under the guidance of the Sha-
r'ah of God, without any conflict or competition.

In contrast to the Shari’ah of God are men’s whims :

" “Had the truth followed their opinions, the l;eavens
and the earth and whosoever is in them would
surely have been corrupted.” (23 : 71)

From this we come to know that the truth is one
and not many. It is the foundation of this religion, the
heavens and earth are based upon it, all the affairs of
this world and of the next are settled by it, man will be
accountable to. God on the basis of it,-and those who
deviate from the truth are punished by it, and people
will be judged by God according to it. Truth is indivi-
“sible, and it is the name of that general law which God
has ordained for all affairs; and everything in existence
either-follows it or is punished by it.

“We have sent to you a Book which speaks about

you; do you not-then understand? Many a wicked

- itown have We destroyed and have replaced them
swith other people. When they felt Our grasp, they
started to run. (It was said to them), ‘Do not run ;

_ return to the luxury that you exulted in and to your
- homes; maybe you shall be questioned’. They
said: ‘Woe upon us ! We have. been evil-doers’. So
they did not stop crying until We made them stub-
ble, silent and still. We did not create the heavens
and the earth and '‘whatsoever is between them as a
sport. Had We desired to take to Us a diversion,

We would have taken it to Us from Ourselves,
had We done so. Nay, but We held the truth against

falsehood, and it prevails over it, and behold !
falsehood vanishes away.- Then .woe to you for

what you ascribe (to God). To Him belongs what- .

soever is in the heavens and the earth, and those

who are with Him do not become too proud to

worship Him; neither do they grow weary of
glorifying Him by night and by day and never

failing.” (21 : 10-20)

Human nature in its depths has full cognisance
of this truth. Man’s form and body, and the organisation
of the vast universe around him, reminds him that this
universe is based on truth, and truth is its essence, and
it is related to a central law which sustains it. Thus,
there is no disturbance in it, no conflict between its parts ;
it does not move at random, nor does it depend on
chance, nor is it devoid of an overall plan; neither is it
‘asport in the hands of human caprices, but runs smoothly
on a precise, detailed and prescribed course. Conflict
begins when man deviates from the truth which is hidden
in the depths of his own nature, under the influence
of his desires, and when he follows laws based on his
own opinions instead of following God’s commandments.
Instead of submitting to his Sustainer with the rest of
the universe, he rebels and revolts.

When this conflict between man and his own nature,
and man and the universe, spreads to ‘human groups,
nations and races, then all the forces and resources of
the universe are utilised not for the bengﬁt p{ all map}(ind,

but for its destruction and for violénce against others.

It becomes clear from the above discussion that the
purpose of the establishment of God’s law on earth is
not merely for the sake of the next world. This world
and the next world are not two separate entitites, but
are stages complementary to each other. The law given
by God not only harmonises these two stages but also
harmonises human life with the general law of the uni-
verse. Thus, when harmony between human life and the
universe ensues, its results are not postponed for the
next world but are operative even in this world. However,

they will reach their perfection in the Hereafter.
* ¥ %

This, then, is the foundation of the Islamic concept

of the universe and of human life as a part of this universe.’

By its very nature, this concept is different from all
other concepts know to mankind. This is why this concept
implies certain responsibilities and obligations which
are not found in other concepts of life.

According to this concept, obedience to the Shari’ah
of God is actually a consequence of the need to harmo-
nise human life with that law which is operative within
man himself and in the rest of the universe. This need
demands that the law:which governs the social affairs
of human beings should be in accordance with the general
law of the universe; it demands that man submit to
God alone, with the rest of the universe, and that no man
should claim lordship over others.

A suggestion of this need for harmony which we
have been talking about is found in the conversation
between Abraham — peace be on him — the father of the
Muslim community, 4nd Nimrod. This man was a
tyrant and claimed absolute sovereignty over His subjects :

yet he did not claim sovereignty over the heavens, the -

planets and stars. When the Prophet Abraham peace.
be on him - put forward the argument that He Who
has authorlty over the universe is the only One to have

authority over human beings’ t00; he becaftie ‘speech-"

less :

“Have you considered the case of the man who
argued with Abraham concerning his Sustainer,
because God had given him rule over a country?
When Abraham said : ‘My Lord is He Who gives life
and Who gives death,’ he replied: ‘I give life and |
give death.” Abraham said: ‘Indeed, God brings out
the sun from the east. Then do you bring it out from
the ‘west”. Then the unbeliever became speechless.
And Goddoes not guide the evil-doing peoplec™.
(2:258) =

“Do they seek a religion other than the religion
of God, while whatever is in the heavens and the
earth submits to Him willingly, and will return
to Him?’ (3:83)

CHAPTER 7
ISLAM IS THE REAL CIVILISATION

Islam knows only two kinds of societies, the Islamic

“and the jahili. The Islamic society is that which follows

{slam in belief and way$ of worship, in law and organi-
;ation, in morals and manners. The jahili society is that
which does not follow Islam and in which neither the
{slamic belief and concepts, nor Islamic values or stan-
{ards, Islamic laws and regulations, or Islamic morals
and manners are cared for.

The Islamic society is not one in which people call
‘hemselves ‘Muslims’ but in which the Islamic law has
no status, even though prayer, fasting and Hajj are
regularly observed; and the Islamic society is not one
n which people invent their own version of Islam, other
‘han what God and His Messenger — peace be on him —
1ave prescribed and explained, and call it, for example,
progressive Islam’.

- Jahili society appears in various forms, all of them
gnorant of the Divine guidance.

PAGE 17
Sometimes it takes the form of a society in which
selief in God is denied and human history is explained
n terms of dialectic materialism, and ‘scientific socialism’
‘becomes its system.

Sometimes it appears in the form of a society in
which God’s existence is not denied, but His domain
is restricted to the heavens and His rule on earth is sus-
pended. Neither the Shari’ah nor the values prescribed
by God and ordained by Him as eternal and invariable
find any place in this scheme of life. In this society,
people are permitted to go to mosques, churches and
synagogues ; yet it does not tolerate people’s demanding
that the Shari’ah of God be applied in their daily affairs. .
Thus, such a society denies or suspends God’s sovereignty
on earth, while God says plainly :

“It is He Who is Sovereign in the heavens and
Sovereign in the earth.” (43 :84)

Because of this behaviour, such a society does not
follow the religion of God as defined by Him :

“The command belongs to God alone. He commands
you not to worship anyone except Him. This is the
right way of life.” (12 : 40)

Because of this, such a society is to be counted
among jahili societies, although it may proclaim belief
in God and permit people to observe their devotions
in mosques, churches and synagogues.

The Islamic society is, by its very nature, the only
civilised society, and the jahili societies, in all their va-
rious forms, are backward societies. It is: necessary to
elucidate this great truth.

One I announced as the title of a book of mine
which was in press, The Civilised Society of Islam; but
in my next announcement I dropped the word “civilised’
from it. At this change, an Algerian author (who writes
in French) commented that the reason for this change
is that psychology which operates in a person’s mind
while defending Islam. The author expressed regret -
that this was an expression of immaturity which was

“preventing me from facing reality !

I excused this Algerian author because at one time
I myself was of the same opinion. At that time my thought
processes were similar to his thought processes of today.
I encountered the same difficulty which he is encoun-
tering today; that is, to understand the meaning of
‘civilisation’.

Until then, I had not gotten rid of the cultural
influences which had penetrated my mind in spite of
my Islamic attitude and inclination.The source of these
influences was foreign — alien to my Islamic conscious-
ness, — yet these influences had clouded my intuition
and concepts. The Western concept of civilisation was
my criterion; it had prevented me from seeing with
clear and penetrating vision.

However, later I saw very clearly that the Musllm
society was the civilised society. Hence the word ‘civili-
sed’ in the title of my book was redundant and di}i/not
add anything new; rather it would have obscured the
thinking of the reader in the same way as my own ideas
had been obsured. e

Now the question is, what is the meaning of ‘civili-
sation? Let us try to explain it.

When, in a society, the sovereignty belongs to Goc
alone, expressed in its obedience to the Divine Law.
only then is every person in that society free from servi-
.tude to others, and only then does he taste true freedom.
This alone is ‘human civilisation’, as the basis of a human
civilisation is the complete and true freedom of every
person and the full dignity of every individual of the
society. On the other hand, in a society in which some
people are lords who legislate and some others are slaves
who obey them, then there is no freedom in the real
sense, nor dignity for each and every individual.

- Itis neceésary that we clarify the point that legislation
is not limited only to legal matters, as some people
assign this narrow meaning to the Shari’ah. The fact
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is that attitudes, the-way of living, the values,criteria,
habits and traditions, are all legislated and affect people.
If a perticular group of people forges all these chains
and imprisons others in them, this will not be a free
society. In such a society some people have the position
of authority, while others are subservient to them ;

“hence this society will be backward, and in Islamic

terminology is called a ‘jahili so&iety’.

Only Islamic society is unique in this respect, that
in it the authority belongs to God alone; and man,
cutting off his chains of servitude to other human beings,
enters into the service of God and thus attains that real
and complete freedom which is the focus of human
civilisation. In this society, the dignity and honour of
man or respected according to what God has prescribed.
He becomes the vice-gerent of God on earth, and his
position becomes even higher }han that of the angels.

*  x *

In a society which bases its foundation on the con-

: cept, belief and way of life which all originate from the

One God, man’s dignity is respected to the highest degrce
and no one is a slave to another, as they are in societies
in which the concepts, beliefs' and way of life originate
from human masters. In the former society, man’s highest
characteristics — those of the spirit and mind — are reflec-
ted, while in a society in which human relationships are
based on colour, race or nation, or similar criteria, these
relationships become a chain for human thought and
prevent man’s noble characteristics from coming to the
fore. A person remains human regardless of what colour,
race or nation he belongs to, but he cannot be called
1uman if ne is devoid of spirit and reason. Furthermore,
he is able to change his beliefs, concepts and attitudes
toward life, but he is incapable of changing his colour
and race, nor can he decide in what place or nation to be
born. Thus it is clear that only such a society is civilised
in which human associations are based on free choice,
and that society is backward in which the basis of as-
sociation is something other than free choice ; in Islamic
terminology, it is a ‘jahili society’.

Only Islam has the distinction of basing the funda-
mental binding relationship in its society on belief ;
and on the basis of this belief, black and white and red
and yellow, Arabs and Greeks, Persians and Negroes,
and all nations which inhabit the earth become one
community. In this society God is the Lord and only
He is worshipped, the most honourable is the one who
is noblest in character, and all individuals are equally
subject to a law which is not man-made but made by
their Creator.

* * *

A society which places the highest value on the
‘humanity’ of man and honours the noble ‘human’
characteristics is truly civilised. If materialism, no matter
in what form, is given the highest value, whetter it be
in the form of a ‘theory’, such as in the Marxist inter-
pretation of history, or in the form of material produc-
tion, as is the case with the United States and European
countries, and all other human values are sacrificed
at its altar, then such a society is a backward one, or, in
Islamic terminology, is a ‘jahili society’.

The civilised society — that is, the Islamic society —
does not downgrade matter, either in theory or in the
form of material production, as it considers the universe
in which we live, by which we are influenced, and which
we influence, to be made of matter, and it considers
material production to be the backbone of the vice-
gerency of God on earth. However, in the Islamic society
material comforts are not made into the highest value
at .the expense of ‘human’ characteristics — freedom
and honour, family and its obligations, morals and
values, and so on - as is the case in jahili societies.

If a society is based on ‘human values’ and ‘human

morals’ and these remain dominant in it, then that
society will be civilised. Human values and human

morals are not something mysterious and undefinable,
nor are they ‘progressive’ and changeable, having no
roots and stability, as is claimed by the exponents of the
materialistic interpretation of history or of ‘scientific
socialism.” They are the values and the morals which
develop those characteristics in a human being which
distinguish him from the animals and which emphasize
those aspects of his personality which raise him above
the animals ; these are not such values and morals which
develop and emphaisise those characteristics in man
which are common with the animals.

When the question is viewed in this manner, a
fixed and well-defined line of separation is obtained
~hich cannot be erased by the incessant attempt of the
‘progressives’ and the scientific societies to erase it.
According to this view, moral standards are not deter-
mined by the enviroment and changing conditions ;
rather they are fixed criteria above and beyond the
difference in environments. One cannot say that some
moral values are ‘agricultural’ and others ‘industrial’,
some are ‘capitalistic’ and some others ‘socialistic’,
some are ‘bourgeoise’ and others ‘proletarian’. Here,
the standards of morality are independant of thc envi-
ronment, the economic status, and the stage of develop-
ment of a society; these are nothing but superficial
variations. Beyond all these, we arrive at ‘human’ values
and morals and at ‘animalistic’ values and morals, this
being the correct demarcation, or, in Islamic terminology,
‘Islamic’ values and morals and ‘jahili’ values and morals.

Indeed, Islam establishes the values and morals
which are ‘human’ — those which develop characteristics
in a human being which distinguish him from the animals.
In whatever society Islam is dominant, whether it is an
agricultural or industrial society, nomadic and pastoral

. orurban and settled, poor or rich, it implants these human

values and morals, nurtures them and strengthens them ;
it develops human characteristics progressively and
guards against degeneration toward animalism. The
direction of the line which separates human values from
those of animal characteristics is upward; but if this
direction is reversed, then in spite of all material progress
‘the civilisation will be ‘retrogressive” and ‘jahili’ !

* * ¥

If the t:gmilyz is the basis of the society, and the basis
of the family is the division of labour between husband
and wife, and the upbringing of children is the most
important function of the family, then such a society
is indeed civilised. In the Islamic system of life, .this
kind of a family provides the environment under which
human values and morals develop and grow in the new
generation ; these values and morals cannot exist apart
from the family unit. If, on the other hand, free sexual
relationships and illegitimate children become the basis
of a society, and if the relationship between man and
woman is. based on lust, passion and impulse, and the
division of work is not based on family responsibility
and natural gifts; if woman’s role is merely to be attrac-
tive, sexy and flirtatious, and if woman is freed from her
‘basic' responsibility of bringing up children; and if|
on her own or under social demand, she prefefs to become

a hogtess or a stewardess in a hotel or ship or air company, -

thus spending her ability for material productivity
rather than in the training of human beings, because
material production is considered to be more important,
more valuable and more honourable than the develop-
ment of human character, then such a civilisation is
‘backward’ from the human point of view, or ‘jahili’ in
Islamic terminology.

The family system and the relationship between
the sexes determine the whole character of a society
and whether it is backward or civilised, jahili or Islamic.
Those societies which give ascendance to physical desires
and animalistic morals cannot be considered civilised,
no matter how much progress they may make in industry
or science. This is the only measure which does not err
in guaging true human progress.

ACISLAM:

In all modern jahili'societies, the meaning of ‘mo-
rality’ is limited to such an extent that all those aspects
which distinguish man from animal are considered
beyond its sphere. In these societies, illegitimate sexual
relationships, even homosexuality, are not considered
immoral. The meaning of ethics is limited to economic
*affairs or sometimes to political affairs which fall into
the category of ‘government interests’. For example,

the scandal of Christine keeler and the Brithis.minister
'Profumo was not considered serious to British society
because ot 1ts sexual aspect ; it was condemnable because
Christine Keeler was also involved with a naval attaché
of the Russian Embassy, and thus her association with
a cabinet minister was a danger to state secrets ; on top
of this, this minister lied before the British Parliament !
Similar scandals come to light in the American Senate .
Englishmen and Americans who get involved in such
spying scandals usually take refuge in Russia. These
affairs are not considered immoral because of sexual
deviations, but because of the danger to state secrets !

Among jahili societies, writers, journalists and
editors advise both married and unmarried people that
free sexual relationships are not immoral. However, it is
immoral if a boy uses his partner, or a girl uses her part-
ner, for sex, while feeling no love in his or her heart.
It is bad if a wife continues to guard her chastity while
her love for her husband has vanished ; it is admirable
if she finds another lover. Dozens of stories are written
about this theme; many newspaper editorials, articles,
cartoons, serious and light columns- all invite to this
way of life.

From the point of view of ‘human’ progress, all
such societies are not civilised but are backward.

The line of human progress goes upward from
animal desires toward higher values. To control the
animal desires, a progressive society lays down the _
foundation of a family system in which human desirés find
satisfaction, as well as providing for the future generation

to be brought up in such a manner that it will continue
the human civilisation, in which human characteristics

flower to their full bloom. Obviously a society which
intends to control the animal characteristics, while
providing full opportunities for the development and
perfection of human characteristics, requires strong
safeguards for the peace and stability of the family, so
that it may perform its basic task free from the influences
of impulsive passions. On the other hand, if in a society
immoral teachings and poisonous suggestions are ram-
pant, and sexual activity is considered outside the sphere
of morality, then in that society the humanity of man
can hardly find a place to develop.

Thus, only Islamic values and morals, Islamic
teachings and safeguards, are worthy of mankind, and
from this unchanging and true measure of human pro-
gress, Islam is the real civilisation and Islamic society
is truly civilised.

* * *

Lastly, when man establishes the vice-gerency of
God on earth in all respects, by dedicating himself to
the service of God and freeing himself from servitude to
others, by establishing the system of life prescribed by
God and rejecting all other systems, by arranging his
life according to the Shari’ah of God and giving up all
other laws, by adopting the values and standards of
morality which are pleasing to God and rejecting all
cother standards and, after this, when he investigates the
laws governing the universe and uses them for the benefit
of all mankind, applies them to resources hidden in the
earth in accordance with the obligation imposed on him
by God as His vice-gerent on earth, unearths the trea-
sures and resources of food and raw materials for indus-
tries, and uses his technical and professional knowledge
for the development of various kinds of industries,
doing all these things as a God-fearing person and as a
representative of God; and when his attitude toward
the material and moral aspects of life is infused with this
spirit, only then does man become completely civilised
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;nd the society reach the height of civilisation, In Islam,
mere material invéntions are not considered as civilisa-
tion, as a jahili society can also have material prosperity.
In many places in the Qur’an, God has described societies
of this kind, which have attained material prosperity
while remaining jahili.

(Hud said to his people): “What is the matter with
you that you make a memorial at every high place
and build palaces as if you are immortal? When
you deal with others, you are tyrants. Then fear God,
and obey me. Fear Him Who gave you whatever
you know. He gave you animals, children, gardens
and rivers. I fear for you the day of a severe chas-
tisement.” (26 : 128-135)

(Salih said to his people): “Will you remain secure
here among these things — among gardens and
fountains, the farmland and palm trees with juicy
fruit? You build houses skillfully out of the moun-
tains. So fear God and obey me, and do not obey

the advice of the wasteful, those who make corrup-

tion in the earth and do not set things right.”
(26 : 146-152)

“So when they forgot what they were reminded
of, We opened unto thém the gates of everything
until, when they rejoiced in what they were given,
We seized them suddenly, and benold! ‘they were
greatly confounded. So the last remnant of the
people who did evil was cut off. Praise belongs to
God, the Sustainer of the Worlds.” (6 : 43-44)

“When the earth has taken on its glitter and has
decked itself fair, and its inhabitants think they
have power over it," Our* command comes upon
it by night or by day, and We make it as stubble,
as if yesterday it had not ﬂourish‘ed." (10 : 24)

But as we have said earlier, Islam does not look

3 w1th contempt at material progress and material inven-
i -tions ;, in fact, it considers them, when used under the

Divine system of life, as God’s gifts. In the Qur'an we
find that God promises His bounty to people when they
are obedient to Him.

(Noah said): I said to my people, ‘Ask forgiveness
from your Sustainer; indeed, He accepts repen-
tance. He will send upon you rain from the sky
continuously and will make you powerful through
wealth and children, and He will raise for you gar-
dens and make rivulets for you.” (71 :10-12)

““Had the people of those towns believed and feared
God, We would have opened blessings upon them
from the sky and the earth, but they rejected the
truth; so for their evil deeds We took them to
account.” (7 : 96)

But the important thing is that foundation on wich
the industrial structure is built, and those values which
bind a society, and through which a society acquires
the characteristics of the *human civilisation’.

* *x X

Since the basis of the Islamic society and the nature
of its growth, which give rise to its community, have a
unique character, one cannot apply to it those theories
which can explain the establishment and growth of jahili
societies. The Islamic society is born out of 2 movement,
and this movement continues within-it; it determines
the places and positions of individuals in the community
and then assign them roles and responsibilities.

The origin of this movement, from which this
community is born, is outside the human sphere and
outside this world. Its source is a belief which has come
from God to mankind, and which gives them a particu-
lar concept of the universe, of life of human history, of
values and purposes, and which defines for them a way
of life reflecting this concept. Thus the initial impetus
for the movement does not come from human minds,
nor from the physical world, but, as we have stated,

~ before, it comes from outside the earth and outside the*

human sphere; and this 1s the first distinctive feature
of the Islamic society and its organization.

In&eed. the origin of this movement is an element
outside the sphere of man and outside the phisical world.
This element,. which comes into existence from God's
will, is not something expected by any human being or
taken into consideration by anyone, and in the begin-
ning, no human endeavour enters into it. This Divine
element sows the seed of the Islamic movement and
simultaneously prepares the human being for action -
the one who believes in the faith which comes to him
from the Divine source. As soon as this single individual
believes in this faith, the Islamic community comes
into existence (potentially). This individual doe§\not-.
remain satisfied at having this faith, but stands up to
give its message. It is the nature of this faith that it is
a virile and dynamic movement: "the - power which
lights up this faith in this heart knows that it will not
remain concealed but will come out into the open and
will spread to others.

When the number of Believers reaches three, then
this faith tells them: “Now you are a community, a
distinct Islamic community, distinct from that jahili

society which does not live according. to this belief or

accept its basic premise.” Now the Islamic socicty has
come. into exlstence (dCIUd“)’)

These three individuals increase to ten, the ten to
a hundred, the hundred to a thousand, and the thousand
increase to twelve thousand -and the Islamic socicty
grows and becomes established.

During the progress of this movement, a struggle
would already -have started within the jahili society.
On the one side is this new-born society, which in its
belief and concepts, values and standards, existence
‘and organisation has separated itself from the jahili
society, and on the other side, the jahili society, from
which the Islamic society absorbs individuals. This

- -movement, from the momeént -of :its inception until

the growth and permanent existence of its society comes
about, tests every individual and assigns him a position
of responsibility according to his capacity, as measur-
ed by the Islamic balance and standards. The society
automatically recognises his capabilities, and he does
not need to come forward and announce his candidacy ;
in fact, his belief and the values to which he and his
society subscribe compel him to keep himself concealed
from the eyes of those who want to give him a responsi-
ble position.

But the movement which is a natural outgrowth
of the Islamic belief and which is the essence of the
Islamic society does not let any individual hide himself.
Every individual of this society must move! There
should be a movement in his belief, a movement in his
blood, a movement in his community, and in the struc-
ture of this organic society, and as the Jahiliyyah is all

‘around him, and its residual influences in his mind

and in the minds of those around him, the struggle
goes on and the Jihaad continues until the Day of Re-
surrection.

The ups and downs through which the movement

- passes determine the position and activity of every

individual in the movement, and the organic body of
this society is completed through the harmony between
its individuals and their activities..

This kind of beginning and this method of orga-
nisation are two of the characteristics of the Islamic
society which distinguish it from other societies in res-
pect of its existence and its structure, its nature and
its form, its system and the method of regulating this
system, and make it a unique and separate entity. It
cannot be understood by social theories alien to it,
nor can it be taught by methods foreign to its nature,
nor can it be brought into existence by ways borrowed
from other systems.

* * k

According to our unvarying definition of civili-
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zation, the Islamic society is not fust an entity of the -

past, to be studied in history, but it is-a demand of the
present and a hope of the future. Mankind can be dlgm-
fied, today or tomorrow, by striving toward this noble
civilization, by pulling itself out of the abyss of Jahiliyyah
into which it is falling. This is true not only for the indus-
trially and economically developed nations but also
for the backward nations.

The values to which we referred above as human
values were never attained by mankind except in the
period of Islamic civilization. We also ought to remember
that by the term ‘Islamic civilization’ we mean that
civilization in which these values are found to the highest
degree, and not a civilization which may make progress.
in industry, economics and science but in which thesc
values are suppressed

These values are not idealistic but are practical -
values which can be attained through human effort,
by applying the teachings of Islam correctly. These
values can be attained in any environment, whatever
the level of industrial and scientific progress may be,
as there is no contradiction ; in fact, material prosperity
and scientific progress are encouraged by the teachings
of Islam, as they pertain to man’s role as the vice-gerent
of God on earth.

Similarly, in countries which are industrially and
scientifically backward, these values teach people not
to remain just silent spectators but to strive for industrial
and scientific progress. A civilization with these values -
can develop anywhere and in any environment ; however,
the actual form it takes is not one, but depends on the
conditions and environment existing in the society in
which these values develop.

O

The Islamic society, in its form and extent and its
way of living, is not a fixed historic entity ; but its exis-
tence and its civilization are based on values which are
fixed historical realities. The word ‘historical’ used in
this context only means that these values took concrete
form in a particular period of human history. In fact,
these values, by their nature, do not belong to any parti-
cular period ; they are the truth which has come to man
from the Divine source — beyond the sphere of mankind

and beyond the sphere of the physical universe.

The Islamic civilization can take various forms in

its material and organisational structure, but the prin- .
ciples and’values on which it'is based are eternal and ==

unchangeable. These are: the worship of God alone,
the foundation of human relationships on the belief

in the Unity of God, the supremacy of the humanity
of man over-material things, the development of human *

values and the control of animalistic desires, respect

for the family, the assumption of the vice-gerency of .
God on earth according to His guidance and instruction, -

and in all affairs of this vice-gerency the rule of God’s

law (al-Shari’ah) and the way of life prescribed by Him. ‘

The forms of the Islamic civilization, constructed :

on these fixed principles, depend on actual conditions :
and are influenced by and change according to the stage -
of industrial, economic or scientific progress. These
forms are necessarily different and are a consequence

of the fact that Islam possesses sufficient flexibility to

enter into any system and mould that system according
to its purposes; but this flexibility in the eutward forms
of Islamic civilization does not mean any flexibility in

the Islamic belief, which is the fountainhead of this

civilization, nor is it to be considered as borrowed from
outside, for it is the character of this religion. However,
_ﬂexibility is not to be confused with fluidity. There is a
great difference between these two. :

When Islam entered the central part of Africa, it
clothed naked human beings, socialized them, brought
them out of te deep recesses of isolation, and taught
them the joy of work for exploring matérial resources. .
Similarly, it brought them out of the narrow circles of
tribe and clan into the vast circle of the Islamic communi-
ty, and out of the worship of pagan deities into the worship
of the Creator of the worlds. If this is not civilization,
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then what is it? This civilization was for this environ-
ment, and it used the actual resources which were avai-
lable. Similarly, if Islam enters into some other environ-
ment, then its civilization will take another form — but
with values which are eternal, — based on the existing
resources of that particular environment.

Thus, the development of the civilization, according
to the method and manner of Islam, does not depend
on any particular level of industrial, economic or scien-
tific progress. Wherever this civilization is established,
it will use all the resources, will develop them, and if in a
certain place these resources are non-existent, then it
will supply them and will provide the means for their
growth and progress. But in all situations it will be based
on its immutable and eternal principles, and wherever
such an Islamic society comes into existence, its particu-
lar character and its particular movement will also
come into existence, and will make it distinguished
and distinct from all jahili societies.

“The baptism of God - and who can baptize better
than God?”’ (2 : 138)

CHAPTER 8
A MUSLIM’S NATIONALITY AND HIS BELIEF

The day Islam gave a new concept of values ‘and
standards to mankind and showed the way to learn
these values and standards, it also provided it with a new
concept of human relationships. Islam came to return
man to his Sustainer and to make His guidance the only
source from which values and standards are to be obtai-
ned, as He is the Provider and Originator. All rela-
tionships ought to be based through Him, as we came
into being through His will and shall return to Him.

Islam came to establish only one relationship which
binds men together in the sight of God, and if this rela-
tionship is firmly established, then all other relationships

based on blood or other considerations become elimi-
nated.

“You will not find the people who believe in God
and the Hereafter taking as allies the enemies of
God and His Prophet, whether they be their fathers
or sons or brothers or fellow tribesmen.” (58 : 22)

In the world there is only one party of God; all
others are parties of Satan and rebellion.

“Those who believe fight in the cause of God, and
those who disbelieve fight in the cause of rebellion.
* Then fight the allies of Satan; indeed, Satan’s
strategy is weak.” (3 : 78) >

There is only one way to reach God: all other

ways do not lead to Him.

“This is My straight path. Then follow it, and do
not follow other ways which will scatter you from
His path.” (6 : 153)

For human life, there is only one true system, and
“that is Islam; all other systems are Jahiliyyah.

“Do they want a judgement of the Days of Igno-
rance? Yet who is better in judgement than God,
for a people having sure faith? (5:50) -

There is only one law which ought to be followed,
and that is the Shari’ah from God; what is other than
it is mere caprice.

“We have set thee on a way ordained (by God) ;
then follow it, and do not follow the desires of those
who have no knowledge.” (45 18)

The truth is one and indivSibl&; anything different
from it is error.

“Is anything left besides error, beyond the truth ?
Then whither do you go?” (10 : 32)

There is only one place on earth which can be called
the home of Islam (Dar-ul-Islam), and it is that place
where the Islamic state is established and the Shari’ah
is the authority and God’s limits are observed, and

where all the Muslims administer the affairs of fhe state
with mutual consulation. The rest of the world is the
home of hostility (Dar-ul-Harb). A Muslim can have
only two possible relations with Dar-ul-Harb: peace
with a contractual agreement, or war. A country with
which there is a treaty will not be considered the home
of Islam.

“Those who believed, and migrated, and strove
with their wealth and their persons in the cause
of God, and those who gave them refuge and helped
them, are the protectors of each other. As to those
who believed but did not emigrate, you have no
responsibility for their protection until they emi-
grate; but if they ask your help in religion, it is
your duty to help them, except against a people
between whom and you there is a treaty; and God
sees whatever you do. Those who disbelieve are
the allies of each other. If you do not do this, there
will be oppression in the earth and a great distru-
bance. Those who believe, and migrate, and fight
in the cause of God, and those who give them refuge
and help them, are in truth Believers. For them is
forgiveness and generous provision. And those
.who accept -Faith afterwards and migrate and
strive along with‘you, they are of you.” (8 : 72-75)
Islam came with this total guidance and decisive
teaching. It came to elevate man above, and release him
from, the bonds of the earth and soil, the bonds of flesh
and blood — which are also the bonds of the earth and
soil. A Muslim has no country except that part of the
earth where the Shari’ah of God is established and human
relationships are based on the foundation of relationship
with God ; a Muslim has no nationality except his belief,
which makes him a member of the Muslim community
in Dar-ul-Islam; a Muslim has no relatives except
those who share the belief in God, and thus a bond is
established between him and other Believers through
their relationship with God.

A Muslim has no relationship with his mother,
father, brother, wife and other family members except
through their relationship with the Creator, and then
they are also joined through blood.

“O mankind, remain conscious of your Sustainer,
Who create® you from one soul and created from
it its mate, and from the two of them scattered a
great many men and women. Remain conscious
of God, from Whose authority you make demands,
and reverence the wombs which bore.” (4 : 1)

However, Divine relationship does not prohibit
a Muslim from treating his parents with kindness and
consideration, in spite of differences of belief, as long
as they do not join the front lines of the enemies of Islam.
However, if they openly declare their alliance with the
enemies of Islam, then all the filial relationships of a
Muslim are cut off and he is not bound to be kind and
considerate to them. Abdullah, son of Abdullah bin
Ubayy, has presented us with a bright exemple in this
respect.

Ibn Jarir, on the authority of 1bn Ziad, has reported

that the Prophet called Abdullah, son of Abdullah
bin Ubayy, and said, “Do you know what your father
said ? 7 Abdullah asked, **May my parents be a ransom
for you; what did my father say ?"” The Prophet replied,
“He said, ‘If we return to Medina (from the battle),
the one with honour will throw out the one who is des-
pised.”Abdullah then said, “O Messenger of God, by
God, he told the truth. You are the one with honour
and he is the one who is despised. O Messenger of God,
the people of Medina know that before you came to
Medina, no one was more obedient to his father than I
was. But now, if it is the pleasure of God and His Prophet
that I cut off his head, then I shall do so.”” The Prophet
replied, “No”. When the Muslims returned to Medina,

Abdullah stood in front of the gate with his sword &gpwa -

over his father’s head, telling him, “Did you say'ﬁa

if we return to Medina then the one with honour ‘will
throw out the one who is despised? By God, now you :

: will know whether you have honour, or God’s Messen-

AL ISLAM

ger ! By God, until God and His Messenger give permis-
sion, you cannot enter Medina, nor will you have refuge
from me!” Ibn Ubayy cried aloud and said twice, ““Peo-
ple of khazraj, see how my son is preventing me from
entering my home!”’ But his son Abdullah kept repeating
that unless the Prophet gave permission he would not
let him enter Medina. Hearing this noise, some people
gathered aroud and started pleading with Abdullah,
but he stood his ground. Some people went to the Prophet
and reported this incident. He told them, “Tell Abdullah
to let his father enter”. When Abdullah got this message,

he then told his father, “Since the Prophet has given
permission, you can enter now.”’

When the relationship of the belief s established;
whether there by any relationship of blood or not, the
Believers become like brothers. God Most High says,

~ “Indeed, the Believers are brothers,”” which is a limitation

as well as a prescription. He also says :

“Those who believed, and migrated, and strove
with their wealth and their persons in the cause of
God, and those who gave them refuge and helped
them, ‘are the protectors of each other.” (8 : 72)

The protection which is referred to in this verse is
not limited to a single generation, but encompasses
future generations as well, thus linking the future genera-
tions with the peast generation in a sacred and eternal
bond of love, loyalty and kindness.

“Those who lived (in Medina) before the Emigrants
and believed, love the Emigrants and do not find
in their hearts any grudge when thou givest them
something, but give them preference over themselves,
even though they may be poor. Indeed, the ones
who restrain themselves from greed achieve pros-
perity. Those who came after them (the Emigrants)
say; ‘Our Lord! Forgive us and our brothers
who entered the Faith before us, and leave not in
our hearts any grievance against those who belie-
__ved. Qur Lord! Thou art indeed Most Kind, Most -
Merciful.” (59 : 9-10) !

* *x %

God Most High has related the stories of earlier
Prophets in the Qur’an as an example for the Believers.
In various periods the Prophets of God lighted the flame
of faith and guided the Believers.

*“And Noah called upon his Lord and said, ‘O my
Lord, surely my son is of my family, and thy promise
is true, and thou art the Justest of Judges’. He said,
‘O Noah, he is not of thy family, as his conduct is
unrighteous ; so do not ask of me that of which
thou hast no knowledge. I give thee the counsel not
to act like the ignorant.” Noah said, ‘O my Lord, I
seek refuge with thee lest I ask thee for that of
which I have no knowledge, and unless thou forgive
me and have mercy on me, I shall be lost™.’

(11 : 45-47)

“And when his Lord tried Abraham with certain
commands which he fulfilled, he said, ‘I will make
thee a leader of people’. He said, ‘And also those
from among my offspring’ ? He answered, ‘My
promise does not extent to the evildoers”. (1 : 124)

“And when Abraham sald, ‘My Lord ! Make this
a city of peace and feed its people with fruits, such
of them as believe in God and the Last Day’. He
said, ‘And those who reject faith, I will grant them
their pleasure for a while, but will eventually drive
them to the chastisement of the Fire. What an evil
destination!” (2 : 126)

When the Prophet Abraham saw his father and his
people persistent in their error, he turned away ﬁ'om
them and said,

“I leave thee and those upon whom thou callest
besides God. I will only call upon my Sustainer,
and hope that my Lord will not disappoint me’’
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(19 : 48)

In relatirig the story of Abraham and his peonrle,
God has highlighted those aspects which are to be an
example for the Believers.

“Indeed, Abraham and his companions are an
example for you, when they told their people, ‘We
have nothing to do with you and with whatever you
‘worship besides God. We reject them; and now
there is perpetual enmity and anger between you
and us unless you believe in One God.” (60 : 4)

When those young and courageous friends who
are known as the Companions of the Cave saw that their
country among their family and tribe, they left them
all, migrated from their country, and ran toward their

* Sustainer so that they could live as His servants.

“They were youths who believed in their Lord,
and We advanced them in guidance. We -gave
strength to hearts, so that they stood up and said,
~ ‘Our Lord is the Lord of the heavens and the earth.
-+ We shall not call upon any-god apart from Him.
If we did, we should indeed have said an awful
thing. These our people have taken for worship
gods other than Him. ‘Why do. they not bring a-
¢clear proof for what they do? Who can be more
wrong than such as invert a falsehood against God ?
. So, when you turn away from them and the things
they worship other than God, take refuge in the
i cave. Your Lord will shower mercies on you and
will provide ease and comfort for your affaus” !
(18 : 13-16)

The wife of Noah and the wife of Lot were separated
from their husbands only becatise their beliefs were
‘dlﬂ'erent

. “God gives as an example for the unbelievers the
... wife of Noah and the wife of Lot. They were married
to two of Our righteous servant; but they were
false to their husbands, and they profited nothing
before God on their account, but were told, ‘Enter
you both into the fire along with those who enter it.”
(66 : 10)

Then there is another kind of example in the wife
of Pharoah.

“And God gives as an example to those who believe

the wife of Pharoah. Behold, she said, ‘My Lord,

build for me in nearness to thee a mansion in heaven,
and save me from Pharoah and his doings, -and
save me from those who do wrong.” (66 : 11)

Similarly, the Qur’an describes examples of dlffetent
kmds of relationships. In the story of Noah we have an
example of the paternal: relatlonshlp ; in the story of

- Abraham, an example of the son and of the country ;

in tﬁ'&story_‘f the Companions of the Cave a compre-
hensive example of relatives, tribe and home country.
In the stories of Noah, Lot and Pharoah there is an
example of marital relationships. ;

After a description of the lives of the great Prophets

" and their relationships, we now turn to the Middle

‘Community, that is, that of the early Muslims. We find
'similar examples and experiences in this community in
great numbers. This community followed the Divine
path which God has chosen for the Believers. When
in other
words, when the very first relationship joining one man
w1th another was broken, — then persons of the same
farmly or tribe were divided into different was broken, —
then persons of the same family. or tribe were divided
into different groups. God Most High says in praise

of the Believers :

“You will not find any people who believe in God

and the Last Day loving those who fight God and

His Messanger, even though they be their fathers,

. or their sons, or their brothers, .or their kindred.
- These are the people on whose hearts God has

" imprinted faith and strengthened them "with a

" and which he defends, is not a picce of land ;

spirit from Himself. And He will admit them to

Gardens beneath which rivers flow, to dwell therein.
God will be well-pleased with them and they with
Him. They are the party of God; truly the party
of God will prosper.’ (58 : 22)

‘We see that the blood relationships between Muham-
mad - peace be on him-and his uncle Abu'Lahab
and his cousin ‘Amr bin Hisham (Abu Jahl) were bro-
ken, and that the Emigrants from Mecca were figh-
ting against their families and relatives and were in the
front lines of Badr, while on the other hand their relations
with the Helpers of Medina became strengthened on the
basis of a common faith. They became like brothers,
even more than blood relatives. This relationship esta-
blished a new brotherhood of Muslims in which were

included Arabs and non-Arabs. Suhaib from Rome and "

Bilal from Abyssinia and Selman from Persia were all
brothers. There was no tribal partisanship among them.
The pride of lineage was ended, the voice of nationalism
was silenced, and the Messenger of God addressed them :

© “Get rid of these partisanships; these are foul things”,
and “He is not one of us who calls toward partisanship,
who ‘i&hts for partisanship. .and_ who dies for parti-

sanship.”

_ Thus this partnsanshlp the partlsanshlp of lmeage -

ended; and this slogan —the slogan of race—died;
and this pride —the pride of nationality — vanished ;
and man’s spirit soared to higher horizons, freed from
the bondage of flesh and blood and the pride of soil

- and country. From that day, the Muslim’s country has

not been a piece of land, but the honieland of Islam
(Dar-ul-Islam) — the homeland where faith rules and
the Shari’ah of God holds sway, the homeland in which

~ he took refuge and which he defended, and in trying to
extend it, he become martyred. This Islamic homeland

is a refuge for any who accepts the Islamic Shari’ah to

_be the law of the state, as is the case with the Dhimmies .

But any place where the Islamic Shari’ah is not enforced
and where Islam is not dominant becomes the home of

- hostility (Dar-ul-Harb) for both the Muslim and the

Dhimmi. A Muslim will remain prepared to fight against
it, whether it be his birthplace or a place where his rela-

tives reside or where his property or any other material -

interests are located.

And thus Muhammad - peace be on him — fought
against the city of Mecca, although it was his birthplace,
and his relatives lived there, and he and his Companions
had houses and property there which they had left when

. they migrated; yet the soil of Mecca did not become

Dar-ul-Islam for him and his followers until it surren-

dered to Islam and the Shari’ah became operative in it.
*x %k %

This, and only this, is Islam. Islam is not a few words
pronounced by the tongue, or birth in a country called
Islamic, or an inheritance from a Muslim father.

“No, by thy Sustainer, they have not believed
until they make thee the arbiter of their disputes,

and then do not fird any én'evance against thy.

* decision but submit with full submission.” (4 : 65)

Only this is Islam, and only this is Dar-ul-Islam —
not the soil, not the race, not the lineage, not the tribe,
and not the family.

Islam freed all humanity from the ties of the earth
so that they might soar toward the skies, and freed them
from the chains of blood relationships — the biological
chains — so that they might risc above the angels.

The homeland of the Muslim, in which he lives
the natio-
nality of the Muslim, by which he is identified, is not the
nationality determined by a government; the family
of .the Muslim, in which he finds solace and which he
defends, -is not blood relationships; the flag of the
Muslim, which he honours and under which he is marty-
red, is not the flag of a country; and the victory of the
Mus}_im, which he celebrates and for which he is thankful
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to God, is not a military victory. It is what God has
described : : '
“When God's help and victory comes, and thou
seest people entering into God’s religion in multi-
tudes, then celebrate the praises of thy Lord and
ask His forgiveness. Indeed, He is the Acceptor
of Repentance.” (110 : 1-3) _
The victory is achieved under the banner of faith,-
and under no other banners; the striving is purely for
the sake of God, for the success of His religion and His
law, for the protection of Dar-ul-Islam, the particulars
of which we have described above, and for no other
purpose. It is not for the spoils or for fame, nor for the
honour of the country or nation, nor for the mere pro{éc-

tion of one’s family except when supporting them against

‘ .rehgtous -persecution.

The honour of martyrdom is achieved only when
one is fighting in the cause of God, and if one is killed

. for any other purpose this honour will not be attained.

Any country which fights the Muslim because of
hxs belief and prevents him from practicing his religion,
and in which the Shari’ah is suspended, is Dar-ul-Harb,

~even though his family or his relatives or his people

live in it, or his capital is invested and his trade or commer-
ce is in that country ; and any country where the Islamic
‘faith is dominant and its Shari’ah is operative is Dar-ul-
Islam, even though the Muslim’s family or relatives
‘or his people do not live there, and he does not have
any commermal relations with it. :

The fatherland is that place where the Islamic
faith, the Islamic way-of life, and the Shari’ah of God is
dominant; only this meaning of ‘fatherland’ is worthy
of the human :being. Similarly, ‘nationality’ means.
belief and a way of life, and only this relationship is
worthy of man’s dignity.

Grouping according to family and tribe and nation,
and race and colour and country, are residues of the
primitive state of man; these jahili groupings are from
a period when man’s spiritual values were at a low stage.
The Prophet — peace be on him — has called them ‘“‘dead

. things” against which man’s spirit should reyolt.

When the Jews claimed to mhewhmw
of God on the basis of their race and nationality, God
Most High rejected their claim and declared that in
every period, in every race and in every nation, there
is only one criterion: that of faith. S

“And they say : ‘Be Jews, or Christians ; then you
will be guided’. Say : ‘Not so : The way of Abraham,
the pure in faith ; and he was not among the poly-
theists’. Say : ‘We believe in God, and what has
come down to us, and what has come down to
Abraham, Ismail and Isaac and Jacob and the
Tribes (of Israelites), and what was given to Moses
and-Jesus and to other Prophets by their Sustainer.
We do not make any distinction among them, and

we have submitted to Him. If then they believe as 4

you have believed, they are guided ; but if they
turn away, then indeed they are stubborn. Then
God suffices for you, and ‘He is All-Hearing, All-
Knowing. The baptism of God and who can baptlse
better than God? And we worship Him alone.”
(2 :135-138)

The people who are really chosen by God are the
Muslim community which has gathered under God’s
banner without regard to differences of races, nations,
colours and countries.

“You are the best community raised for the good

of mankind. You enjoin what is good and forbid

what is evil, and you believe in God.” (3 : 110)

This is that community in the first generation—or

which there were Abu Bakr from Arabia, Bilal from |
Abyssinia, Suhaib from Syria, Selman from Persia, |
and their brothers in faith. The generations which follo- |

i

wed them were similar. Nationalism here is belief, |

homeland here is Dar-ul-Islam, the ruler here is God,
ax_:d the constitution here is the Qur’an.

This noble conception of homeland, of nntnonallty,
and of relationship should become imprinted on the

~a—
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hearts of those- who invite others toward God. They
should remove all influences of Jahiliyyah which mak.
this concept impure and which may have the slightest
element of hidden Shirk, such as Shirk in relation t¢
homeland, or in relation to race or nation, or in relation
to lineage or material interests. All these have been

mentiondd by God Most High in one verse, in which

He has placed them in one side of the balance and the
belief and its respoisibilities in the other side, and
invites people to choose.
“Say : If your fathers and your sons and yow
brothers and your spouses and your relatives, and
the wealth which you have acqui'red, and the com-
merce in which you fear decline, and the homes
in which you tuke delight, are dearer to you thar
God and His Mcssenger and striving in His cause
ther wait unti! Gdd brings His judgment ; and
God does not juidc th rebellious people.”” (9 : 24)
Simularly, the callers i Islam should not have any
superficial doubts in their hiearts concerning the nature
of Jahiliyyah and the nature of Islam, and the charac-
teristics of Dar-ul-Harb and of Dar-ul-Islam, for through
these doubts many are led to confusion. Indeed, there
is no Islam in a land where Islam is not dominant and
where its Shari’ah is not established; and that place is
not Dar-ul-Islam where Islam’s way of life and its laws
are dot practiced. There is nothmg beyond faith except
unbelief, nothing beyond Islam except Jahiliyyah, nothing
beyond the truth except falsehood.

CHAPTER 9

FAR-REACHING -CHANGES

When we invite people to Islam, whether they arc
Believers or non-believers, we should keep in mind one
fact, a fact which is a characteristic of Islam itself and
which can be seen in its history. Islam is a comprehensive
concept of life and the universe with its own unique
characteristics. The concept of human life in all its
aspects and relationships which are derived from it is
also a complete system which has its particular character-
istics. This concept is basically against all the new or
old jahili concepts. Although there might be some details
in which there are similarities between Islam and the

 jahili concepts, in relation to the principles from which

these particulars are derived, the Islamic concept is
different from all other theories with which man has

‘ been fAmiliar.

The first function of Islam is that it moulds human
life according to this concept and gives it a practical
form, and establishes a system in the world which has
been prescribed by God ; and for this very purpose
God has raised this Muslim nation to bea practlcal
example for mankind. God Most High says :

“You are the best community raised for the good
of mankind. You enjoin what is good and forbid
what is cvil, and you believe in God”. (3 : 110)
and He characterizes this community as follow :
“Those who, if We givw them authority in the land,
establish regular prayers, jay Zakat, enjoin good,
and forbid evil.” (22 : 41)

It is not the function of Islam to compromise with
the concepts of Jahiliyyah which are current in the
.world or to co-exist in the same land together with a
jahili system. This was not the case when it first appeared
in the world, nor will it be today or in the future. -Jahil-
iyyah, to whatever period it belongs, is Jahiliyyah ; that ,
is, deuatlon from the worship of One God and the way

of life prescnbed by God. It derives its system and laws

~ and regulations and habits and standards and values

from a source other than God. On the other hand, Islam
is submission to God, and its function is to invite people
away from Jahiliyyah toward Islam. :
d Jahlllyyah is the wUrsmp ot some people by others s
that is to say, some people become dominant and make

iaws for others, regardless of whether these laws are -

against God’s injunctions and without caring for the:

use or misuse of their authority.
Islam, on the other fiany; is people’s worshipping.

God alone, and deriving concepts and beliefs, laws and.
,,gc;ulatiohs and values from the authority of God, and

*reeing themselves from. servitude to God’s servants.
This is the very nature of Islam and the nature of its
role on the earth. This point should be emphasised to
anyone whomsoever we invite to Islam, whether they

be Muslims or non-Muslims. i
Islam cannot accept any mixing with Jahihyyah,

either in its concept or in the modes of living which are
derived from this concept. Either Islam will remain,
or-Jahiliyyah ; Islam cannot accept or agree to a situation
which is half-Islam and half-Jahiliyyah. In this respect
Islam’s stand is very clear. It says that the truth is one
and cannot be divided; if it is not the truth, then it
must be falsehood. The mixing and co-existence of the
truth and falsehood is impossible. Command belongs
to God, or otherwise to Jahiliyyah; God’s Shari’ah

will prevail, or else people’s desires.
“Ang judge between them according to what God

has revealed, and do not follow their opinions, and
beware of them lest they confuse thee in matters
which God has revealed to thee.”” (5 : 49)

“Then invite them to this, and remain steadfast
to what thou hast been commanded, and do not
follow their desires.” (42 : 15)

“Do they want a judgment from the Days of Igno-

rance? Yet who is better in judgment than God,

for a people having sure faith? (5 : 50)

“And if they do not respond to thee, then know

that they are following their own opinions; and

who can be more misguided than one who follows™
his own opinion against the guidance from God ?

Indeed, God does not guide the wicked people”.

(28 : 50) :

“We have set thee on a way ordained (by God) :

then follow it, and do not follow the desires of

those who have no knowledge. They will not avait
thee anything before God. Surely the evil-doers
are friends of one another, and God is the Friend

of the Godfearing.” (45 : 18)

These verses make it clear that there are only two
ways, and no third possibility exists: either to submit
to God and His Messenger — peace be on him — or else
to follow Jahiliyyah. If the law given by God is not
made the arbiter, theh naturally one will deviate from it.
After this clear and decisive injunction from God Most
High there is no room for any controversy or excuse-

making.
The foremost duty of Islam in this-world is to depose

Jahiliyyah from the leadership of man, and to take tHe
leadership into its own hands and enforce the particular
way of life which is its permanent feature. The purpose
of this rightly guided leadership is the good and success
of mankind, the good which proceeds from returning
to the Creator and the success which comes from being
in harmony with the rest of the universe. The intention
is to raise human beings to that high position which
God has chosen for them and to free them from the
slavery of desires. This purpose is explained by Raba’i

bin ‘Amer, when he replied to the commander-in-chief
of the Persian army, Rustum. Rustum asked, “For
what purpose have you come?” Raba’i answered,
“God has sent us to bring anyone who wishes from-
servitude to men into the service of God alone, from
the narrowness of this world into the vastness of thns

into the justice of Islam.”
Islam did not come to support peoples Uésires

which are expressed in their concepts, institutions, modes
of living, and habits and traditions, whether they were;
prevalent at the advent of Islam or are prevalent now.,
both in the East and in the West. Islam does not sanction
the rule of selfish desires. It has come to abolish all
such concepts, laws, customs and traditions, and to
replace them with a new concept of human life, to create

a new world on the foundation of submission to the,
Creator. Sométimes it appears that some parts ot ISiaiu

resemble some aspects of the life of people in Jahiliyyah ;
but these aspects are not jahili nor are they from Jahi-
liyyah. This apparent ressemblance in some minor

_aspects_is-a mere coincidence ; the :roots of the two
trees are enurely different. The tree ‘of Islam has. been

sc'vn and nurtured by the wisdom of God, while the tree
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of Jahiliyyah is the product of the soil of human desires.

“The fertile piece of land grows good’ vegetation

with the permission of its Lord, while the bad land

brings forth but little.” (7 : 58)

Jahiliyyah is evil and corrupt, whether it be of the
ancient or modern variety. Its outward manifestations
may be different during different epochs, yet its roots
are the same. Its roots are in human desires, which do
not let people come out of their ignorance and self-
importance, or in the interests of some persons or some
classes or some nations or some races, which interests
prevail over the demand for justice, truth and goodness.
But the pure law of God cuts through these roots and
provides a system of laws which has no human inter-
ference, and it is not influenced by human ignorance
or human desire or the interests of a particular group of
people. :

This is the basic difference between the concept of
life taught by God and man made theories, and hence
it is impossible to gather them together under one system.
It is fruitless to try to construct a system of life which
is half-Islam and half-Jahiliyyah. God does not forgive
any association with His person, and He does not accept
any association with His revealed way of life. Both are
equally Shirk in the sight of God, as both are the product
of the same mentality.

This truth ought to be firmly and clearly impressed
on our minds, and when we present Islam to people
our tongues should not hesitate to pronounce it, nor
should we be ashamed, nor should we leave any doubt -
in people’s minds, nor leave them until they are assured
that if they follow Islam their lives will be completely
changed. Islam will change their concepts of life as well
as their modes of  behaviour completely. As it changes
them, it bestows on them blessings beyond imagination
by uplifting their concepts, improving their modes ot
behaviour, and bringing them closer to the position
of dignity worthy of human life. Nothing will remain ,

of the modes of Jahiliyyah in which they were steeped, o

except some minor aspects which by accident appear

similar to some aspects of Islam. Even these will not

remain exactly the same as they become joined to the
great root of Islam, which is clearly different from the
root to which they had been joined so far, the fruitless
and evil root of Jahiliyyah. During this process it will
not deprive them of any of the knowledge based on
scientific observation ; indeed, it gives a great impetus

in this direction.
‘When we call people to Islam it is our duty to make

them understand that it is not one of the man-made
religions or ideologies, nor is it a man- -made system —
with various names, banners and paraphernalia, — but
it is Islam, and nothing else. Islam has its own permanent
personality and permanent concept and permanent
modes. Islam guarantees for mankind a blessing greater
than all these man-made systems. Islam is noble, pure,
just, beautiful, springing from the source of the Most

High, the Most Great God.

When we understand the essence of Islam in this
manner, this understanding in itself creates in us confi-
dence and power, compassion and sympathy, while
presentmg Islam to the people : the confidence of a2 man
who knows that he is with the truth, while what the
people have 1s raisehood ; and the compassion of a

‘person who sees the suffering of mankind and knows

- how to bring them to ease ; and the sympathy of a person
who sees the error of the people and knows what supreme
guidance is.

We need not rationalize Islam to them, need not

"appease their desires and distorted concepts. We will

be extremely outspoken with them: “The ignorance in
which you are living makes you impure, and God wants
*o purify you ; the customs which you follow are defiling,
and God wants to cleanse you; the life you are living
is low,,and God ‘Wants to_uplift_you; the condition
which you are in is troublesome depressmg and bdse,
and God wants to give you ease, mercy and’ goodness.
Islam will ehange your concepts, your modes of hvmg
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and your values ; will ralse you to another life so that you
will look upon the life 'you are now living with disgust ;

WQI show you.modes of living such that you will look :

upon all other modes, whether Eastern or Western,

‘with contempt ; and will introduce you to values such
that you will look upon all current values in the world
with disdain. And if, because of the sorry state you are
in, you cannot see the true picture of the Islamic life,
since your enemies —the enemies of this religion — are
all united against the establishment of this way of life,
against its taking a practical form, then let us show it to
you; and, thank God, its picture is in our hearts, seen
through the windows of our Qur’an, of our Shari’ah, of
our history, of our concept of the future, whose coming

1

we do not doubt! A
This is the way in which we ought to address people
while presenting Islam. This is the truth, and this was
ithe form in which Islam addressed people for the first
time; this was the form, whether it was in the Arabian
insula,| in Persia or in the Roman provinces, or in
whatever other places it went.

Islam looked at them from a helght as this is its
true position, and. addressed them with extreme love
and kindess, as this is its true temperament, and explained
everything to them with complete clarity, without any
ambiguity, as this is its method. It never said to them that
it would not touch their way of living, their modes,
their concepts and their values except perhaps slightly ;
it did not propose similarities with their system or man-
;nm to please them, as some do today when they present
Islam to the people under the names of ‘Islamic Demo-
cracy’ or ‘Islamic Socialism’, or sometimes by saying
that the current economic or pelitical or legal systems
in the world need not be changed except a little to be

acceptable Islamically. The purpose of all this rationa- '

{isation is- to appease people’s deglres 1

Indeed, the matter is entirely different! The change
vftom this Jahiliyyah, which has encompassed the earth,
)tto Islam is vast and far-reaching; and the Islamic life

isthe opposite of all modes of jahili life, whether ancient

or modern. The miserable state of mankind is not alle-

iviated by a few minor changes in current systems and

imodes. Mankind will never come out of it without this
t and far-reaching change —the change from the
ys ot the created to the way of the Creator, from the
tems of men to the system of the Lord of men, and

rom the commands of servants to the command of the
rd of servants.

This is a fact — a fact which we proclaim, and pro- \

claim loudly, without leaving any doubt or ambiguity
in the minds of people.

In the beginning, people may dislike this method

of giving the message, may run away from it, and may
be afraid of it. But the people disliked it, ran away from
it, and were afraid of it when Islam was presented to
them for the first time. They hated it and were hurt when
Muhammad — peace be on him — criticised their con-
pepts, derided their deities, rejected their modes of
behaviour, turned away from their habits and customs,
and adopted for himself and for the few Believers who.
were with him modes of behaviour, values and customs
pther than the modes, values and customs of Jahiliyyah.

. Then what happened? They loved the same truth
‘which at first seemed to strange to them, from which
they ran away “as if they were startled donkeys fleeing
before a lion...”” (74 : 50-51), against which they fought
with all their power and strategy, greviously torturing
its adherents when they were weak in Mecca and figh-
ting with them mcessantly when they were strong in
Medina.

The conditions which the Islamic Call had to face
in its first period were not more favourable or better

than the conditions of-today. It was an unknown thing,
rejected by Jahiliyyah ; it was confined to the valley of

‘Mecca, hounded by the people in power and authority ;
and, at that time, it was a complete stranger to the whole
Iworld. It was surrounded by mighty and proud empires

which were against 1ts basic teachings and purposes. In
spite of all this it was a powerful Call, as it is powerful
today and will remain powerful tomorrow. The source
of its real power is hidden in the very nature of this belief ;
that is, why it can operate under the worst conditions
and in the face of the most severe opposition. It derives
its power from the simple and clear truth on which it
stands. Its balanced teachings are according to human
nature — that nature which cannot tolerate any resistance
for very long —and it is in its power to lead mankind
ever toward progress, no matter in what stage of econo-
mic, social, scientific or intellectual backwardness or
development it may be. Another secret of its power is
that is challenges Jahiliyyah and its physical power
without agreeing to change even a single letter of its
principles. It does not compromise with jahili inclina-
ttions nor does it use rationalisations. It proclaims the
';truth bodly so that people may understand that it is good,
that it is a mercy and a blessing.

It is God Who created men and Who knows their
nature and the passages to their hearts. He knows how
they accept the truth when it is proclaimed boldly,
clearly, forcefully, and without hesitation and doubt !

Indeed, the capacity exists in human nature to change

completely from one way of life to another; and this is
much easier for it than many partial changes. And if

the complete change were to be from one system of life
to another which is higher, more perfect and purer than
the former, this complete change is agreeable to human
psychology. But who would be agreeable to changing
from a system of Jahiliyyah to the system of Islam if
the Islamic system were no more than a little change
:here and a little variation there? To continue with the
former system is more logical. At least it is an established
order, amenable to reform and change ; then what is the
need to abandon it for an order not yet established or
‘applled while it continues to resemble the old order in

'all its major characteristics ?
* 0% %

Similarly, we find some people who, when talking .

about Islam, present it to the people as if it were some-
}thing which is being accused and they want to defend
it against the accusation. Among their defenses, one
‘goes like “this: “It is said that modern systems have
ﬁone such and such, while Islam did not do anything
comparable But listen! It did all this some fourteen
'hundred years before modern civilizations!”

Woe to such a defense! Shame on such a defense !

Indeed, Islam does not take its justifications from
the jahili system and its evil derivatives. And these ‘civi-
lizations’, which have dazzled many and have defeated
their spirits, are nothing but a jahili system at heart,

;and this system is erroneous, hollow and worthless in :
companson with Islam. The argument that the people.

nving under it are in a better condition than the people
of a so-called Islamic country or ‘the Islamic world’
has no weight. The people in these countries have reached
this wretched state by abandoning Islam, and not because
they are Muslims. The argumant which Islam presents
fto people is this: Most certainly Islam is better beyond
imagination. It has come to.change Jahiliyyah, not to

ontinue it; to elevate mankind from its depravity,
and not to bless its manifestations which have taken
the garb of ‘civilization’.

We ought not to be defeated to such an extent that
we start looking for similarities with Islam in the current
,systems or in some current religions or in some current
ideas; we reject these systems in the East as well as in
the West. We reject them all, as indeed they are retro-
gressive and in opposition to the direction toward which
Islam intends to take mankind.

When we address people in this fashin and present

to them the basic message of the comprehensive concept

of Islam, the justification for changing from one concept
to another, from one mode of living to another, will
come from the very depths of their being. But we will
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not address them with this ineffective argument, saying :
“Come from a system which is currently established to
to a system not yet applied; it will make only a little
change in the established order. You should have no
objection; you can continue to do what you have been
doing. It will not bother you except to ask for a few

changes in your habits, manners and inclinations, and will
preserve for you whatever pleases you and will not

‘touch it except very slightly.”

On the surface this method seems easy, but there
is no attraction in.it; moreover, it is not based on the
truth. The truth is that Islam not only changes concepts
and attitudes, but also the system and modes, laws
and customs, since this change is so fundamental that
no relationship can remain with the jahili way of life,
the life which mankind is living. It is sufficient to say
that it brings them both in general and in particular
from servitude to men into the service of God, Who is
One :

“Believe if one wishes or reject if one wishes.”

“And if one rejects, then God is independent of His
creation.”

The question in essence is that of unbelief  and
belief, of association with God and the Unity of God,
and of Jahiliyyah and Islam. This ought to be made
clear. Indeed, people are not Muslims, as they proclaim
to be, as long as.they live the life of Jahiliyyah. If someone
loves to deceive himself or to deceive others by believing
that Islam can be brought in line with this Jahiliyyah,
it is up to him. But whether this deception is for others,
it cannot change anything of the actual reality. This is
not Islam, and they are not Muslims. Today the task
of the Call is'to return these ignorant people to Islam
and make them into Muslims all over again.

We are not inviting people to Islam to obtain some
reward from them; we do not desire anything at all
for ourselves, nor is our accounting and reward with
the people. Indeed, we invite people to Islam because
we love them and we wish them well, although they may
torture us; and this is the characteristic of the caller to
Islam and this is his motivation. The people are entitled
:to learn from us the nature of Islam and the nature of
the obligations it imposes on them, as well as the great
blessmg which it bestows on them. They are also entitled
'to know that the nature of what they are doing is nothing
but ‘Jahiliyyah; it is indeed Jahiliyyah, with nothing
in it from Islam. It is mere desire as long as it is not the
Shari’ah; and it is error as long as it is not the truth —
and what is beyond the truth but error ! ;

* % %

There is nothing in our Islam of which we are asha-
‘med or anxious about defending ; there is nothing in it to
be smuggled to the people with deception, nor do we
'muffle the loud truth which it proclaims. This is the
defeated mentality, defeated before the West and before
the East and before this and that mode of Jahiliyyah,
‘which is found in some people — ‘Muslims’ — who search
for resemblances to Islam in man-made systems, or who
find justification for the actions of Islam and its decision
concerning certain matters by means of the actions of
jahili civilisation.

A person who feels the need of defense, justification
and apology is not capable of presenting Islam to people.

Indeed, he is a person who lives the life of Jahiliyyah,
hollow and full of contradictions, defects and evils, and
intends to provide justification for the Jahiliyyah he is
in. These are the offenders against Islam and they distract
some sincere persons. They confuse Islam’s true nature
by their defense, as if Islam were something accused
standing at trial, anxious for its own defense. :

During my stay in the United States, there were
some people of this kind who used to argue with us — with
us few who were considered to be on the side of Islam.
Some of them took the position of defense and justifi-
cation. I, on the other hand, took the position of attacking
the Western Jahiliyyah, its shaky religious beliefs, its
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social and economic modes, and its iminoralities :
“Look at these concepts of the Trinity, Original Sin,
Sacrifice and Redemption, which are agreeable neither

‘to reason nor to conscience. Look at this ‘capitalism

with its monopolies, its usury and whatever else is unjust
in it;at this individual freedom, devoid of human
sympathy and responsibility for relatives except under
the force of law; at this materialistic attitude which
deadens the spirit ; at this behaviour, like animals, which
you call ‘free mixing of the sexes; at this vulgarity
which you call ‘emancipation of women;’ at these
unfair and cumbersome laws of marriage and divorce,
which are contrary to the demands of practical life;
and at this evil and fanatic racial discrimination. Then
look at Islam, with its logic, beauty, humanity and
happiness, which reaches the horizons to which man
strives but does not reach. It is a practical way of life

and its solutions are based on the foundation of the
wholesome nature of man.”

These were the realities of Western life which we

‘encountered. These facts, when seen in the light of Islam,

made the American people blush. Yet there are people
- exponents of Islam — who are defeated before this
filth in which Jahiliyyah is steeped, even to the extent that
they search for resemblances to Islam among this rubbish
heap of the West, and also among the evil and dirty
materialism of the East.

* * *

After this. there is no need for me to say: Certainly
we who present Islam to the people are not the ones
to go along with any of the concepts, modes and tradi-
tions of Jahiliyyah, however great its pressure on us
may be.

Our first task is to replace this Jahiliyyah with
Islamic ideas and traditions. This cannot be brought

- about by agreeing with Jahiliyyah and going along a few

steps with it from the very beginning, as some of us
think we ought to do, for this will simply mean that

- from the very beginning we have accepted defeat.

- Of course the current ideas of the society and its

- prevalent traditions apply great pressure — back-breaking

pressure, especially in the case of women; the Muslim
woman is really under extreme and oppressive pressure —
but this is the situation and we have to face it. First we
must be steadfast; next we must prevail upon it; then

we must show Jahiliyyah the low state it is really in
compared to the lofty and bright horizons of Islamic

life which we wish to attain.

This cannot come about by going along a few steps
with Jahiliyyah, nor by now severing relations with it
and removing ourselves to a separate corner ; never. The
correct procedure is to mix with discretion, give and
take with dignity, speak the truth with love, and show
the superiority of the Faith with humility. After all
this, we must realise the fact that we live in the midst of
Jahiliyyah, that our way of life is straighter than that of
Jahiliyyah, and that the change from Jahiliyyah to Islam
is vast and far-reaching. The chasm between Islam and
Jahiliyyah is great, and a bridge is not to be built across
it so that the people on the two sides may mix with each
other, but only so that the people of Jahiliyyah may
come over to Islam, whether they reside in a so-called
Islamic country and consider themselves Muslims or
they are outside the ‘Islamic’ country, in order that
they may come out of darkness into light and may get
rid of their miserable condition, and enjoy those blessings

which we have tasted — we who have understood Islam -

and live in its atmosphere. If not, then we shall say to
them what God commanded His Messenger — peace
be on him -to say :

“For you your way, for me mine.” (109 : 6)

CHAPTER 10
THE FAITH TRIUMPHANT

“Do not be dejected nor grieve. You shall be the
uppermost if you are Believers.” (3 : 139)

The first thought which comes to mind on rcading
‘this verse is that it relates to the form of Jihaad which is
actual fighting; but the spirit of this message and its
application, with its manifold implications, is greater
and wider than this particular aspect. Indeed, it describes
that eternal state of mind which ought to inspire the
Believer’s consciousness; his thoughts, his estimates of
things, events, values and persons.

It describes a triumphahl state which should remain
fixed in the Believer’s heart in the face of every thing,
every condition, every standard and every person |
the superiority of the Faith and its value above all values
which are derived from a source other than the source
of the Faith.

It means to be above all the powers of the carth
which have deviated from the way of the Faith, above
all the values of the carth not derived from the source of
the Faith, above all the customs of the carth not coloured
with the colouring of the Faith, above all the laws of
the laws of the earth not sanctioned by the Faith, and
above all traditions not originating in the Faith.

It means to feel superior to others when weak, few
and poor, as well as when strong, many and rich.

It means the sense of supremacy which does not
give in before any rebellious force, before any social
custom and erroneous tradition, before any behaviour
which may be popular among people but which has no
authority in the Faith.

Steadfastness and strength on the battlefield are
but one expression among many of the triumphant
spirit which is included in this statement of Almighty
God. :

* * %

The superiority through faith is not a mere single
act of will nor a passing euphoria nor a momentary
passion, but is a sense of superiority based on the perma-
nent truth centered in the very nature of existence. This
eternal truth is above the logic of force, the concept of
environment, the terminology of society, and the customs
of people, as indeed it is joined with the Living God
Who does not die.

A society has a governing logic and a common
mode, and its pressure is strong and its weight heavy
on anyone who is not protected by some powerful member
of the society or who challenges it without a strong force.
Accepted concepts and current ideas have a climate of
their own, and it is difficult to get rid of them.without
a deep sense of truth, in the light of which all these con-
cepts and ideas shrink to nothingness, and without the
help of a source which is superior, greater and stronger
than the source of these concepts and ideas.

The person who takes a stand against.the direction
of the society — its governing logic, its common mode,
its values and standards, its ideas and concepts, its error
and deviations — will find himself a stranger, as well as
helpless, unless his authority comes from a source which
is more powerful than the people, more permanent than
the earth, and nobler than life.

Indeed, ‘God does not leave the Believer alone in
the face of oppression to whimper under its weight, to
suffer dejection and grief, but relieves him ‘of all this
with the message :

“Do not be dejected nor grieve; you shall be the
uppermost if you are Believers.” (13 : 139)

This message relieves him from both dejection and
grief, these two feelings being natural for a human being
in this situation. It relieves him of both, not merely
through patience and steadfastness, but also through a
sense of superiority from whose heights the power of
oppression, the dominant values, the current concepts,
the standards, the rules, the customs and habits, and

. the people steeped in error, all seem low.

Indeed, the Believer is uppermost — uppermost on
the basis of the authority which is behind him and his
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'source of guidance. Then, what is to be said of this earth,
‘what of the people, what of the dominant values of the
world, the standards current among people. while he is

-inspired by God, returns to God for guidance, and

travels on His path ?

The Believer is most superior in his understanding
and his concept of the nature of the world, for the belief
in One God, in the form which has come to him from
Islam; is the most perfect form of understanding the
greatest truth. The picture of the world which this Faith
presents is far above the heaps of concepts, beliefs and
religions, and is not reached by any' great philosophers,
ancient or modern, nor attained by idolaters or the
followers of distorted scriptures, nor approached by
the base materialists. This picture is so bright, clear,
beautiful and balanced that the glory of the Islamic
belief shines forth as never before. And without doubt
those who have grasped this knowledge are superior
to all others?).

The Believer is most superior in his values and
standards, by means of which he measures life, events,
things and persons. The source of his belief is the know-
ledge of God and His attributes as described by Islam,
and the knowledge of the realities prevalent in the universe
at large, not merely on the small earth. This belief with
its. grandeur provides the Believer with values which
are superior to and firmer than the defective standards
made by men, who do not know anything except what

is under their feet. They do not agree on the same standard
within the same generation; even the same person

changes his standard from moment to moment.

He is most superior in his conscience and understan-
ding, in his morals and manners, as he believes in God
Who has excellent names and attributes. This by itself
creates in him a sense of dignity, purity and cleanliness,
modesty and piety, and a desire for good deeds, and of
being a rightly-guided vice-gerent of God on earth.
Furthermore, this belief gives him the assurance that
the reward is in the Hereafter, the reward before which
the troubles of the world and all its sorrows become
insignificant. The heart of the Believer is content with
it, although he may pass through this life without apparent
success.

And he is most sup'erior in his law and system of
life. When thé Believer scans whatever man, ancient
or modern, has known, and compares it with his own
law and system, he realizes that all this is like the play-
things of children or the searchings of blind men in
comparison with the perfect system and the complete

law of Islam. And when he looks from his height at

erring mankind with compassion and sympathy at its
helplessness and error, he finds nothing in his heart

except a sense of triumph over error and folly.
* * *

This was the attitude of the early Muslims toward
the hollow expressions of pomp and power and the
traditions which had enslaved the people of the Days of
Ignorance. Ignorance is not limited to any particular
age, but is a condition which reappears whenever people
deviate from the way of Islam, whether in the past, the
present or the future.

This was the response of al-Mughira ibn Sh’uba
when he encountered the forms, manners, staneards
and expressions of Jahiliyyah in the camp of Rustum,
the famous Persian general.

“Abi Uthman al-Nahdi reports: When al-Mghira
crossed the bridge and reached the Persian army, they
seated him and asked Rustum’s permission for an au-
dience. In spite of their defeat, they had not changed
any of their show of pomp. Al-Mughira proceeded. The
people were all in their military uniforms, many wearing
crowns, and clothed in gold-threaded garments. The
floor was thickly carpeted (the carpet extending to
three hundred or four hundred steps) and was to be

(1) See the chapter “Teeh wa rukam.’ in the book, “Khasais al-
Tasawwar al-Islami wa Muqawwimatuhu”, by the author.
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fraversed to reach the general. Al-Mughira proceeded,
his hair braided in four braids, and climbed on the dais
and sat beside Rustum. The attendants jumped on him
and pulled him down. He then said, ‘We had heard
that you were a sensible people, but I see that you are
the most foolish nation. Among Arabs all are equal
and no one is slave to another, except when one is cap-
tured on the battlefield. I imagined that you treated
each other equally as we do. It would have been. better.
if you had informed me that some of you lord over
others rather than treating me like this. This.is not good
manners, and we do not do it. I have come at your request
and pot on my own. I know now that your situation is
weak and that you will be defeated. No kingdom can
survive with this character and mentality.”

A similar attitude was shown by Raba’i bin “Ammer
in front of Rustum and his courtiers before the battle
of al-Qadisyyah :

“Before the battle of al-Qadisyyah, S’ad bin Waqqas
sent Raba’i bin ‘Amer as a messenger to Rustum, the
commander of the Persian army and their ruler. He
entered thé tent, which was all carpeted and curtained
with silk and velvet. Rustum sat on a golden throne,
crowned and wearing precious stones and pearls. Raba’i,
in tattered clothes, with a shield, sitting on a small horse,
entered. He did not alight from' his horse for some dis-
tance; then he alighted and tied the horse to a large
pillow. He proceeded armed and helmeted. They said
to him: ‘Take off your arms’. He replied : ‘I have not
come on my own but on your request. If you do not
like it, then I go back’. Rustum said: .‘Let him come’.
He came forward leaning on his spear, making holes
In the carpet. Rustum asked him: ‘For what purpose
you have come?” He replied: ‘God has sent us to bring
Whoever wishes from servitude to men into the service of
God alone, from the narrowness of this world into the
vastnessof this world and the Hereafter, from the tyranny
of religions into the justice of Islam”. (Ibn Kathir :

* k%

Conditions change, the Muslim loses his physical
wer and is conquéred; yet the consciousness does
not depart from him that he is the most superior. If he
remains a Believer, he looks upon his conqueror from
isuperior position. He remains certain that this is a
temporary condition which will pass away and that
faith will turn the tide from which there is no escape.
* Even if death is his portion, he will never bow his head.
Death comes to all, but for him there is martyrdom.
He will proceed to the Garden, while his conquerors
~ go to the Fire. What a difference! And he hears the
voice of his Generous Lord :

“Let it not deceive thee that the unbelievers walk
about in the land. A little respite and their abode
is Hell, and what an evil place! But for those who
fear their Lord are Gardens through which rivers
flow, to abide therein —a hospitality from God ;
and that which is with God is best for the righteous.”
(3 : 196-198)

The society may be dominated by beliefs, concepts,
values and customs which are entirely opposite to his
belief, his concept, his value and his standards; yet
the consciousness does not depart from him that he is
the most superior and that the rest are all in an inferior
position. From his height he looks at them with dignity
and honour, and with compassion and sympathy for
their condition, and with a desire to guide them to the
good which he has and to lift them up to the horizon
where he lives. '

Falsehood screams and roars, raises its voice and
strokes its beard, and surrounds itself with such artifical
haloes as blind the sight and insight, so that others
cannot see that beyond the haloes it has an ugly face
and a vicious appearance. The Believer, from his height,
looks at falsehood in its splendour, at the people decei-
ved: but he is not dejected nor grieved, nor ‘does he
_ diminish his insistence on the truth which he has, or his

‘steadfastness in the way which he follows, nor does he
weaken his desire to guide the misguided and the deceived.

The society may be drowned in lusts, steeped in
low passions, rolling in filth and dirt, thinking that it
has enjoyment and freedom from chains and restrictions.
Such a society may become devoid of any clean enjoyment
and even of lawful food, and nothing may remain except
a rubbish heap, or dirt and mud. The Believer from
his height looks at the people drowning in dirt and mud.
He may be the only one: yet he is not dejected nor
grieved, nor does his heart desire that he take off his
neat and immaculate garments and join the crowd. He
remains the uppermost with the enjoyment of faith and
the taste of belief.

The Believer holds on to his religion like the holder
of a precious stone in the society devoid of religion, of
character, of high values, of noble manners and of
whatever is clean, pure and beautiful. The others mock
his tenacity, ridicule his ideas, laugh at his values, but
this does not make the Believer weak of heart: and he
looks from his height at those who mock, ridicule and
laugh, and he says, as one of the great souls — those who
preceded him on the long and bright path of faith, —
Noah (peace be on him), said :

“You ridicule us! Yet indeed we shall ridicule
you ‘as you ridicule.” (11 : 38)

And he sees the end of this bright path, and also
the end of the dark path in the words of God :

“The criminals used to laugh at the Believers, wink
at them in passing, and joke about them when they
returned to their families. When they saw them,
they used to say: ‘Certainly these people are astray’.
Yet they were not sent as watchers over them.
Today the Believers laugh at the unbelievers, and
watch them while sitting on couches. Did the unbe-

lievers get their reward according to what they

used to do” ? (83 : 29-36)

Before this, the H.oly, Qur’an told us ._wha,l the unbe-
lievers said to the Believers:~ :

“When Our clear verses are recited to them, the
unbelievers say to the Believers : ‘Which of the
two parties is superior in station, better in assem-
bly?” (19 : 73)

Which of the two parties? The great men who do
not believe in Muhammad, or the poor who assemble
“around him? Which of the two parties? Al-Nadr bin
al-Harith and ‘Amr bin Hisham and al-Walid bin al-
Mughira and Abu Sufyan bin Harb? Or Bilal and
‘Ammar and Khabbab? If the call of Muhammad had
been better, would only such people have followed him
who did not have any power or position among the
Quraish, who assembled in such’a lowly place as the
house of al-Arqam, while their 6pponents were the
lords of al-Nadwah, the great and glorious assembly
hall, and they possessed power, authority and grandeur ?

This is the logic of this world, the logic of those of
any age or any place who cannot see the higher horizons.
It is the wisdom of God that belief remains independent
of the glitter and glamour of wordly allurements, such
as closeness to the ruler, favour from the government,
popularity among the people or the satisfaction of desire.
It is only striving, hard work, fighting and martydom.
Let him accept it who may accept, who has the certainty
in his heart that this is purely for the sake of God and
not for the sake of people, or for the allurements and
attractions so dear to people. Let him stay away from
it who desires pleasures and benefits, and who is greedy
for pomp and show, and who is after wealth and posses-
sions, and who gives' weight to the considerations of
men although these may be light in the balance of God.

Indeed, the Believer does not borrow his values,
‘concepts and standards from people so that he is depen-
dent on the estimation of people; he takes them from
theSustainer of the people, and that is sufficient for him.
iHe does not follow the desires of men so that he has to
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fluctuate with their changing desires; he depends on
the firm balance of the truth which does not fluctuate or
lean to one side. Indeed, his inspiration does not come
from this passing and finite world ; the inspiration to
'his soul comes from the fountainheads of the universe.
Then how can he find dejection in his soul or grief in
his heart, while he is linked to the Sustainer of the people,
and the balance of truth, and the fountainheads of the
universe ?

Indeed, he is with the truth — and what is beyond
the truth but error? Let error have power, let it have its
drums and banners, and let it have its throngs and mobs ;
all this cannot change anything of the truth. Indeed,
he is with the truth, and nothing is beyond the truth
except error, and the Believer cannot prefer error to the
truth. He is a Believer, and whatever be the conditions
and the situation, he cannot exchange error for the
truth.

“Our Sustainer! Let not our hearts waver after
Thou hast guidedus, and bestow on us mercy from
Thyself; indeed Thou art the Bestower. Our
Sustainer! Thou wilt gather mankind on the Day
about which there is no doubt; indeed God does
not fail in His promise.” (3: 8-9)

CHAPTER 11
THIS IS THE ROAD

*“By the heavens with constellations; by the Pro-i
mised Day: by the witness and the witnessed ;
doomed were the makers of the pit, abundantly
supplied with fuel, as they sat by it and watched
what they did with the Believers. They were outraged
with them only because they believed in God, the,
All-Powerful, the All-Praiseworthy, He to Whom
belongs the dominion of the heaven and the earth.
And God is Witness over everything.

“Indeed, for those who persecute the believing men;
and:women, and-later do not repent, is the penalty
of Hell; for them is the penalty of burning. As
for those who believe and do good deeds, there
are Gardens through which rivers flow, and that is
the great triumph.

“Most certainly, strong is the grip of thy Lord.
It is He Who originates and repeats. And He is the
Forgiving, the Loving, the Lord of the Throne,
Performer of what He desires.” (85 : 1-16)

The story of the Makers of the Pit as told in the
chapter “Al-Buruj’’ (““The Constcllations’) requires deep’
thought by those among the Believers, to whatever
ume and place they belong, who invite people to God.
The story, with its introduction, description, comments
and moral, as related in the Qur’an, points out some
profound truths concerning the nature of the Call toward
God, the reaction of people to this Call, and the conse-
quences which are possible in the vast scope of this
Call - the scope whose vastness-encompasses the whole
world, this life and the life beyond it. The Qur’an,
through this story, points out to the Believers the road
which lies before them and prepares them to accept
with fortitude whatever comes their way, as-yet unknow
to them, with the permission of the All-Wise God.

This is the story of a group of people who believed
in God and openly proclaimed their belief. They encoun-
tered tyrannical and oppressive enemies who were bent
upon denying the right of a human being to believe in
the All-Mighty, the All-Praiseworthy God. They inten-
ded to deprive man of that dignity which has been besto-
wed upon him by God and without which he is reduced
to a mere plaything in the hands of tyrants, to be tortured,
burned alive, and provide entertainment to his tormen-
tors by his cries of agony.

But the faith in the hearts of the Believers raised
them above all persecution. Belief triumphed over life.
The threat of torture did not shake them, they never
recanted, and they burned in the fire until death.
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Indeed, their hearts were liberated from the worship
of this life. Neither the love of life nor the fear of an
agonizing death could make them yield to accept disho-
nour. They freed themselves from this earth and all its
attractions, triumphing over life through a sublime faith.

Against these believing, righteous, sublime and
honorable souls were pitted arrogant, mischievous,
criminal and degrated people. And these criminals sat
by the pit of fire, watching how the Believers suffered
and writhed in pain. They sat there to enjoy the sight
of how:fire consumes living beings and how the bodies of
these noble souls were reduced to cinders and ashes.
And when some young man or woman, some child or
old man from among these righteous Believers was
thrown into the fire, their diabolical pleasure would
reach a new height, and shouts of mad joy would escape
their lips at the sight of blood and pieces of flesh.

This hair-raising incident shows that these rebel-
lious people had sunk to those levels of depravity, seeking
pleasure throught torturing others, which are not even
reached by any wild beast. A wild beast kills its prey
for food, never to derive pleasure through tormenting
it.

The same incident also shows the height to which
the spirit of a Believer can'soar, liberated and free — that
height, the attainment of which has been the highest
honour in all generations and in all periods.

By earthly reckoning, tyranny triumphed over
faith, and this faith, although it reached its zenith in the
hearts of this righteous, noble, steadfast and sublime
group, had no weight in the struggle between tyranny
and faith.

The traditions relating to this incident, like the
text of the Qur’an, say nothing concerning whether
God punished these tyrants in this life for their crimes
as He punished the people of Noah, the people of Hud,
the people of Saleh, the people of Sh’uaib, and the people
of Lot, or as He caught Pharaon with his army in all
his splendor and power.

Thus from the earthly point of view, the end was
pitiful and tragic.

But did this matter finish here? Did the group of
Believers, with all the sublimity of their faith, vanish -
vanish in the pit of fire with their torments? And did
the group of criminals, with all the depravity of their
crime, go unpunished ?

From the earthly point of view, this tragic end
troubles the heart !

But the Qur’an teaches the Believers something
else, reveals to them another reality, shows them another
scale with which to weight all matters, and enlightens
them concerning the scope of the struggle.

Life’s pleasures and pains, achievements and frus-
trations, do not have any great weight in the scale, and
do not determine the profit or loss. Triumph is not
limited to immediate victory, which is but one of the
many forms of triumph.

In the scale of God, the true weight is the weight
of faith ; in God’s market the only commodity in demand
is the commodity of faith. The highest form of triumph
is the victory of soul over matter, the victory of belief
over pain, and the victory of faith over persecution. In
the incident described above, the souls of the Believers
were victorious over fear and pain, over the allurements

of the earth and of life, and they gained such victory .

over torture which is an honour for all mankind for all
times — and this is the true victory.

All men die, and of various causes; but not all gain
such victory, nor reach such heights, nor taste such
freedom, nor soar to such limits of the horizon. It is
God’s choosing and honouring a group of people who
share death with the rest of mankind but who are singled
out from other people for honour — honour among the
noblest angels, nay, even among all mankind, if we
measure them by the standards of the total history of

generations. of men.

It was possible for these Believers to save their
lives by giving up their faith; but with how much loss
to themselves, and with what a great loss to all mankind ?
They would have lost and would have killed this great
truth, that life without belief is worthless, without free-
dom is degrading, and if tyrants are allowed to dominate
men’s souls as well as their bodies, then it is entirely
depraved.

This was that noble truth, the great truth, which
the Believers realised while they were alive on the earth ;
they realised and found it while the fire was licking them
and burning their mortal their mortal frames. This
noble truth triumphed over the torment of the fire.

The scope of this struggle is not limited to this
earth or to this life. The observers of this struggle are
not merely a generation of men. The angels are also
participants in the happenings on earth; they observe
them and are a witness to them, and they weigh them
in a scale which is other than the scale of a generation
or even of all generations of men. The angels are noble
souls who number many times more than the people
on the earth. Without question the praise and respect
of the angels is far greater in this scale than the opinion
and judgment of the people on the earth.

And then there is the Hereafter. That will be the
real sphere which is contiguous to the earthly sphere
and is not separated from it, in actuality as well as in
the believers’ perception of this reality.

Thus the struggle does not end here, and the real
decision cannot be reached here. Any judgment based
on that part of it which took place on earth is therefore
incorrect, as this judgment will concern only a small
and rather insignificant part of this struggle.

* *x ok

The former viewpoint, that is, that of the earthly
scale, is limited and narrow, entertained by a hasty man.
The latter viewpoint is comprehensive and far-sighted,
and such a viewpoint is nutured in a believer by the
teachings of the Qur’an, as it is the mirror of reality and
the basis of correct belief.

Among the rewards which God has promised to

the Believers for their faith, obedience, steadtastness
in the face of calamity, and victory over persecution is
contentment of heart :

“Those who believe, and their hearts find satisfac-
tion in remembance of God. Indeed, remembance
of God brings contentment to the hearts™. (13 : 28)

And it is the pleasure and love of the All-Merciful :

*Surely unto those who believe and do good deeds
the All-Merciful shall assign love.” (19 : 96)

And it is remembrance on High :

The Messenger of God — peace be on him - said :
“When a certain person’s child dies, God asks the angels :
Did you take away the soul of My servant’s child ?
They say: Yes. Then He says: Did you take away the
apple of his eye ? They say: Yes. Then He says: What did
My servant say? They say: He praised Thee and said,
‘Indeed, we belong to God and to Him shall we return’.
Then He says: Build a house for My servant in the
Garden and call it ‘The House of Praise.”” (Tirmidhi)

He also said : “God Most High says: I am to My
servant according to his thought concerning Me; when
he remembers Me; I am with him; when he remembers
Me to himself, I remember him to Myself ; when he
mentions Me among a group, I mention-him in a better
group. If he comes toward Me one span; I come toward

him an arm’s length ; if he comes toward Me one arm’s

length, I come toward him one step; if he walks toward
Me, I run toward him.” (Bukhari and Muslim)

And it is the keen interest of the angels in the affairs of
the Believers on earth :
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“The bearers of the Throne and those around it
engage in their Lord’s praise, and they believe in
Him, and ask forgiveness for the Believers: ‘Our
Lord! Thy mercy and knowledge encompass every-
thing. Then forgive those who repent and follow
Thy path, and save them from the torment of
Hell.” (40 :7)

And it is life from God for the martyrs :

“Do not consider those as dead who were killed
in the way of God ; they are living and find suste-
nance from their Sustainer. They enjoy what God.
has given them from His bounty, ‘and are glad for
those who are left behind (on earth) and have not
reached there yet, that they shall have no fear nor
shall they grieve. They are jubilant at the favour
from God and His bounty; indeed, God does not
destroy the reward of the Believers”. (3 : 169-171)

And as to rejectors of faith, the tyrants and the
criminals, God ‘has repeatedly promised that He will
catch them in the Hereafter, while giving them a limited
period of respire on earth: although He has caught
some of them in this world too, yet for the final punish-
ment emphasis is on-the Hereafter :

“Let it not deceive thee that the unbelievers walk
about in the land; a limited respite, and then their
abode is Hell, and what an evil place!” (3 : 196-197)

“Do not think that God is unaware of the doings
of the wicked people. He has deferred (judgment for)
them to the Day when the eyes shall stare, and they
shall run with necks outstretched and heads erect,
their sight never returned to themselves, their
hearts void”. (14 : 42-43)

“Leave them to fun and play until the Day comes
which they have been promised. On that Day they
will come out of the graves and run as if hastening
toward a fixed goal — eyes downcast, faces deg}adéd.‘ S
It will be the Day which they were promised”..
(70 : 42-44) o

Thus the life of mankind is contiguous with that

~ of the angels; this life proceeds into the life Hereafter ;

and the field of struggle between good and evil, between
the truth and falsehood, and between faith and tyranny,.
is not limited to this earth. This matter does not finish
here, nor is the decision .made in this world. This life
and all its pleasures and pains, achievements and frus-
trations, do not weigh much in the scale. =

The field of struggle is very broad in space and jxi
time, in measures and in scales. This realisation enlarges
the Believer’s horizons and heightens his aspirations,
so that this earth and whatever is in it, this life and its
attachments, shirnk in his sight. The Believer’s greatness
increases in proportion to what he sees and understands
of the scopes and horizons. To create such a broad.
comprehensive, noble and puré concept of faith, the .
story of the Makers of the Pit is a great example.

* %x %

Light is also thrown on another aspect of the Call
toward God and its situation with respect to all possibli-
ties in the story of the Makers of the Pit and the chapter
“Constellations” (“‘al-Buru;j’’).

The history of the Call toward God has witnessed
various endings in this world in its struggle with other
movements.

It has witnessed the annihilation of the people of
Noah, the people of Hud, the people of Sh’uaib, and the
people of Lot, and the escape — the bare escape — of a
small group of believers. But the Qur’an does not state
what these escapees did in the world and life after their
escape. These examples tell us that sometimes God
Most High gives the rebels and tyrants a taste of punish-
ment in this world, while the full punishment still awaits
them in the Hereafter.
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This history of the Call witnessed the annihilation
of Pharoah and his army, and the escape of Moses and
his people and the establishment of their authority in
the land. Those people of that time were the most righ-
teous in all their (the Israelities’) history, although they
did not attain complete steadfastness nor establish the
religion of God on earth inits entirety ; and this example
is different from the previous ones.

This history of the Call witnessed the annihilation
of the polytheists who turned away from the guidance
and belief in Muhammad — peace be on him — and it
witnessed the complete victory of the Believers, with
the amazing victory of belief in their hearts. And for the
first time in the history of mankind the way of God was
established in such completeness as was not seen by man,
either before or after.

And it witnessed, as we have seen, the example of
the Makers of the Pit.

And it witnessed many other ‘examples in earlier
or later times with little mention in the history of faith.
And even today it is witnessing such examples, which
reach one or another of the possible endings recorded
throughout history for centuries.

Among the various earlier or later examples, the
example of the Makers of the Pit must not be forgotten.

. — The example must not be forgotten in which the
_ Believers have no escape and the unbelievers are not
punished ! This is so that the Believers —the callers
toward God — should remain fully aware that they can
also meet this extreme end in the way of God, and they
have no say in it. Their matter and the matter of belief
~ restswith God.

Their task is to fulfill their obligation, and go.
Their obligation is to choose God, prefer belief over
life, raise themselves above persecution through faith,

and to testify to God with deed as well as intention.
~Then.it is up to God to deal with them and with their

“enemies, with His Religion and His Call, as He deems
proper. He may choose for them any one of the endings
known in history, or some other ending which only
He knows and sees.

They are workers for God. Whenever, whatever,
~ however He wants them-to do their work, they should

do it and take the known reward. To decide what will
_ be the ending of their endeavour is neither in their power
~ nor is it their responsibility. This is the responsibility
_. of the One in authority, not of those who are mere wor-
kers.

They receive the first part of their reward in the form
of contentment of heart, height of understanding, beauty
of ideas, liberation from desires: and attractions, and
freedom from fear and sorrow, in whatever condition
they may be.

_ They receive the second part of their reward in
praise, remembrance and honour among the angels,
_in addition to these among the people of this earth.

Then they receive the greater and the last part of
their reward in the Hereafter : easy accounting and
great favours.

With every kind of reward, they also receive the
greatest of rewards: the pleasure of God. It is His bounty
on them that He chose them for His purpose, an instru-
ment for His power, so that He makes use of them on
this earth as He deems proper.

The Qur’anic training of the first noble generation
of Muslims was of this character to the highest degree.
They lost their personalities and identities in this matter,
acting as workers for the One in authority, and were

. pleased with God in every decision and in every condition.

The training by the Prophet — peace be on him - -

went side by side with the Qur’anic teachings, turning
their hearts and eyes toward the Garden. and toward
patiently persevering in their assigned task until God

ordains what He intends in this world as well as what

is pleasing to Him in the Hereafter.

[
The Prophet — peace be on him — saw the intensity

of tortures heaped upon ‘Ammar, his father and his
mother — may God be pleased with them — but he said
nothing more than this: “Patience. family of Yasir!
The Garden is promised for you.”

And khabbab bin al-Aratt - may God be pleased
with him - reported : “We complained to the Messenger
of God - peace be upon him — while he was resting in the
shadow of ka’aba, saying, ‘Why do you not ask God to
help us? Why do you not'pray for us? Then he said.
‘Before you, there were people who would catch a man.
bury him half-way in a hole dug in the ground. then saw
his head until itsplit in two : or would comb with iron
combs between his flesh and bones : yet this would
not turn him away from his religion. By God ! God
will bring this matter to completion, and a time will
come when a rider will ride alone from San’a to Hadra-
mut and he will have no fear except of God. or of a wolf
against his sheep, but you people are ih a hurry”
(Bukhari)

God’s wisdom underlies every decision and every
condition. He administers the entire universe, and. He
is informed of its beginning and its end, controlling its
events and its interrelationships. He knows the wisdom,
hidden from us behind the curtains of the Unseen -
the wisom which, in conjunction with His will, unfolds
the long process of history.

Sometimes, after generations and centuries, God
unveils to us the wisdom of an event which was not
understood by the contemporary people. They might
have wondered: Why this? O Lord! Why did thishap-
pen ? The question itself is due to ignorance from which
the Believer saves himself. He already knows that be-

hind every decision there is wisdom. His breath of

concept and his far-seeing vision in space and time,
and in values and scales, raises him above this unbelief
whose beginning is in such a question. He journeys on
God’s ordained course with submission and contentment.

The Qur’an was creating hearts worthy of bearing
the trust of the vice-gerency of God on earth. It was
necessary that these hearts be so solid, so strong and so
pure, leaving behind everything and bearing everything
patiently, as not to fix their sights on something of this
earth, but looking beyond to the Hereafter, not seeking
anything except the pleasure of God and being willing
to traverse the path of life until death in poverty, diffi-
culty, frustration, torment and sacrifice. They were not
to seek any hasty reward on this earth, whether it was
the reward of the victory of the Call, the dominance
of Islam, and the glory of the Muslims, or even that
this reward be the annihilation of the tyrants, as the All-
Mighty, the All-Powerful had dealt with former genera-
tions of unbelievers. When such hearts were found
which knew that during the course of this life they would
have no expectations, and that the decision between
the truth and falsehood would be made in the Hereafter
—when such hearts were found, and God knew the
sincerity of their intentions concerning which they had
pledged, he gave them victory in the earth and bestowed
upon them the trust. This trust was not for their benefit,
but so that they might establish the Divine system.

They became the bearers of this trust when no
promise was made to them of worldly benefits which
they could have demanded, nor were their sights fixed
on acquiring such benefits. They were dedicated servants
of God from the day they knew of no reward except His
pleasure.

All the verses of the Qur’an in which victory is
promised, or in which spoils are mentioned or where
it is told that the polytheists will be punished in this
world by the hands of the Believers, were revealed in
Medina. These were revealed only after all these matters
were excluded from the Believer’s scope of action, his
expectation and his desire. God’s help came on its own,

when God intended that this way of life become actual
in the life of mankind, so that generations of men could

see it in a practical and concrete form, and not as a re-
ward for the endeavours, the hard work, the sacrifice
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and the sufferings. This was indeed a decision of God,
the wisdom of which we are trying to fathom today.
" This intricate point requires deep thought by all
callers toward God, to whatever country or period of
time they belong; for this guarantees that they will
be able to see the milestones of the road clearly and
without ambiguity, and establishes the path for those
who wish to traverse it to the end, whatever this end may
be; then what God intends to do with His Call and
with them is up to Him. Then they will not be anxious,
while traversing this road ever paved with skulls and
limbs and blood and sweat, to find help and victory,
or desirous that the decision between the truth and
falsehood be made on this earth. However, if God Him-
self intends to fulfill the completion of His call and His
religion through their efforts. He will bring about His
will — but not as a reward for their sufferings and sacri-
fices. Indeed, this world is not a place of reward.

Another fact to ponder here is a comment of the

Qur’an on the story of the Makers of the Pit where God
Most High says :

“And they were angered with the Believers, only

because they believed in God, the All-Powerful, the
All-Praiseworthy.”

The callers to God, of any period or generation,
ought to think over this deep truth.

The struggle between the Believers and their enemies
is in essence a struggle of belief, and not in any way of
anything else. The enemies are angered only because
of their faith, enraged only because of their belief.

"This was not a political or an economic or a racial
struggle : had it been any of these, its settlement would
have been easy, the solution of its difficulties would
have been simple. But essentially it was a struggle bet-
ween beliefs — either unbelief or faith, either Jahiliyyah
or Islam. ; oy

This is why the leaders of the polytheists of Mecca
offered the Messenger of God — peace be on him -
wealth, kingship and worldly things against only one
thing: that he give up the struggle of belief and seéttle
with them in this affair. Had he accepted - may God
forgive us for saying this — what they asked of him, no
difference whatsoever would have remained between
them and him.

Indeed, this was a questlon of belief and a battle of
belief. The Believers ought to be certain of this, whatever
be the declaration of their enemies. They are their enemies’
only because of their belief — “only because they beélieve
in God, the All-Powerful, the All-Praiseworthy” — and

because they purify for Him alone their obedience and -

submission.

struggle into an economic or political or racial struggle,
so that the Believers become confused concerning the
true nature of the struggle and the flame of belief in their
hearts becomes extinguished. The Believers must not
be deceived, and must understand that this is a trick. The
enemy, by changing the nature of the struggle, intends to
deprive them of their weapon of true victory, the victory
which can take any form, be it the victory of the freedom
of spirit as was case of the Believers in the story of the
Makers of the Pit, or dominance in the world — as a
consequence of the freedom of spirit — as happened in

the case of the first generation of Muslims.
: We see an example of this today in the attempts

- of Christendom to try to deceive us by distorting history

and saying that the Crusades were a form of imperialism.
The truth of the matter is that the latter-day imperialism
is but a mask for the crusading spirit, since it is not
possible for it to appear in its true form, as it was possible

. in the Middle Ages. The unveiled crusading spirit was

smashed against the rock of the faith of Muslim leadership
which came from various elements, including Salahuddin
the Kurd and Turan Shah the Mamluk, who forgot the
differences of nationalities and remembered their belief,

and were victorious under the banner of Islam.
' “They were angered with the Believers only because

they believed in God, the All-Powerful, the All- Praise-
worthy.” -
Almighty God spoke the truth, and these treacherous

‘deceivers are liars.!

I}
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- able for his deeds in the Hereafter.
edifice of human life.

etc.) will only result in other injustices.

1) Our Call is: La illaha ilallah- There is no
god but Allah. Nothing deserves praise be=
sides Him. He is the Creator, Owner, and Mas-
ter of the Universe. To Him belongs all power
sbvereignty, and authority. He alone can leg-
itimately rule and govern the life of man.
This is the most revolutionary doctrine on
earth. It snatches from the hands of worldly
powers their illegitimate authority to govern
society, and restores dignity to mankind by
making it submissive to nothing but the Law of
Allah; requiring him to struggle against every
practice and belief contary to that Law.

2) We invite the people to ISIAM: a practical
system of belief, behavior, and a movement
that brings human beings into submission to
Allah, freeing them from servitude to others
so that they may devote themselves to the ser-
vice of the One True God, Allah.

There has seldom been any conflict between the
} secularists and the leaders of mere religion
or organizations whose conception of religion
does not extend beyond performing a few relig-
ious rites and functions, and who are not con-=
cerned with the type of government they live
under. But no Prophet (from Adam to Muhammad)
preached Islam as a religion only. They were
revolutionary leadexrs who worked for the supre
macy of Divine Law. e

3) Accept and apply the sources of ISIAM:
These are Al- ‘uran (the Last Book of Allah)
and the Sunnah (established practice) of

the Last Messenger, Prophet Muhammad ibn Ab-
dullah., The previous Scriptures from Allah
have been corrupted and adulterated, (Torah
and the New Testament etc.), they were not in-
tended as universal messages for.all gener-
ations. Therefore, we have no need to search
them to ascertain Allah's will. Further, the
Islamic Party represents no sect, division,
or school of thought in Islam.

4) The Islamic Nation can only be established

dology of the Prophet Muhammad (PBUH) only.
They must be totally free from desire for
worldly gain, possessing the program and power

THE NATURE OF OUR MOVEMENT

- The Islamic Party in North America is an ideological party in the widest sense and not a
mere political party, religious, or social reform organization.
conviction that ISIAM is an all-pervading, comprehensive '"Order of Life' which it intends
to teach and translate into action in all spheres of human life.
the root of all man's troubles is his forgetfulness of Allah (God) Almighty, his disregard
of Divine Guidance as revealed throught the Prophets, and his unconcern for being account-

No scheme of reform in human affairs can bear fruit

unless and until Obedience to Allah, is sincerely and actually made the basis of the entire

Without this fundamental change, every attempt to reform society

. by materialistic concepts of justice (Racism, Nationalism, Capitalism, Communist-Marxism,

by a group of Believers working with the metho- continued in this country, and must be addres-

It is based on the firm

The Party believes that

to establish good and forbid evil. 1Its lead-
ership must be able to accurately apply the
Prophet's established example (sunnah) of so-
cial change to todays situations.

5) We make a clear distinction between an.Is-
lamic Society and the Eastern Muslim countries.
These so-called Muslim countries are neither
Islamic states, nor are their governments legal
according to the Quran, 'Those who do not judge
according to what Allah has revealed are unbe-
lievers'" V:47. The people have relegated the
legislative authority of Allah to men, and have
submitted to this illegitimate authority. ;
These societies are filled with the same evils
as other atheistic and materialistic societies:
dictatorships, political corruption, economic
exploitation, social irresponsibility and moral
degeneration. The Islamic Revolution is needed
in the East as well as in the West:

6) The Muslim phenomena must be distinguished .
from the deceivers who seek to misuse the no-
ble name of Islam for personal aggrandizement
or confuse the people about Islams true nature
Characterized by racial exclusiveness, the in-
troduction of a false prophet, belief in Allah
4s a man, and/or the use of Scriptures other '
than the Quran, these groups neither represent
Islam, nor are their members Muslims.

7) Muslim organizations and individuals must
go directily to the Quran and Sunnah to find
the real purpose of Islam and how to establish
it in its entirety. They must not mix the Is-
lamic ideology with other ideas and practices;
nor must they become a complacent minority in
the corrupt American society.

8) Islam seeks to free the world from oppres-
sion and injustice by forging mankind into one
brotherhood built on ideological principles
that transcend the barriers of race, class,
and nation, - Historically, the first respon-
dants to the call of Islam have primarily been
the poor and oppressed. This phonomena has

sed accordingly.
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